THE APOCALYPTIC VISION OF JESUS
ACCORDING TO THE GOSPEL OF MATTHEW:
READING MATTHEW 3:16—4:11INTERTEXTUALLY

David Mathewson

Summary

There has been much discussion on the relationship of Jesus to
apocalyptic. What has been missing is a demonstration that Jesus
participated in what is at the heart of literature labeled ‘apocalyptic’:

a visionary experience of a transcendent reality. This article argues
that Jesus’ post-baptismal experience and the temptation narrative
that follows, particularly as recorded in Matthew 34611, portray
Jesus as undergoing such an apocalyptic visionary experience which
resembles closely the visionary experience of early Jewish and
Christian apocalypses. Thus, with the opening of the heavens to the
final temptation, Matthew 3:161.11 depicts a third person account of

a sustained visionary experience modeled intertextually after classic
apocalyptic seers (Ezekiel, Isaiah, Enoch). Jesus’ apocalyptic vision
functions to authenticate Jesus’ role as divine spokesperson for God
and provides a perspective for the struggle that will ensue in the rest
of Matthew.

1. Introduction

Since the work of Albert Schweitzer, who suggested that Jesus should
be understood within the context of apocalyptic, there has been much
discussion regarding Jesus’ relation to apocalypfitempts to place

1 Cf. Dale C. Allison, ‘The Eschatology of JesusTTihe Encyclopedia of Apocalyp-

ticism Vol. 1: The Origins of Apocalypticism in Judaism and Early Christiaedy
John J. Collins (New York: Crossroad, 1998): 269-80, and Allidesys of Nazareth:
Millenarian Prophet (Minneapolis: Fortress, 1998); Marcus J. Bordgsus in
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Jesus within an apocalyptic framework have usuddyvn attention to
supposed apocalyptic motifs within Jesus’ teachiggially focusing
on a certain type of ‘eschatology’ at its core. 3ésieaching
concerning the inbreaking kingdom of God, imminend eof the
world, and eschatological judgement are considerditations of this
apocalyptic framework.Hence, ‘the synoptic gospels present a Jesus
who lives in an apocalyptically-oriented contextdaproclaims a
thoroughly apocalyptic messageHowever, a more nuanced case
could be made for apocalyptic as the backdrop folesstanding Jesus
if it could be demonstrated that he participates tire most
characteristic feature of those works which aresgalty recognised as
apocalypses: a visionary experience of a transceéndslity. The
standard works on apocalyptic by John J. Collins, isttwher
Rowland, David E. Aune, among others, have pointedtaitat the
heart of ‘apocalyptic’ is a visionary experience afreality that
transcends empirical reality, the knowledge of whitlerefore, is not
available through more rational modes of commuinceat Such a
transcendent reality can only be disclosed throagtirect revelatory
experience. Apocalypses, then, are first person maratccounts
which embody that transcendent, visionary experiénce.

Contemporary Scholarshifvalley Forge: Trinity, 1994); N. T. Wrightlesus and the
Victory of GodMinneapolis: Fortress, 1996).

2 Allison, ‘Eschatology’.

3 Greg Careylltimate Things: An Introduction to Jewish and Gitian Apocalyptic
Literature (St. Louis: Chalice, 2005): 104. Christopher Raowlaconcludes that ‘it
would seem to be a mistake to suppose that Jesusmed unaffected by the thought-
world of apocalyptic’ The Open Heaven: A Study of Apocalyptic in JudaischEarly
Christianity [New York: Crossroad, 1982]: 358).

4 John J. Collins,The Apocalyptic Imagination: An Introduction to Jshw
Apocalyptic Literature(2nd edn; Grand Rapids: Eerdmans, 1998); Rowl@akn
Heaven;David E. Aune, ‘The Apocalypse of John and the Rnobof Genre’ Semeia
36 (1986): 65-96. It should also be clear that I falowing the common distinction
between ‘apocalypticism’ as a sociological movemé&pocalyptic eschatology’ as a
particular type of eschatology found in works cdesed apocalypses, and
‘apocalypse’ as a literary genre.

5 For concise definitions see Collinspocalyptic Imagination5; Aune, ‘Problem of
Genre’, 86-87. The classic definition is Collinsx genre of revelatory literature with
a narrative framework, in which a revelation is risgdd by an otherworldly being to
a human recipient, disclosing a transcendent rgadihich is both temporal, insofar as
it envisages eschatological salvation, and spatieofar as it involves another,
supernatural world’ (Apocalyptic Imagination 5) (italics his). Rowland sees
apocalyptic as less a literary form than ‘the Hetiat God’s will can be discerned by
means of a mode of revelation which unfolds disetle hidden things of God. To
speak of apocalyptic, therefore, is to concentrate the theme of the direct
communication of the heavenly mysteries in alltliérersity’ (Open Heavenl4).
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In the remainder of this investigation | wish toopose that
Matthew 3:16—4:11 records just such an apocalypfigionary
experience. Matthew offers the fullest account afudé baptism and
temptation and provides, as | will argue below, theamst textual
signals as to their apocalyptic nature. Though Luley be the more
primitive form of the temptation narrative (from XJ?the Matthean
redaction consistently links it most closely with apocalyptic-type
visionary experience. While Matthew is not an ‘apgoese’
generically (in terms of being a first person navea account of a
visionary experience), the purpose of this invesibga is to
demonstrate that the entirety of Matthew 3:16—-4:then read
intertextually against works considered apocalyptiortrays Jesus as
undergoing an ecstatic visionary experience akinamgient seers
(Ezekiel, Daniel, Enoch, etc.). The primary and obvidiféerence
from other apocalypses is that Matthew 3:16—4:14 ikird person
narration, whereas works considered apocalypsediratepersonal
autobiographical accounts. But Matthew is not reieydhe words of
Jesus at this point and contextually adapts thénasy account
(which, like other apocalypses, presumably Jesusdvbaie told in
the first person if he related it himself) for marrative.” Moreover,
accounts of visions in Greek literature were ofeenbedded within
larger host narratives and therefore communicatedhird person
narration (Plutarchl.ucullus12:1-2; Eumene$:4-7; Philostratud.ife
of Apollonius4:34; Dionysius of Hal.Roman Antiquitied:57:3-4).

6 W. D. Davies and Dale Allison JeA Critical and Exegetical Commentary on the
Gospel According to St. Matthew Vol. 1: Introduntend Commentary on Matthew |-
VIl (ICC; Edinburgh: T&T Clark, 1988): 350-51) thinkathMatthew and Luke have
modified the Markan narrative at this point in ligif a shared source (Q?). They also
think that at times Luke contains the more pringitwording (350). Cf. also John
Nolland, The Gospel According to MatthdNIGTC; Grand Rapids: Eerdmans, 2005):
161; Joachim GnilkaPas Matthausevangelium 1. TEHTKNT; Freiburg: Herder,
1986): 83. But cf. Wilhelm Wilkens (‘Die Versuchudgsu nach Matthaus\TS28
[1982]: 479-89), who thinks that the temptationrative is a creation of the evangelist
responsible for the first gospel.

