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Summary

This article makes an acute observation about the strong similarities
between Titus 2:11-14 and 1 Timothy 2:1-7. These similarities are
significant because they suggest that it is not valid to translate Titus
2:13 as: ‘The glorious appearing of our great God and Saviour, Jesus
Christ.’ This traditional translation affirms Jesus’ deity by ascribing to
him the title of Gco¢

1. Introduction

empdvelav Tig O0Ens tol peydlou Beol kol owtflpog NpddV
"Inool Xpiotot (Titus 2:13)

Eig yap Bedg, € kai peottng Beot kai avBpodmwv, dvBpwrrog
Xprotog "Inoolc (1 Timothy 2:5)

Titus 2:13 is one of the few passages in the New Testament that
could explicitly affirm Jesus’ deity by ascribing to him the title of
Bedc.t The connection betweernoots Xpiotés andBeds in Titus
2:13 is founded on the grammatical principle known as Granville
Sharp’s rule. In this short study, | will briefly review this rule and the
translational options it affords Titus 2:13. | will then examine the
greater context of Titus 2:11-14 and the parallel context of 1 Timothy
2:1-7. These two passages have strong similarities, which is not
surprising since the same author likely wrote Titus and 1 Tinfothy.

1 Also see, for example, Rom. 9:5; 2 Pet. 1:1.

2 The argument of this short study rests on the widely held assumption that the same
author wrote 1 Tim. and Titus. According to P. H. Towner, when the single authorship
of the Pastorals is challenged, it is normally only to exclude 2 Tim. (The Letters to
Timothy and TitugNICNT; Grand Rapids: Eerdmans, 2006]: 27). There are, however,
some scholars who are attempting to revive an older argument that 1 Tim. and Titus
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Among these similarities are an emphasis on God'’s univeabadtion,
an exhortation for godly living, and the influence Isaiah 42:6-7;
49:6-8. Perhaps the most important similarity is dependence on a
tradition that is similar to Mark 10:45. The depemc® on this
tradition is widely recognised. What is not widelgcognised,
however, is that directly preceding this tradition both Titus and
1 Timothy is a statement includirfdzog plus 'Inoots Xpiotég or
Xprotog "Inoolc. In 1 Timothy 2:5 it is obvious that the nofadg
does not apply t&Xpiotog "Inootls. Given all the similarities between
Titus 2:11-14 and 1 Timothy 2:1-7, we should comethie same
conclusions regardin@es and’Inools Xpiotdg in Titus 2:13.

The purpose of this article is not to give an extiaa account of
the research surrounding the Christology of thedPals. Rather the
purpose is to make an acute observation aboutttbegssimilarities
between Titus 2:11-14 and 1 Timothy 2:1-7 and thennote the
significance of those similarities for the ChristologyTitiis 2:13.

2. The Grammatical Argument

According to D. B. Wallace, Granville Sharp’s rule ex$s that in an
article-nounkai-noun construction ‘the second noun refers tostirae
person mentioned with the first noun when: (1) maitisimpersonal;
(2) neither isplural; (3) neither is groper name’ In other words,
both nouns in Sharp’s construction have the sarezere when they
are personal, singular, and not proper. Wallace hake rtiee strongest
case for the validity of Sharp’s rule in Titus 2418 Wallace is correct
then the entire constructionpU peydhou Beol kai owtiipog NpOV,
must refer to the same persomhere are two possible translations of

have different authors. For example, J. Herzer esgihat the author of 1 Tim. is
dependent on Titus and 2 Tim., which were writtanlier by a different author, or
different authors (‘Rearranging the “House of God:New Perspective on the
Pastoral Epistles’ ilEmpsychoi Logoi — Religious Innovations in Antiguitudies in
Honour of Pieter Willem van der Horstd. A. Houtman, A. de Jong, and M. Misset-
van de Weg [AJEC 73; Leiden: Brill, 2008]: 547-66).

3 D. B. Wallace,Greek Grammar beyond the Basics: An ExegeticalaSyat the
New Testamer(Grand Rapids: Zondervan, 1996): 271-72 — Itadidginal.

4 D. B. Wallace,Granville Sharp’s Canon and Its Kin: Semantics &ignificance
(SBG 14; New York: Peter Lang, 2009): 241-64. | sthdo interact with Wallace
simply because his work represents the most reaedt extensive treatment of
Granville Sharp’s rule.

