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(1 THESS. 4-5; PHIL. 2—4; AND ROM. 12-13):
THE CORRESPONDENCE BETWEEIROMANS 1:18-32AND 12:1-2,
AND THE UNITY OF ROMANS 12-13
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Summary

First Thessalonians 5:12-24; Romans 12:9-21; and Philippians 4:2-9
show close parallels, while their wider contexts (1 Thess. 4-5; Rom.
12-13; and Phil. 3:17-4:9) also display a substantial parallelism. This
observation leads us to affirm Paul's common paraenesisl(Cor.
4:17), and helps us see what he considers the fundamental way of
Christian existencec{. Gal. 5:22-25). Then, this observation helps us
also see (a) the correspondence between Romans 1:18-32 and 12:1-2;
(b) the unity of Romans 12-13 as a whole, in which Romans 12:1-2
and 13:11-14 form arinclusio, which are, respectively, the thesis
statement and the concluding statement abouDteeinsweis®f the
redeemed in contrast to that of fallen humanity in Romans 1:18-21;
and (c) the consistent line of Paul's thinking in Romans, which is
sustained through his Adam-Christ antithesis (5:12-21). Finally, the
notion of Paul's common paraenesis enables us to conduct a
comparative study of the paraenetical sections of the various epistles
of Paul and to appreciate the distinctive elements in a given epistle
(e.g. the extended elaboration of the theme of ‘living peaceably with
all' in Rom. 12:14-13:10) in terms of the particular needs of the recip-
ients of that epistle.
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1. Parallelism between Philippians 4:2-9
and 1 Thessalonians 5:12-24

In 1 Thessalonians 5:16-18 Paul gives a seriesreétbrief commands
for individuals’ basic religious existence, roundivf§ the series with a
substantiating comment, ‘For this is the will of GadChrist Jesus for
you." The three adverbs ‘always’, ‘incessantly’,daiin everything’
accompanying the three commands, respectively, hasvéehis appeal
to the ‘will of God’ as the sanction for those coamds enhance the
sense that the three activities commanded belonifpeoessence of
Christian existence.

This impression is further confirmed by the fadttthe exhortation
here is very similar to that in Philippians 4:4-6:

‘rejoice always’ fravrote yaipete), 1 Thessalonians 5:16
e ‘rejoice in the Lord always'ttavrote yaipete), Philippians 4:4

e ‘pray incessantly’, 1 Thessalonians 5:17
¢ ‘in everything by prayer and supplication ... let yaequests be
made known to God’, Philippians 4:6

e ‘give thanks in everything'ef movti evyapioteite), 1 Thessalon-
ians 5:18

e ‘in everything by prayer and supplication with tkagiving’
(év TTavti ... peta evyapiotiag), Philippians 4:6

Consider further the parallelism:

e ‘be longsuffering with all’ jakpoBupeite wpog mavrag), 1 Thess-
alonians 5:14e-15

e ‘let all people know your forbearance'to( emieikeg UpdV
Yvwobite maotv dvBpoorg), Philippians 4:58

The confession ‘The Lord is at hang{ug]’ (Phil. 4:5b), which Paul
includes in the middle of his exhortations in Ripians 4:4-6 for both
assurance and motivation, is not included in thelsiiof the

1 Cf. J. B. Lightfoot,Saint Paul's Epistle to the Philippiarcondon: Macmillan,
1927): 160, who rendersd émeikeg Updv here with ‘your gentle and forbearing
spirit’ and cites Jas 5:§idkpoBupioote kai Upeis ... 611 1) Topovoia Tol kupiou
fiyyikev) as being similar to the whole verse of Phil. 4% &meikeg Updv
Yvoobito ndow avBpdois. 6 kipiog éyyus). The four parallels between Phil.
4:4-6 and 1 Thess. 5:14-21 have also been recaprigeJ. Piper,‘'Love Your
Enemies’: Jesus’ Love Command in the Synoptic Gosped the Early Christian
ParaenesigSNTSMS; Cambridge: Cambridge University Press9)971.
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exhortations in 1 Thessalonians 5:16-22. However, Tthessalonians
passage is framed by the lengthy discussion op&neusia of the Lord
Jesus Christ in 1 Thessalonians 4:13-5:11 andeitapitulation in
1 Thessalonians 5:23. Furthermore, in both 4:13-5rid 5123 the
reference to the parousia of the Lord Jesus Christides the readers
with both assurance and motivation for obediencth¢oexhortations,
as it does in Philippians 4:5b.