7 As Rowland explains, ‘By way of comparison we mafer to the vision of Peter
reported in Acts 10.11. This is found in a narmttontext, and the vision itself is
described in the third person....[W]hen such stosigshese were given some kind of
narrative framework, experiences which may oridinahve been reported in the first
person were altered when inserted into a narratuié that particular context. After
all, it would have been most inappropriate at gusit in the gospel for the evangelists
to have preserved an account of Jesus’ baptisheifirst person, when the story gives
no indication that this was the moment when Jespsrted what he had see®gen
Heaven 360).
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As will be pointed out below, scholars have somesinmoted
possible visionary elements in selected feature¥estis’ baptism and
temptation (the opening of heaven; Jesus’ viewllaha kingdoms of
the earth from a mountain). However, these insiglatge ot been
related specifically to an apocalyptic visionarypesence as a
comprehensive framework for understanding Jesyserance in both
his baptism and temptation. | wish to demonstratéharest of this
article that the entirety of Matthew 3:16-4:11 detss of Jesus’
apocalyptic vision after the manner of antecedemiish apocalyptic
visionary experiences. Thus it will be shown that ttvo segments,
3:16-17 (Jesus’ post-baptism) and 4:1-11 (Jesusptation in the
wilderness), constitute a coherent textual unitdohloy a continuous
third person stylised report of an apocalyptic vision.

2. Jesus’ Post-Baptismal Experience (Matt. 3:16-17)

At the conclusion (3:16-17) of the account of Jesaptism (vv. 13-
17), Jesus emerges from the water and witnesses themgpémeaven
followed by the descending spirit in the form ad@e and a heavenly
audition. Importantly, 3:16-17 incorporates a numinér features
common to apocalyptic visionary experiences as eligbloin texts
considered apocalypses, signifying that this segmentmences an
apocalyptic vision.

The opening of the heavens following Jesus’ asfrent the water
(v. 16; idovu fvegyBnoav ot oupavoi) constitutes a staple motif of
early Jewish and Christian apocalyptic visionarypesiences as a
prelude to a visiof. This motif was based upon the apocalyptic
perspective that the ‘Divine space [Raum]...is segardrom men
upon earth, through an inpenetrable partition od.Wilis wall must
be broken through or opened up in order to endideseer to look at
heavenly things®. This perspective is expressed in a number of
representative apocalyptic texts (cf. Virgieneid9:209).

8 Cf. Rowland Open Heaven7s.

9  Fritzleo Lentzen-DeisDie Taufe Jesu nach den Synoptikern: Literarkritsaind
gattungsgeschichtliche Untersuchung@rankfurt am Main: Joseph Knecht, 1970):
106. See also Rowlan@pen Heaven9-22. For an example from the magical papyri
seePGM 1V.625-28.

10 *medium video discedere caelum...
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Acts 10:11:xai Bewpel rov ovpavov avepyugvov xai katafaivov
okevocll

Revelation 4:1kai idou BUpa fivewypévn £v 16 ovpavyt?
Revelation 19:11kai eidov Tov 0Upavov fivemyjiévov

2 Baruch22:1: beholdthe heaven was openeahd | saw. 13

T Levi 2:6: And behold, the heavens were openedb(df

T Abraham?:3: | sawheaven opene@nd | saw a light-bearing man

HermesVis 1:4:1: And while | was prayingeaven was opendgvoiyn
0 oUpavdg), and | saw that woméah

But as several scholars have recognised, alreadigipated by
Origen?® lexically and syntactically Matthew appears closés
Ezekiel 1:1 and so draws from it intertextually fiie motif of the
open heavens (plural), followed by a reference tamtwivas seen
(e15ev).16

11 Acts 7.56 hasbou Bewpd Toug olpavois Sinvorypévoug.

12 For the notion of a door opened into heaven seelaEnochl4.15.

13 Translations of all pseudepigraphical works aketafrom James H. Charlesworth,
ed.,The Old Testament Pseudepigrapha Vol. 1: Apocalypterature and Testaments
(Garden City: Doubleday, 1983).

14 To these could also be addédoc Abr19.4, which refers to the open heavens. But
here it appears that the heavens are opened sththaeer can loodown from the
seventh heaven. Cf. John 1:5}yeoBe tov oUpavov avewydra.

15 ‘Although the Jew, then, may offer no defence tamself in the instances of
Ezekiel and Isaiah, when we compare the openinth@fheavens to Jesus, and the
voice that was heard by him, to the similar caseiglvwe find recorded in Ezekiel and
Isaiah...”. Contra Celsud.48).

16 See GnilkaMatthausevangelium78; Donald HagneiMatthew 1-13(WBC 33a;
Dallas: Word, 1993): 57; U. LuzMatthew 1-7: A CommentaryMinneapolis:
Augsburg/Fortress, 1989): 179 (though Luz doesthioik it is a vision); Robert H.
Gundry, Matthew: A Commentary on His Literary and Theolagiért (2nd edn;
Grand Rapids: Eerdmans, 1994): 52; L. Saboufine Gospel According to St.
Matthew (Bombay: St. Paul, 1982): 281; Davies and Allisdatthew I-VI| 329;
Nolland, Matthew 155; R. T. FranceThe Gospel of Matthe{NICNT; Grand Rapids:
Eerdmans, 2007): 121; David L. Turnéatthew (BECNT; Grand Rapids: Baker,
2008): 119-20; Lentzen-Deif)ie Taufe Jesul108; David B. Capes, ‘Intertextual
Echoes in the Matthean Baptismal NarrativBBR 9 (1999): 42; RowlandDpen
Heaven 359. Though the ‘splitting of the heavens’ camstis a general motif referring
to God's eschatological judgement (Job 14:12 LXX; P02:26; Isa. 64:1; Hag. 2:6,
21; Sib Or3.82; 8.233, 413; Matt. 24:29; 2 Pet. 3:10; Ret4y Allison and Davies
are correct to point to the opening of the heavanapocalyptic texts introducing a
visionary experience as the primary antecedenhéoopening of the heavens here in
Matt. 3:16. Cf. Lentzen-DeisPie Taufe 108-19. Contra Craig S. KeenerA
Commentary on the Gospel of Matth@rand Rapids: Eerdmans, 1999): 132 n. 174.
The parallels with most of these texts and Matt63are inexact at best. The closest
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Matthew 3:16i8ou fivecyxBnoav oi oupavoi, kai eidev...17

Ezekiel 1:1 LXX:kal AvoixBnoav oi oUpavol, kai eidov...18

Thus Matthew has modelled Jesus’ experience on ctmonical
exemplarpar excellenceof a visionary experiencé@ The opening of
the heavens in Matthew 3:16, as a reflection obadsrd apocalyptic
motif, ‘signifies that the seer has access to tlwese of the divine
mysteries?0 This opening of the heavens functions to introdtiee
next two events as part of the apocalyptic visigrexperience: the
descent of the Spirit in the form of a dove and the voice fraaudre
The Vision of the Descending Dove (v. Fg)llowing the opening
of the heavens, the explicit reference to ‘seeing’addition to its
occurrence in Ezekiel 1:1, is ubiquitous in visigntxts as a preface
to the content of what was seen (cf. Ezekiel LX)8X3 and esp.
Revelation [45x]; cf. Daniel 7-12 [15x3).The shift from Ezekiel's
first person ﬁ&ov) to Matthew’s third persone?(&zv) contextually
adapts the vision report to Matthew's third persamrative account
(cf. Plutarch, Eumenes6:4-7 [ei&ev]). Significantly, over against
Mark’s and Luke’s reports of this event, Matthewte only synoptic

parallel is found in Isa. 64:1 (LXX 63:19%ivoiEng tOov oUpavdv. But it has the
singularoUpavév and does not contain a verb of seeing introduainigion.