5 This depends oBedc not being a proper name.
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Titus 2:13 in which the entire construction doefergo the same
person. The first, which is preferred by Wallace, stares Titus 2:13
as: ‘The glorious appearing of our great God andidba, Jesus
Christ.” In this translation the constructiomi peydhou Beol kai
owtiipog NV, refers to Jesus Christ and explicitly affirms dhésty &
The second translation maintains Sharp’s rule, lmasdnot identify
Jesus withBeoc. It translates Titus 2:13 as: ‘The appearance ef th
glory of our great God and saviour, Jesus Christhis translation the
construction,toU peydAlou Beol kai owtiipog fudv, refers to God
(Bedg). "Inootic Xpiotdg is seen to be in apposition to gloBoEa),
though glory is part of the entire phrase ‘the glorywfgreat God and
saviour’'” A final position believes that Granville Sharp’ser@oes not
apply to the construction in Titus 2:13, and thesegeshould be
translated as: ‘The glorious appearing of the gfeatl, and of our
saviour Jesus Christ.’

The purpose of the next section is to highlightuanoticed line of
contextual evidence that supports those who argamst identifying

6 In addition to Wallace, the other person typicaitgd in defence of this translation
is M. J. Harris, ‘Titus 2:13 and the Deity of Chrign Pauline Studies: Essays
Presented to Professor F. F. Bruce on His 70thtgiay, ed. D. A. Hagner and M. J.
Harris (Exeter: Paternoster, 1980): 262-J&sus as God: The New Testament Use of
Theos in Reference to Je{@and Rapids: Baker, 1992): 173-85. Also Ae¥. Lau,
Manifest in Flesh: The Epiphany Christology of thastoral EpistliegWUNT 2/86;
Tubingen: Mohr Siebeck, 1996): 243-5@G. W. Knight, The Pastoral Epistles
(NIGTC; Grand Rapids: Eerdmans, 1992): 321-26D. Quinn,The Letter to Titus
(AB 35; New York: Doubleday, 1990): 155-56.

7 Those supporting this translation include G. F@auline Christology: An
Exegetical-Theological StudfPeabody, MA: Hendrickson, 2007): 440-4Bwner,
The Letters to Timothy and Titugb0-58.It is significant for this translation that Jesus
is associated with the appearance of the graceoof i@ Titus 2:11. Jesus is also
associated with the appearance tbe'kindness and the love of mankofdGod our
saviour’ ) xpnototng kai f) rhavBpwia Emepdvn tol cwtfipog Hudv Beod) in
Titus 3:4. Therefore, it should not be problemdtic him to be associated with the
appearance of the glory of our great God and savioTitus 2:13 (Jesus is closely
associated with God'’s glory elsewhere in Pauliterdture [e.g. 2 Cor. 4:6]). However,
Wallace argues that in Titus 2:13 the six wordsveenddEa and’Inools Xpiotdg
create too great a distance for appositi@nagville Sharp’s Canon257-58). This
criticism can be dampened by asserting that thesfpn in Titus 2:13 is between
"Incotis Xprotdg and the whole phrase: ‘the glory of our great God saviour’
(cf. Col. 2:2).

8 In support of this position, which is in the preseninority, see M. Dibelius and
H. ConzelmannThe Pastoral EpistleéHermeneia; Philadelphia: Fortress Press, 1972;
tr. P. Buttolph and A. Yarbro): 143; L. Hurtadamrd Jesus Christ: Devotion to Jesus
in Earliest Christianity(Grand Rapids: Eerdmans, 2003): 516 n. 69; F. YpUhe
Theology of The Pastoral Lettef€ambridge: Cambridge University Press, 1994): 53
n.7.
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Jesus witleoc in Titus 2:13. This includes those who uphold Sharp
rule, but see the constructiami peydhou Beol kai owtiipog Hipdv,
as referring to God, not Jesus. It also includesethdso do not apply
Sharp’s rule in Titus 2:13.

3. The Contextual Argument

The force of the argument in this section is grachdn the strong
similarities between the same author’s statemenistus 2:11-14 and
1 Timothy 2:1-7. These similarities include: (1) theversal extension
of salvation; (2) the exhortation for godly living8) the influence of
Isaiah 42:6-7; 49:6-84) the use of a tradition that is similar to Mark
10:45; (5) the introduction of the Mark 10:45 ttéwh with a reference
to Bedg plus 'Inoolis Xpiotdg or Xpiotog 'InooUs. Similarities one
through three concern the greater contexts of TRukl-14 and
1 Timothy 2:1-7. Similarities four and five addres$e ttradition of
which Titus 2:13 and 1 Timothy 2:5 are directly atp# is important
to note that similarities four and five are the mosicial ones for the
argument, whereas similarities one through threerames supportive,
so that if one does not agree with, for example,lanity number three
(the common influence of Isaiah 42:6-7; 49:6-8)nthbkat does not
undercut the overall argument.

3.1 The Universal Extension of Salvation

One of the major motifs in Titus 2:11-14 and 1 Tio®:1-7 is the
universal extension of salvation. In Titus 2:11, thehor states that
the appearance of the grace of God has broughdatgaivto all people
(owtprog Aoy avBpwotig). In 1 Timothy 2:1-7, the same author
emphasises salvation for all peoplerdfrwv avBpdTOV-2:1;
mavrag avBpwmous—2:4).

3.2 The Exhortation for Godly Living

In Titus 2:11-12, thawuthor says that the same grace that appeared and
brought salvation to all people trains us to livesely, justly, and
godly in the present ager@ppovwg kai dikaiwg Kol evoeBddg
Cnowpev év 1§ viv aidvi). In 1 Timothy 2:1-2, the same author says
that prayers should be made for all people, espgcthbse in
authority, so that we might lead a peaceful and tqlifie in all
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godliness and reverenc@pgpov kol fouyiov Piov didywpev év
mdon eVoePeiq kai oepvoTnTL).

3.3 Thelnfluence of | saiah 42:6-7; 49:6-8

| have argued elsewhere that Isaiah 42:6-7; 49%6u8luencing some
of the ideas in Titus 2:11-14 and 1 Timothy 2:347was common for
early Christian writers to appeal to Isaiah 42:&ad/or 49:6-8 in order
to justify the universal extension of salvati@rif one thinks of Titus
2:11-14 and 1 Timothy 2:1-7 in the context of edlyristian appeals
to scripture supporting the extension of salvatmreveryone, then it
would hardly be a surprise if Isaiah 42:6-7; 49:6/8re behind the
universal emphasis of Titus 2:11-14 and 1 Timothy 2:1-7.

Further support for the influence of Isaiah 42:6+9:6-8 on Titus is
that the twava clauses following the self-giving statement inugit
2:14 are almost completely parallel to Barnabas 14:6.

Titus 2:14a va Autpwontar  fpdg Ao Trdong Avopiag
Barnabas 14:6a Autpwodpevov  fudg €K TOU OKOTOUG,
Titus 2:14b kai kabapior) EQUTEH Aaov Treprovoiov
Barnabas 14:6b  ¢roipdoot €Ut Aaov Gvytov

Barnabas 14:6 is nothing more than the author’snsany of Isaiah
42:6-7; 49:6-7, which is quoted in Barnabas 14i¥-@iven the strong
parallel between Barnabas 14:6 and theitwoclauses in Titus 2:14,
one is certainly justified to suggest that like ®a&vas 14:6, the
two iva clauses in Titus 2:14 are also a summary of Isdii6-7;
49:6-7.

Further support for the influence of Isaiah 42:649:6-8 on
1 Timothy 2:5-6—1 Timothy 2:5-6 are the verses patalb Titus

9 J. C. Edwards, ‘Reading the Ransom Logion in 1.T2% and Titus 2,14 with

Isaiah 42,6-7; 49,6-8Bib 90 (2009): 264-66.

10 Luke 2:32; Acts 13:47; 26:23; Barn. 14:1-8; Jusbial. 26; 121-122; Tertullian,

Adv. Jud 12; Marc. 3.20.4; 5.6.1.

u Barn. 14:6 yéypamrar yop 1wis autg) O marip eviéNetat, Atpwodipevov

Npég €k ToU O'KOTOUg, stmpaoou EQUT) Aaov & &ytov.

Barn. 147 )\sya ouv O npo«pnmg EYQ) Kuplog o @sog oou ¢kdAecd ot ev

dikatooyvy), kai kpaTow Thg XeipSs gou Kat svmxucr(o o€, kal Edwkd o El§

Blcxenknv Yévoug, €ig Pixs. éevwv avoitar opBal oug TU(P)\(OV kai eEayayeiv €k
eopdv memednpévous kai €€ ofkou pulakfic kabnpévoug ev oxdrer (Isa. 42:6-7).

ytvaokopev ouv 6Bev EAutpadbnpev.

Barn. 14: 8 wd\v 6 Trpoupr]mg )\Eysl 160U 1€0e1kd O €ig ap(og ¢Bvéov, Tol eivai

ot €ig owtnpiav Ewg toydrou Tiig Yiig: oUtwg Aéyer Kiprog 6 )\urpwoapevog o€

Oceoc (Isa. 49:6-7)
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2:14—is that the language of mediatgicitng) in 1 Timothy 2:5
likely implies a covenant &{abnkn).2 The vocabulary of
n"2/61a01kn occurs in Isaiah 42:6 and 49%and it is probable that
the peculiar phrasegy n°73, in Isaiah 42:6 and 49:8 indicates a
covenant mediatofifoitng).t4

In sum, the influence of Isaiah 42:6-7; 49:6-8 magesse of the
two Tva clauses and the universal perspective in Titu-24, as well
as the idea of a covenant mediator combined with dhiversal
perspective in 1 Timothy 2:1-7. The influence of asaadds another
layer of similarity between Titus 2:11-14 and 1 Ttimo 2:1-7. Not
only does the same author showcase the same wdieenphasis, but
that emphasis is guided by the same influence flemah 42:6-7;
49:6-8.