17 There is much dispute over the textual variantg following fivegyyBnoav,
which the UBSGNT places within brackets (for explanation see BiceMetzger,A
Textual Commentary on the Greek New Testaf2ewttedn; Stuttgart: UBS, 1994]: 9).
a1 is included byR! C D, but is omitted byR™ B vg™: It is difficult to decide
between the two options (Cf. Metzg@extual Commentan®; FranceMatthew 117

n. 7; Nolland,Matthew 150). Whether a scribe omittedit¢) (perhaps seeing it as
unnecessary) or added it to bring it into confoymiith Mark 1:10 (cf. Davies and
Allison, Matthew I-VI| 328 n. 67), its presence only makes explicit wisaalready
implicit: this is an apocalyptic visionary expergenhad by Jesus, not a public vision.
Thus Turner is incorrect that the omissionodft¢y would necessarily entail a public
event Matthew 122).

18 Acts 10:11; Rev. 4:1; 19:11 have the perfect pas&rm of&volyw, along with
the singularoipavdg. Cf. HermesVis 1.4.1 which has the aorist passiyeiyn but
the singular6 ovpavég. The parallel in diction and word order (open fexess —
seeing) in Matt. 3:16 with Ezek. 1:1 makes Rowlantbmment that, ‘In Matthew the
experience of Jesus has been made a public praaanraf his messiahship, as is
demonstrated by the way in which the verb “he sewhoved to a position after the
reference to the open heave®pen Heaven359) unnecessary. Matthew's order
reflects Ezekiel’s.

19 For this perspective on Ezekiel see F. D Mazzafd@ite Genre of the Book of
Revelation from a Source-Critical PerspectifBZNW 54; Berlin/New York: Walter
de Gruyter, 1989): 155.

20 SabourinMatthew 274.

21 Cf. also Isa. 1:1; 6:1 (cf. v. 5); Zech. 2:1, 54&; 5:1, 2, 9; 6:1.
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to explicitly state that Jesus ‘saw’ the Spirit dogndown (cf. Mark
1:10; Luke 3:22). The combination of these two feastu(open
heavens, verb of ‘seeing’) clearly function to sigaa apocalyptic-
type vision. Moreover, Matthew’s insertion wou (‘behold’) twice in
Matthew 3:16-17 to introduce the open heavens abdexjuently the
heavenly voice is also significant in tHaby is a recurring feature in
apocalypses introducing visionary material (see Bagk. LXX 1:4,
15, 25; Rev. 4:1 Pov Bipa nvemypévn v 16 oupave], 2; 2 Bar.
22:1)22

The object of Jesus’ vision (the dove) is depicsdcoming down’
(xataPaivov), a conception which conveys the heavenly origin of
various visionary entities in apocalyptic texts. (@tts 10:11¢3 Thus
John’s Apocalypse contains humerous instanceseo$dler witnessing
objects descendingk¢rafaivw) from heaven, using the participle
form (Rev. 3:12; 10:1; 12:12; 13:13; 16:21; 18:1;12®; 21:2, 10). In
Testament of Abrahaif3 the seer envisions a figure coming down out
of heaven (also v. 3¥. Further, an important feature of records of
apocalyptic visionary experiences is communicatibmough the
medium of symbol. Thus in apocalyptic fashion thecéeding object
in Matthew’s vision report is depicted in symbdimguage. While it
is not necessary at this point to decide on theigeederivation of the
dove (repiotepdv) imagery in v. 16, the point to be made is thasit i
likely that the dove constitutes thabject of Jesus’ visiod® It is
commonly asserted thaboei mepiotepdv functions adverbially to
modify kataBaivov, purportedly indicating thenannerin which the

22 sabourin points to the doubleai idoU in Matt. 3:16-17 as indicating an
‘apocalyptic tone’ fatthew 281). In light of its frequency in Ezekiel, Capdsoa
realises the apocalyptic import of tioy used twice in Matt. 3:16-17 (‘Intertextual
Echoes’, 42). Cf. Lentzen-Deifie Taufe Jesull3, who notes thakai idou
frequently introduces the object of visions in aggptic. Overall, Ezekiel LXX has
idoy 101 times, Daniel LXX 28 times, and Revelation @@es, most of them
occurring in the visionary segments. For the comtiim ofeibov andidou see also
Rev. 6:2, 5, 8; 14:1, 14; 19:11; Dan. 10:5; 12:&6¢clx 2:1, 5; 5:1, 9; 6:1.

23 See Ben Witherington, IIlThe Christology of Jesu#inneapolis: Fortress, 1990):
149. Cf. John 1:51:6yeoBe...toug ayyéhoug 10U Beol dvoPoivoviag kol
kataPaivoviag....

24 Though Matthew does not explicitly say that thériBpomes dowrout of heaven
(éx 10U oUpavol), it is clearly implied with the reference to tlopening of the
heavens.

25 For the possible background to the dove imagerg,tsee Sabourifjatthew 276-
79; Capes, ‘Intertextual Echoes’, 46-49; Davies afison, Matthew [-VI| 331-34,
who list no fewer than 16 options.
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spirit descends owing to its syntactical positiomlldwing
xarafBaivov.2s However, since Matthew claims that Jesus sabe)
it, the woei meprotepav probably describes the visible form of the
spirit (rveUpa), indicating the content ofidev.2” As R. T. France
correctly observes,sbmevisible form must have been required to
make the descent of the invisible Spirit visit#eFurther, the particle
w¢ or woet to introduce a visionary symbol is common in apyutéc
discourse, not least of all in the book of Ezekigl'reflects the
visionary character and symbolic content of apquédyliterature’,
further supporting the view that the dove is thgpobbsymbol of Jesus’
vision2® Ezekiel 1 LXX contains several instancesaaf used in this
manner (1:4, 5, 7, 13 [2X], 16, 22, 24, 26 [2X], 27 [28), Zvith ®oel
occurring once (v. 22). Ezekiel 40:2, 3 utiliseret (cf. Daniel LXX
[also Theod] 7:4, 6, 9, 13]; Rev. 1:14, 15, 16; 4:6; 5:6; 6:6, 12;
8:8, 10; 9:7 and elsewher®)A final verbal parallel with Ezekiel is
that in Matthew 3:16 the spirit comes ‘upon’ theerselesus éfr’
autov), further enhancing the connection with the Ezekielian nisip
experience, where the Spirit came upon (Ezek. 2:2 LXX epé)
Ezekiel.