3.4 TheUse of a Tradition That s Similar to Mark 10:45

The comparison below demonstrates why there ig litbubt among

scholars that 1 Timothy 2:6 and Titus 2:14 are mficed by a version
of the tradition found in Mark 10:48. Clearly the same author is
drawing on the same tradition in 1 Timothy 2:6 and Titug 2:1

Mark 10:45

kai Solvat Vv yuxnv avtol  Atpov AvTil TTOAGOV

1 Timothy 2:6

6 doug EQUTOV avtilutpov  UTep TAVI®V
Titus 2:14

Edwkev EQUTOV Uttep Npdv,  va Autpoontot

12 1n the New Testamenfieoitng is almost always linked with the idea of covenant
(Gal. 3:19-20; Heb. 8:6; 9:15; 12:24).

13 There is a LXX variant o51001xn in Isa. 49:6.

14 |sa. 42:6 and 49:8 are the only places wimren 13 occurs in the Hebrew Bible.
The rarity and difficulty of this phrase has gemedamuch debate. For a brief
discussion see M. S. Smith,&Bt ‘am/Bgrit ‘6lam: A New Proposal for the Crux of
Isa. 42:6’,JBL 100 (1981): 241-43. If taken as an objective gemithen a mediator is
implied, i.e. a covenant [mediator] with the people

15 E.g. Lau,Manifest in Flesh82-83; I. H. MarshallThe Pastoral Epistle$ICC;
Edinburgh: T&T Clark, 1999): 431; J. Rolofber erste Brief an Timothey&KKNT
15; Zdurich: Benziger Verlag, 1988): 111-12; H. 8eet Die Christologie der
Pastoralbriefe (WUNT 2/103; Tubingen: Mohr Siebeck, 1998): 67;wher, The
Letters to Timothy and Titu483; et al.
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3.5 The Introduction of the Mark 10:45 Tradition with a Reference
to Osdg plus 'Incoic Xpiotog or Xpioros Incoivs

In both Titus 2:13 and 1 Timothy 2:5, the same authtioduces the
same tradition, which is parallel to Mark 10:45, withe same
reference tdBedc plus ’Incouc Xplorog or XyloTog Inooug In

1 Tlmothy 2:5 the author stateBic Yap Gsog, €1¢ KAl peoitng Beol
kai avBpomwy, avBpwmog Xpiotog 'Inools. This statement is
similar to theShemds It is clear from this statement th@t¢oc and
Xpiotog 'Inoolg refer to two separate persons. In Titus 2:13, the
same author statestripdveiav tfig 66Eng 10U peydhou Beol kai
owtiipog NpéV Inoot Xpiotol. Given all the other similarities with
1 Timothy, it is very likely that the same author Wbaimilarly wish
Bedg and’Inootis Xprotdg to be distinguished as two persons.

4. Conclusion

In short, the argument of this study is that the esamthor of Titus
2:11-14 and 1 Timothy 2:1-7 makes the same claimsufoversal
salvation, gives the same exhortation for godlynividraws on the
same influence from Isaiah 42:6-7; 49:6-8, uses#me tradition that
is similar to Mark 10:45, precedes that traditionthwthe same
vocabulary ofedg plus’Incots Xpiotés or Xpiotog 'Inooig, and
has the same christology that identiffeg¢ and’Inocotic Xpiotés as
two different persons. The alternative to this casn would be to
admit all the similarities, but then assert that sane author has a
fundamentally different christology in Titus 2:18d1 Timothy 2:5.
Such an assertion is, in my opinion, very unlikelyefgiore, it is not
valid to translate Titus 2:13 as: ‘The glorious @g@png of our great
God and Saviour, Jesus Christ.’

One final note: The few differences between 1 Timdtl-7 and
Titus 2:11-14—the focus on mediatory prayer in 1 dtiny 2:2-4 and
the expectation of Jesusiripdveia in Titus 2:13—do not, in my
opinion, affect the argument of this essay.

16 Cf. Rom. 3:30, Gal. 3:20, 1 Cor. 8:6.

17 émedveia andémeaive only refer to Jesus elsewhere in the PastorafirtiL
6:14; 2 Tim. 1:10; 4:1; 4:8; Titus 2:11; 3:4). Tsdating Titus 2:13 as: ‘The
appearancef the gloryof our great God and saviour, Jesus Christ’ cloaskociates
Jesus with the glory of God, and also thereforethedveia (See Titus 3:4).