The Voice from Heaven (v. 17he second feature ensuing from
the open heavens is the heavenly auditigny() ek tév oUpavédv) in
v. 17. Ezekiel, to which Matthew has already alludésh &ncludes a
reference to an audition in the form of the wordhaf Lord (LXX ka1
éyéveto Aéyog kupiou; v. 3). A ‘heavenly voice’ is ubiquitous in
apocalyptic visionary accounts. Like Matthew 3:16-h@é, teference to
the open heaven in John’s vision in Revelationid:preceded by a
heavenly audition f( ¢wvi), calling John to ascend to heaven.
Apocalypse of Abrahar®:1-5 describes that ‘the voice of the Mighty

26 See Hagnematthew 1-1357. Cf. also Capes, ‘Intertextual Echoes’, 4@0. Cf.
Sib Or7.65.

27 Correctly NollandMatthew 155: ‘Since Jesus can see the Spirit, it is twestfer
“like a dove” to the visual form taken by the Spiather than to the motion of the
Spirit in coming’; Lentzen-DeidDie Taufe Jesu251; Davies and Allisorilatthew I-
VII, 333 ('...it seems more natural to regard “as a tlageadjectival, this because “he
saw the Spirit” almost requires some stated coiwerdor the Spirit’).Contra Gnilka,
Matthdusevangeliun¥8. Cf. Luke'sowpariké eidet g mepiotepdv (3:22).

28 FranceMatthew 122 n. 22.

29 Davies and AllisonMatthew I-VI| 331.

30 This makes the conclusion of Capes (‘IntertextGahoes’, 46 n. 20), that
Matthew's change of Mark'ex to woei suggests that the dove refers to the manner of
descent rather than the visible appearance ofpivé 8nconvincing.
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One came down from the heavens’ (cf. e.g. Rev. 18t43; 2 Bar.
13:1; 22:1;3 Bar. 17:1; T Abr 10:12; cf. T Lev.2:6). Reflecting a
common constellation of features, if not a predc&stung Matthew
3:16-17, Revelation 4:1, ariBaruch22:1 all contain references to 1)
the heavens opened; 2) the act of seeing; 3) aviop@n heaven,
suggesting that, like these two texts, Matthew 3:Z6A&rrates an
apocalyptic vision.

Matthew 3:16-17: And beholthe heavens were openethdhe sawthe
spirit of God...and behold a voice from heaven saying

Revelation 4:1: After these thingssaw, and beholda door opened in
heaven and the firswvoicewhich | heard as a trumpspeaking with me
saying...

2 Bar. 22:1: And afterward it happened that, behold, lleaven was
opened andl saw, and strength was given to me, andoice was heard
from on highwhich said to me...

Consequently, while it is customary, though by no mseandisputed,
to attribute this heavenly audition in Matthew 3:tb7 the bath qol
(‘daughter of the voice’) prevalent in Rabbinicefiiture, given the
apocalyptic associations already noted, there isneed to search
outside of apocalyptic literature to explicate Matt’'s voice from
heaverf! The voice Jesus hears is the heavenly voice ofadyjatic
visionary experience.

A final feature of this section potentially explita in light of an
apocalyptic visionary motif is the location of Je'suision in Matthew
3:16-17. Jesus is at the Jordan river for the egppespose of being
baptised (v. 13). Yet a river was also a common regttior

31 This is despite Keener's Matthew 133-34) positive assessment. Several
commentaries still recognise a potential paralighwhebath golof rabbinic literature,
but conclude that there are differences with Mattheheavenly voice’ in 3:17. Cf.
Hagner,Matthew 1-13 58; Turner,Matthew 120; D. Hill, The Gospel of Matthew
(NCB; London: Olphants, 1972): 97. Cf., howevernGty, Matthew 53, who finds
no reference to the ‘daughter of the voice’ in ¥, Davies and AllisonMatthew I-VI|
336, who conclude that thbath qol offers as much of a&ontrastas it does a
comparisonwith Matt. 3:17; Rudolf Schnackenburghe Gospel of Matthe@Grand
Rapids: Eerdmans, 2002; tr. Robert R. Barr): 35th@fington, Christology 154;
James D. G. DunmBaptism in the Holy SpiriPhiladelphia: Fortress, 1970): Zhus
the apocalyptic framework of Matt. 3:16-17 makearihecessary to look beyond the
phenomenon of the heavenly voice found often incajyptic texts. An intriguing
example is the reference inBer 3a to thebath golas the cooing of a dove, given the
mention of the dove here in Matt. 3:16. Howeveg, lthte date of this text and the fact
that the voice is not identified as the Spirit irattd 3:16-17 mitigates the value of this
comparison.
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apocalyptic-type visions. Thus Ezekiel has the sédhe river Chebar
(1:3) when the heavens are opened. Likewise, theisd2aniel is at
the river Tigris in preparation for his vision i®:4. Extra-canonical
examples includd Enoch13.7 (the river Dan) and Bar. 2(the river
Kidron). So it is not incidental that Jesus’ visiakes place alongside
the Jordan river, an ideal setting for an apocatypision like that of
Ezekiel, Daniel or Enoctt.

Therefore, clear intertextual indicators, traces ftMatthew to
guide the reader, link this segment of text witheaatlent apocalyptic
visionary experiences. Matthew 3:16-17 exhibits amiper of
significant parallels with Ezekiel in particular.

1. The open heaven (Ezek. 1:1; Matt. 3:16)

2. Areference to ‘seeing’ (Ezek. 1:1, 3; Matt. 3:16)

3. The spirit coming upon the seer (Ezek. 1:4; Matt. 3:16)
4. Arriver as the visionary setting (Ezek. 1:1; Matt. 3:13)

Like Ezekiel, Jesus’ mission (as divine son) is coméd and
inaugurated by an ecstatic, apocalyptic vision {glew). In addition
to these features incorporated from Ezekiel 1, #ference to the
visionary object as coming down, the visionary objeepicted
symbolically (as ¢oei] a dove), the inclusion dbov to introduce the
visionary elements, and the voice from heaven atabdish this
account of Jesus’ post-baptism experience seménticss an
apocalyptic visionary experience. Lentzen-Deis haged that this
segment of the baptismal narrative belongs toitaelty Gattungof a
Deute-Visior?® However, the proposed literary form lacks shape, and
most of the supposed evidence for this genre derivem later
(Targumic) texts. Nevertheless, Matthew 3:16-17 cono
conceptually and verbally to standard depictionsisions in works
considered apocalyptic. Yet where does Jesus’ \asjoexperience
conclude?

32 Davies and Allison Nlatthew 1-VI| 329) and GundryMatthew 51) suggest that
Matthew's usage ohirtd (avéPn amo 1ol Udatog) clearly points to Jesus’ departure
from the water following his baptism. Presumabbsuk is at this point standing on the
bank of the Jordan. Gundry speculates that Matth@gertion ofité was so that no
one would think that Jesus stayed in the wateptdass sins. However, placing Jesus
along the banks of the Jordan also reflects stagnidiside the river in order to receive
a vision, once again following Ezekiel.

33 Lentzen-DeisDie Taufe Jesu.
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3. Jesus’ Temptation in the Wilderness (4:1-11)

The sonship of Jesus confirmed in an apocalypsioriin 3:16-17 is
now tested in 4:1-1% The proceeding discussion will demonstrate
that the apocalyptic vision inaugurated in 3:16i¢ow continued
uninterrupted in the narrated sequence of Jesuséfibld temptation
in the wilderness in 4:1-1%. B. Gerhardsson and others have
suggested that the primary genre of this sectiomaggadic midrash
given the role that Old Testament texts play is théction (Deut. 6—
8).3¢ However, the clearest indications of its genreagéd within the
intertextual space of apocalyptic visions suggesteiad that 4:1-11 is
primarily a third person narrative account of amagyptic vision¥’
which may include haggadic midrash within its visionaryadjae.
Though at least since Orig€many commentators have attributed a
spiritual or visional quality to one or both of thest two temptations
(temple, mountain), most have failed to relate tbisan apocalyptic
visionary experience or to find an unbroken visignaccount
extending throughout vv. 1-BY.As with several of the apocalypses
observed above (e.g. Ezek. 1:1; Rev. 4:1), the opetitltecheavens
in Matthew 3:16-17 provides the backdrop for a @instd visionary
experience. Here in 4:1-11 this takes the form gliged journey to
three different regions (desert, temple, high moupteaccompanied
by a dialogue with a supernatural being (Satandodmon feature of
apocalyptic-type visions is the visionary transpton by a spirit or

34 See Wolfgang Stegemann, ‘Die Versuchung Jesu itthiasevangelium: Mt 4,1-
11', EvT 45 (1985): 29-49.

35 Hence, the break between 3:17 and 4:1 followednidern translations and
editions is unfortunate and misleading at this pololland discerns a strong link
between 3:13-17 and 4:1-11 based on the opering the role of the Spirit, and the
Son of God languageMatthew 162). To this | would simply add the unifying
visionary experience.

36 B. GerhardssonThe Testing of God's Son (Matt 4:1-11 & P4§onBNT 2.1;
Lund: Gleerup, 1966). Cf. also Hagnevlatthew 1-13 63; Davies and Allison,
Matthew I-VI| 352 call it a ‘haggadic tale’, and find the closésimal parallels in
rabbinic literature (cfb Sanh89b).

37 Contraluz, Matthew 1-7 184; Schnackenburtylatthew 37.

38 Cf. First Principles IV.16. On the patristic interpretation of the feation
narrative see M. Steineka Tentation de Jésus dans L'interprétation paitjisé de
saint Justin a OrigénéEtudes Bibliques; Paris: J. Gabalda, 1962).

39 Cf. Turner,Matthew 129; FranceMatthew 131-32, 134 n. 30; Keenevlatthew
141 n. 201, though Keener is less certain thavigax@ from the high mountain in 4:8 is
visional; HagnerMatthew 1-1363, 68; Davies and AllisotMatthew 1-VI| 364, 370.
Sabourin characterises the last temptation as aidMatthew 292).
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angelic being to various earthly or heavenly lamadi for the purpose

of disclosure. One of the constant features in @slldefinition of an
apocalypse is the mediation of revelation ‘by ameoworldly being to

a human recipient® Moreover, Collins’ taxonomy of apocalypses
includes types of apocalypses that contain ‘othddko journeys’s!
Thus in1 Enoch1-36 the seer is transported to various regions to
observe places of eschatological reward and pumshnin several
works the seer is specifically transported by aitspp heaven (cf.

2 Enoch 3 Bar.2:1; T Abr10:1 [the archangel MichaelRev. 4:1).

But Matthew’s account of Jesus’ visionary expereemannot be
characterised as a ‘heavenly journey’, since Matthaarrative lacks
explicit reference to Jesus’ ascent to heavenjouraey to or spatially
through the heavenly realms. Yet some apocalypse&icoecstatic
journeys toearthly localesIn Ezekiel 8:1-3 the seer is transported by a
supernatural being (described in detail in v. 2) tte present
Jerusalem, and later in 40:1-2 the seer is escort@dhigh mountain in
the land of Israel to view a city-like structure.déh’s visionary tour
also consists of transports to earthly locationshiapters 17—3&.In
Apocalypse of Zephania®:1; 2 Baruch 6:3 the seer is transported
above the city of Jerusalem to witness certain wvefAind in the
canonical Apocalypse of John, the visionary is takenview the
destruction of Babylon/Rome (Rev. 17:1-3) and the desufethe New
Jerusalem (21:9-13}.Jesus’ visionary experience would seem to be of
this kind.

Several of these features (spirit, angelic guidespart to different
locations) recur in the account of Jesus’ temptatio Matthew 4:1-
114 The visionary journey commences with the spititveipa,

40 Collins, Apocalyptic Imagination5. ‘The constant element is the presence of an
angel who interprets the vision or serves as tligegon the otherworldly journey’ (5).

41 Collins, Apocalyptic Imagination6-7. See the useful chart on p. 7.

42 Cf. Rowland Open Heaven24-25.

43 The latter text (21:9-10) is difficult to assessfar as precise location, since John
envisions a new creation which has replaced thmdoone (20:11; 21:1-2) and now
sees the New Jerusalem coming down out of heaven.

44 Luigi Schiavo also recognises the role that theatrenly journey’ of apocalyptic
literature plays in Jesus’ temptation, based on \vfsonary transport topos in
apocalyptic texts (‘The Temptation of Jesus: Theh&wlogical Battle and the New
Ethic of the First Followers of Jesus in @SNT25.2 [2002]: 144-48). However,
Schiavo is more interested in reconstructing andlyaing the account of the
temptation from the Q source which, following JdBnKloppenborgThe Formation
of Q: Trajectories in Ancient Wisdom Collectidi#hiladelphia: Fortress, 1989]: 64-
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presumably the same spirit that comes upon Jesslt) leading
Jesus into the desert in 4:d {InooUg avifyBn eig v Epnpov UTto
10U TIVEUpaTog).*® Thus the spirit’s role in Matthew 3:16—-4:1 is abu
one: the visible indication of Jesus’ commissionargd endowment;
the inauguration of Jesus’ visionary transport. AsigL Schiavo
concludes, the expression of Jesus being led by Sipait
‘characterizes the narrative as a transcendenpareence of religious
ecstasy”® Several apocalypses characterise the seer ascalhysi
taken by a spirit-angel on a visionary tour, witference to the seer
being ‘in the spirit’ or the hand of the spirit bgiupon the seer, and
the seer being ‘led’ by this supernatural being.

1 Enoch75:1: He carried off my spirit, and |, Enoch, waslie heaven
of heavens.

2 Bar.6:3: And behold, suddenly a strong spirit lifted arel carried me
above the wall of Jerusalem.

3 Bar. 2:1: And the angel of hosts took me and carriedwhere the
firmament of heaven is (cf. 3:1).

Apoc Abrl5:2-3: And the angel took me with his right hamdl et me
on the right wing of the pigeon.... And he carried upeto the edge of
the fiery flames.

T. Abr.10:1: And the archangel Michael went down and t&bkaham
on a chariot of cherubim and lifted him up into #ieof heaven and led
him onto the cloud.(cf. 1 Enoch17:1-2; 71:3; 72:1Apoc Zeph2:1;
3:1)
Once again, canonical exemplars also lie close rad.Hake Matthew
4:1, the following texts include a reference to 8perit (mvetpo) and
to transport using a form @fyw. In Ezekiel in particular the Spirit is
the expressed agent of visionary transport.

Ezekiel 3:12: And the Spirit (LXXrveUpa) took me.... (cf. v. 14; 2:2)

Ezekiel 8:1-3: ...the hand of the Lord God fell on there...and the
Spirit (LXX trvetpo) lifted me up between earth and heaven and brought
(LXX fiyayev) me in the visions of God to Jerusalem....

69), he takes as better preserved in Luke (‘Tenguiaif Jesus’, 144), so that little of
his analysis reflects Matt. 4.1-11.

45 Luke 4:1 hagjyeto év 1§ TIveUpaTL.

46 Shiavo, ‘Temptation of Jesus’, 144-45.

47 See Walther ZimmerliEzekiel 2(Hermeneia; Philadelphia: Fortress, 1979): 567-
68.
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Ezekiel 11:1: And the Spirit (LXXtvelpa) took me up and led (LXX
fyayév) me upon the gate of the house of the Lord....M(c24)

Ezekiel 37:1: And the hand of the Lord came uponand led (LXX
éENyayev) me in the Spirit (LXXév trveupari) of the Lord and placed
me in the midst of the valley....

Ezekiel 43:5: And the Spirit (LXXtvelpa) took me up and led (LXX
eionyayev) me into the outer court....(cf. also 40:1, 17, 2dick refer
to the hand of God [the Spirit?] leading [LX¥yayev] the seer to
various venues§

Revelation, drawing intertextually on Ezekiel, puratas its visionary
narrative with the language of visionary experiefieetveypart (1:9;
4:1; 17:3; 21:10), though in the two texts whichtestdnat the seer is
‘led’ it is explicitly stated that an angel is tlagent of the verb of
leading® (Rev. 17:3:kol amijveykev pe €ig Epnpov Ev mvevuarr,
Rev. 21:10xai anrjveykév pe év mveyuari).>° But in HermasVision
1:1:3 the Spirit is the explicit agent: ‘And thei®p(veipo) carried
me away ¢rmrrjveykev), and took me through some pathless place’. The
expressed agent of Jesus’ visionary transport itthdev 4:1,070 toU
mveuparog, reflects the role that the Spirit plays in visipnaansport
in the above text. Thus the visionary agency of the SpiritvEUpo
fiyayév pe) is reflected in Matthew's constructiodvijy6 eig v
EpnpovV UTTO TOU TIVEUNATOC?

48 The LXX of Ezek. 40-48 alternates between the Eniprm fiyayev and the
compounded formsEfyayev and eiofjyayev which fit the spatial motion/direction
depicted in the text.

49 Thus, it is not as clear in Revelation that theriBjis the agent of visionary
transport. See Richard J. Bauckhdrhe Climax of ProphecfEdinburgh: T&T Clark,
1993): 156-57. ‘John waw Trvedpart in the sense that his normal sensory experience
was replaced by visions and auditions given hinthigySpirit’ (152). Cf. Acts 8:39-40,
though there is no mention of the transportation fioee purpose of visionary
experience.

50 Luke 4:1 hasfjyeto v 1¢o mveypar. Schiavo concludes that the mveipart
along with eig trv Epnpov in the Lukan account suggest an inner spiritugnge
(‘perhaps the idea is a situation of solitude’)heat than a geographical location
(‘Temptation of Jesus’, 145). While Jesus’ visignekperience is certainly a spiritual
experience, Matthew'stto tol mveiparog clearly focuses on the Spirit as the agent
of visionary transport into the desert. In any c¢aSehiavo is correct that Jesus’
temptation is not to be understood as taking pda@mundane level, but is an ecstatic
visionary experience.

51 Contra France Matthew 132 n. 22: ‘Matthew’s “led upy the Spirit” less clearly
suggests mystical experience’.

52 &vdyw is used only here in Matthew. Cf. Walter Grundmabas Evangelium
nach Matthaus(THNT; Berlin: Evangelische Verlagsanstalt, 1971)30. Schiavo
(‘Temptation of Jesus’, 146) concludes that therexice to being led by the Spirit
suggests that the temptation narrative is be r@adn account of an ecstatic experience
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In Matthew 4:1 the first location of Jesus’ visiop&ransport is the
setting for the first temptatidid.The location of the transport of Jesus
by the Spirit ‘into the desert’ in 4:1 also has egigptic parallels. The
desert is the setting for a vision in Revelation31&nd 12:14, though
only in the former text (17:3) is the seer, like uksactually
transported to the deséftThe desert was often a threatening place,
associated with the haunt for demons and eviltspief. 1 Enochl10:4;

2 Bar.10:8), and so provides an appropriate setting feusgempta-
tion by Satart®

Matthew 4:1:avijyOn eig v Epnpov

Revelation 17:3&mnveykév pe eig Epnpov

Revelation 12:14: (the Womanjsmrou ag Tnv epr]pov56 Cf. Hermas

Vis 1:1:3: kai movelpd pe ENofev kai amriveyké pe O1" avodiag Tivog

(some pathless place)
The act of fasting (Matt. 4:2) is widespread in apygtic literature,
commonly as a prelude to a visionary experience 4dEzra 5:20;
6:35;2 Bar.20:5-6;Apoc Ezral:3, 5;Apoc Abrl2:1-2)%" The primary
difference with Jesus’ experience is that, whiledéwveral apocalypses
fasting constitutes a preparation for the visionaxperience itself, in

that Jesus had, by which he had access to anothidd wanscending the human,
mediated through ecstasy and vision’. Though, esady mentioned, Schiavo says
virtually nothing about Matthew's version of tharmtation narrative basing all his
observations on Luke, which he takes as the moaiiabke transmitter of the Q
tradition.

53 Contra Hagner,Matthew 1-13 63 (‘it hardly refers to a vision’). Seeing Jesus’
temptation in the desert as visionary makes it oes&ary to propose precise
geographical locations for this temptation, as nmmshmentators are prone to do (cf.
Davies and AllisonMatthew 1-7 354; HagnerMatthew 1-13 63). Reading Jesus’
temptation in the desert as visionary also doespnetlude seeing Moses and Israel
parallels in Jesus’ experience.

54 In 1QM1.1-3 the desert is the prelude to the eschataibgittie.

55 Cf. Davies and AllisonMatthew HVII, 354; Gnilka, Matthausevangelium85s
(‘hier vorgestellt als Ort der Anfechtung und Bdunamg’).

56 Here the desert connotes refuge rather than a hafméemons, though Satan
pursues the woman into the desert. Cf. David E.eARevelation 6-1§WBC 52b;
Nashville: Thomas Nelson, 1998): 691.

57 Cf. Davies and AllisonMatthew +VII, 356. ContraKeener,Matthew 138 n. 94.
By itself fasting does not necessarily convey amcajyptic visionary experience, since
it frequently accompanied acts of prayer, mournigg repentance (Sir. 31.26; Bar.
1.5;2 Bar.5.7; 9.2; 12.5T Zeph.4.1-3; Did 7.4; Tob. 12.8; 2 Macc. 13.1P;Benj
1.4-5; Did 1.3; cf. Matt. 6:16-18). However, givére apocalyptic resonances already
noted in Matt. 3:16-17, it is difficult not to redldis element of the narrative in light of
the similar phenomenon in apocalyptic visionaryezignces.
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Matthew 4:2 the visionary experience has alreadybdit follows the
opening of the heavens and Jesus being led intaldbert, the first
location of his visionary journey) so that the fagtfunctions not as
preparation for the visionary experience but aslithekdrop for the
first temptation. Fasting and experiencing hungeithin an
apocalyptic-type vision should not be too surpgsigince elsewhere
seers eat scrolls and taste sweetness and bitieflBesk. 3:1-3; Rev.
10:9-10). Jesus’ fasting and hungering are part isf isionary
experience and function within the visionary naveatas a prelude to
the first temptation. Interestingly, iApocalypse of Abraharh2:1-2
the seer refrains from food and drink for forty sland nights, despite
having already encountered the accompanying anigell@ads him on
his visionary journey, though it is not clear thaistfasting is part of
the vision itself.

The remainder of the temptation narrative consigta dialogue
with Satan, who also now functions as the angelidegangeles
interpreg on Jesus’ visionary journey (vwv. 4-18)Angelic beings also
reappear at the conclusion of the narrative (v. Thg fact that Jesus’
temptation takes place within the domain of angels devils suggests
an apocalyptic visionary experience (&fEnoch1-36; 37-71;Apoc
Abr 19). An important assumption underlying apocalyfiterature is
that ‘there is a hidden world of angels and demibred is directly
relevant to human destin§?.As seen above, being transported by a
supernatural being to different locations (e.g. heaydahthe purpose
of a visionary experience is prevalent asposin apocalypses (Ezek.
8:1-3; 40-48;1 Enoch1-36; 52:3; 71:32 Enoch3-8, 10-212 Bar.
6:3; 3 Baruch Apoc Zeph2:1; Apoc Abrl5:2-3;T Abr10:1; Rev. 4:1;
17:3; 21:9; cf.T Lev.2:7-9)% Moreover, in several apocalypses the
seer converses with aangelic intermediary(Ezek. 40;3 Baruch
4 Ezra; T Abr 10-14; Rev. 17:6-18; cf. Plutarchucullus 12:1-2). In

58 Schiavo, ‘Temptation of Jesus’, 147.

59 Collins, Apocalyptic Imagination 8. As Ben Witherington rightly concludes,
‘Inasmuch as the domain of devils and angels ictisenic realm, the mention of both
in this account points us in the direction of thiging an account of a visionary
experience’ Jesus the Seer: The Progress of Proplieabody: Hendrickson, 1999]:
280). Cf. RowlandPOpen Heaven88-113; D. S. Russelllhe Method and Message of
Jewish Apocalypti¢OTL; Philadelphia: Fortress, 1964): 235-57.

60 T Lev.2:7-9 does not explicitly state that an angel leel seer, but clearly Levi is
accompanied by an angel in his ascent into heaven.
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both cases (angelic guide and dialogue partnegnSaays these roles
in Matthew’s account of Jesus’ visionary experietice.

The last two temptations in particular unmistakalgplicate
apocalyptic visionary experiences where the set@aisported to two
further locations, perhaps in ascending order (desenple, very high
mountain). As the angelic guide, Satan transpattsp{apPavet)
Jesus to the temple and to a high mountain (vv. Ez&kiel LXX
3:12; 8:3; 11:1; 43:5 haswélaPev). As seen above, the city of
Jerusalem was the destination of several visiotamysports (Ezek.
8:1-3;2 Bar.6:3; Apoc Zeph2:1). And now Jesus is taken in a vision
into the ‘holy city’ and set upon a high pinnacletlee temple for his
penultimate temptatiof?. The final temptation transpires on a ‘very
high mountain’ (4:8). Given the implausibility of attual mountain
that would literally afford such a view of all thkengdoms of the world
(cf. Origen, First Principles 4:16), the very high mountain here in
Matthew 4:9 reflects an appropriate vantage pantain apocalyptic
vision 8 where the supernatural being showsi{vupi) something to
the seef?

Matthew 4:9:i¢ opog vyndov Mav®®
Ezekiel 40:2 LXX:Ert" dpous vyndoi opbdpa
Revelation 21:108mi dpog péya kot vynlov

Apoc Zeph3:2: And he took me up upon Mount Seir and he skionve
three men...

61 Cf. Schiavo, ‘Temptation of Jesus’, 147.

62 Cf. correctly Hagner Matthew 1-13 66): ‘In his trance-like vision Jesus sees
himself perched upon one of the highest pointefitemple’.

63 Cf. Davies and AllisonNatthew I-VI| 370), who note parallels with apocalyptic in
2 Bar. 76.3; 1 Enoci87.3-4; Rev. 21:10 but do not pursue this; cf. appidy Hagner,
Matthew 1-13 68; W. Foerster,dpog¢’, TDNT V, 486; GrundmannMatthaus 102;
Wilkens, ‘Versuchung', 485; GnilkaMatthdusevangelium90. Against a Moses
typology here, see NollanMatthew 166 n. 47. But cf. Gundryiatthew 57.

64 Matt. 4:8:xai Seikvuotv altd.... The verbdeixvup itself is found in apocalyptic
visionary accounts, where the seer is shown songthy a (supernatural) visionary
guide. See especially Rev. 1&&ifa1); 4:1 GeiEw); 17:1 eiEw); 21:9 GeiEw), 10
(Ede1Bev); 22:1 EdeiEev), 6 Geitar), 8 Geikvuvrtog). For further explicit references to
visionary experience cf. Zech. LXX 1:9efEw); 2:3 Edeifev); 3:1 EdeiEev); Ezek.
LXX 11:25 EdeiEev); 40:4 (3x); Dan. 10.1 LXX&betyOn). Cf. e.g. alsd Enochl.2;
22.1; 24.1; 33.4; 60.11; 66.1; 71.3; 72.1; 74.2;4759.2; 80.1; 83.1; 85.1; 87.3;
2 Enoch3.3; 4.1; 6.1; 7.1; 10.1; 11.1; 13.1; 14.1; 16Bar. 3.1; 6.2; 11.2;Apoc
Zeph.3.1.

85 Cf. mapalapPBdver...eig Spog Uynhdv in Matt 17.1, which may also record a
visionary experience.
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In 1 Enochl7:2 the seer is apparently taken to a high monrttait
reaches into the heavens, and\pocalypse of Abraha®t8-9 the high
mountain is the vantage for the seer to be showrggshcreated. In
1 Enoch 87:3the seer is transported to a high place whereekes s
history unfold before him (c Bar.76:3)% The significance of Jesus’
location on a high mountain, then, is not geograpliiaavisionary: it
is the vantage point for the final element of Jesus’ apotialyision 8’

As observed above, the context of confrontation with
angelic/demonic beings and particularly Satan kgalesus firmly
within the world of apocalyptic (cf. Rev. 12; 20:156Enoch10:4-6;
54:4-6;2 Enoch29:4-6; cf.1 Enoch37-71). The final temptation of the
offer of all the kingdoms of the world by Satanleefs an apocalyptic
struggle. The kingdoms of this world (e.g. imperialni®) are under
the control of the powers of eV;their liberation will be achieved
through the establishment of God’s kingdom (Damel3-14; ‘The
Animal Apocalypse’ inl Enoch 2 Bar. 4; Rev. 11:15; 12:10; 13:12;
15:3-4; Asc lIsa.4:8-12). But in Matthew 4:8-10 Jesus appears to
relinquish his rule and possession of the kingdofrthe earth, for he
must achieve them paradoxically by another routs: Messianic
suffering and death. So in the end Jesus receivast.(BB:18:£660n
pot mdoa eEovoia év oupav® kai emi Yifig) what he relinquishes
here®

4. Reading Matthew 3:17—4:11 as an Apocalyptic Vision

The preceding analysis has suggested that Jesis*baptismal
experience and the ensuing temptation by Sataaraextended third
person narrative account of Jesus’ apocalypticomisiSemantically
what is the contribution of reading Jesus’ own eqree in Matthew
3:16—4:11 against the background of apocalyptiorey experience?
As a decisive moment in the life of Jesus, and a decisiveemamthe

66 T Lev.2.5 also mentions a high mountain (‘Then sleepuiptin me, and | beheld a
high mountain, and | was on it.") However, unlikeveral other apocalypses that
include this motif, here the mountain does not apfe be the vantage point for a
vision, but the place from which the seer ascentisthe open heaven (see above).

67 Thus Schnackenburg correctly observes that the riguntain ‘cannot be localized
geographically’ atthew 38).

68 See Warren CarteMatthew and the Margins: A Socio-Political and Ralus
Reading(JSNTSS 204; Sheffield: Academic Press, 2000): 1056-

69 Cf. Luz,Matthew 1-7 155; Hagneriatthew 1-1370.
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Matthean narrative, it is fitting that Jesus’ appoiant as God’s son is
confirmed by an apocalyptic visionary experieffc&hough formally
Jesus’ post-baptismal experience and temptatios dot constitute a
‘call narrative’ after the manner of Old Testamgmophets, at the
same time it functions in a similar way, as Jesugieeence is
modelled after the inauguration of Ezekiel's prapheocation (Ezek.
1:1; cf. Isa. 6;1 Enoch12-14)7* Consequently, Jesus’ mission, in
which he will inaugurate the kingdom of God, is pedd by an
inaugural apocalyptic visionary experience, confirqnesus as divine
son and authentic spokesperson for @Godlherefore, such a
significant event is prefaced by and validated Iy apocalyptic
experience. Further, that sonship is tested, not gneteh mundane
level, but as part of a larger cosmic conflict, réwvgpin apocalyptic
fashion what is at stake in Jesus’ anointing agdibon and in his
subsequent ministry: it is nothing less than tmaggle between God
and the powers of evil at a supra-mundane level.

Consequently, in true apocalyptic fashion, Jesusptation unveils
the essential nature of the conflict that Jesusl wiperience
throughout the rest of the Matthean narrative. Apgtee lifts the veil
behind the empirical world and discloses a trandeeh world that
stands behind it and in some way affects it. As1sdtzes in 4:1-11,
Jesus’ opponents ‘testméipdlw) him (16:1; 19:3; 22:18, 35j.
Behind Jesus’ struggles with earthly opponents dieteeper struggle
of apocalyptic proportions on a broader cosmices¢ef. Daniel 10—
12; ‘'The Animal Apocalypse’ il Enoch Rev. 12-13), a struggle with
Satan and the demonic realm who control the kingdortts®tvorld”
As Mark Allan Powell notes, if somewhat overstated/hat this
narrative is really about is conflict on a deeparel, namely, conflict
between God and Satafd’.This observation is confirmed by Jesus

70 See RowlandDpen Heaven363.

71 On this form see Walther ZimmerEzekiel 1(Hermeneia; Philadelphia: Fortress,
1979): 97-100.

72 Rowland,Open Heaven363.

73 Mark Allan Powell,What is Narrative CriticismZGuides to Biblical Scholarship;
Minneapolis: Fortress, 1990): 46-50. See also JdneS. Dunn,Christianity in the
Making, Vol. 1: Jesus Remembef&tand Rapids: Eerdmans, 2003): 381 n. 195, who
notes the link between the ‘testing’ in these la&ssages and the third temptation.

74 Cf. also CartenVatthew 106-107.

75 Powell,Narrative Criticism 47. Powell does not argue this based on an ayuiaal
perspective as | have, but based on conflict arsailysarrative criticism.
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inaugural apocalyptic vision. This perspective ljast beneath the
surface of Matthew’s story of Jesus, and in factagas from time to
time (12:28-29; 13:36-39; 16:23). Thus Jesus’ stieigg bring about
the kingdom of God is part of a larger apocalyptic script.

Though Schweitzer's characterisation of Jesus gweacher of
apocalyptic cannot stand in the form in which it swariginally
proposed, as it was too limited in terms of a paldic eschatological
perspective, the backdrop of apocalyptic for unédeding Jesus
should be maintained in that Jesus participatesthia most
characteristic feature of Jewish and early Chmstsgpocalyptic: a
visionary experience of a transcendent reality. Gitlee pervasive
influence of apocalyptic in Judaism and early Chnistygas evidenced
literarily in the form of apocalypses, it is likdlyat an actual visionary
experience to some extent underlies Matthew’'s adcad Jesus’
experience in 3:16—4:11. Therefore, in contrast eas¢hwho would de-
‘apocalypticise’ Jesus, seeing Jesus’ baptism angttgion within the
context of an apocalyptic vision suggests that borigs squarely
within the milieu of apocalyptic.