Consider a further parallelism:
¢ ‘the God of peace’, 1 Thessalonians 5:23
¢ ‘the peace of God’ and ‘the God of peace’, Philippians 47, 9
In the Philippians verses Paul assures the Phélip@hristians that
‘the God of peace’ will be with them (4:9) and ‘theace of God’ will
guard their ‘hearts and minds’ in Christ Jesus )(4:lh the
Thessalonians passage Paul assures the Thessaftmi@tians that
‘the God of peace’ will ‘sanctify you wholly’, thas, keep their ‘spirit
and soul and body sound and blameless at the paroti®ur Lord
Jesus Christ.” Since both the Thessalonians passagk the
Philippians passage speak of ‘the God of peace’/firace of God’
keeping the believers, we can see a parallelism afsothe
anthropological designations of the two passages:
e ‘keep your spirit and soul and body’, 1 Thessalonians 5:23
e ‘guard your hearts and your minds’, Philippians 4.7, 9b
This comparison makes it clear that in 1 Thessalm®i5:23 the
eschatological orientation and the theme of sanatibn in view of
the last judgement are prominent, clearly reflecting thiégodar needs
of the Thessalonian church (cf. 1 Thess. 4:13-5:114ah@). But in
Philippians 4:7, 9, ‘the peace of God’' and ‘the Gddpeace’ are
invoked not for the sake of perseverance in viewheflast judgement
but for safe-keeping from the present anxieties ange from internal
division (Phil. 4:2-3; cf. 1:27-2:18) as well as rfroexternal
persecution (Phil. 1:27-30; 3:18-19). This differemc@urpose has led
Paul to vary the anthropological terms in the two passages.

However, Paul's invocation of ‘the God of peace’ in
1 Thessalonians 5:23 also seems to include his oorioe the peace
that overcomes both the communal conflicts and aheieties that
arise from them. This is suggested by the fact dlsathe reference to
peace in 1 Thessalonians 5:23 cannot easily beectemh with the
theme of blameless sanctification for the last grdgnt, it has to be
seen as a reflection of Paul's concern for the S&lesian church’s
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communal peace, which he has expressed a few veesdisr, in

1 Thessalonians 5:13: ‘Be at peaeépijvevete] among yourselves.’
Clearly he is concerned about the disorder anfedling created by
the lack of recognition for leadership and by thehdwviour of ‘the
disorderly’ @Graktot) in Thessalonica (1 Thess. 5:12-14). Note how
his concerns about similar problems arising ousahe Corinthians’
rebellion against his apostolic authority as walltheir disagreement
among themselves lead Paul to issue the similaoreadions in

2 Corinthians 13:11: ‘Mend your ways, heed my appagitee with
one another, be at peaagpvevete], and the God of love and peace
will be with you.” Thus, the combination of the extagion ‘be at
peace’ ¢ipnvevete) with the assurance about ‘the God of peace’ being
with the Corinthians in 2 Cor. 13:11 helps us seestrmae exhortation
‘be at peace’ gipnvevete) and the same invocation of ‘the God of
peace’ in combination in 1 Thessalonians 5:13 and 23.

Paul's invocation of ‘the God of peace’ in 1 Thdss&ans 5:23
seems also to be connected with the communal confasd conflict
that have arisen with the exercise of the spiriyiil of prophecy (1
Thess. 5:19-22). This view is supported not only hwy fact that the
invocation follows immediately upon the exhortasoroncerning the
exercise of the gift, but also by the fact thatlitCorinthians 14:33,
with the similar concern about the confusion credig the exercise of
the spiritual gift of prophecy, he invokes ‘the God of peace’

However, the reference to the ‘fainthearted’ (1 Bhésl14) and the
injunction to renounce retaliation to the evil-do€t Thess. 5:15) as
well as the references to the persecution in tldemdéontext (1 Thess.
1.6; 2:14; 3:4) lead us to see the invocation loé ‘God of peace’ in 1
Thessalonians 5:23 as including also Paul's conéarrovercoming
the anxieties that the readers have in the facheopersecution by the
opponents of the Christian faith. This is to sayt thh@ are to see
another parallelism:

e ‘comfort the fainthearted’, 1 Thessalonians 5:14

¢ ‘have no anxiety’, Philippians 4:6

Thus, it is clear that although the invocation bE'tGod of peace’ in 1

Thessalonians 5:23 is set in the eschatologicalesbrand connected

with the theme of sanctification, it still refledise same concerns as
its equivalents do in Philippians 4:7, 9: the consesibout communal

peace over internal divisions and about psychoddgmeace over

anxieties about external persecution.
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There may be yet another parallel between 1 Thasigals 5:12-24
and Philippians 4:2-9. In Philippians 4:8-9 Paul @x# the Philippian
Christians to think about ‘whatever is true, whateve lovely,
whatever is gracious, ... any excellence, anything hyodf praise’,
after the teaching and example that Paul has imgast shown, in
order to experience the presence of ‘the God otgiga their midst.
This could well be seen as an elaboration of 1 Jdlesians 5:15: not
to ‘repay evil for evil', but to ‘seek always thead fro ayabdv] for
one another and to all.” ‘The good’ here may beensgbod as an
abbreviation for all the virtues that are mentiomedPhilippians 4:8.
‘Always’ and ‘to all' in 1 Thessalonians 5:15 copvehe same
universal sense as the ‘whatevésd]’ and ‘any[thing,tic]’ formulae
of Philippians 4:8.

It is also noteworthy that both in 1 Thessaloni&n$2-24 and
Philippians 4:2-9 the exhortation starts with thestioas of leadership
and unity in the respective churches. However, is timparison, the
difference is also apparent: whereas in 1 Theskgalerb:12-13 Paul is
concerned with having the leaders of the Thessatocdiurch properly
recognised and with establishing a unity of the dnbetween the
leaders and the rest of the church, in Philippia@s34he is concerned
with helping the two leaders themselves, Euodia$ymntyche, have a
unity of the mind so that there may be a unity in the whole bhurc

Thus, the above ten points of comparison show tieketis a very
close parallelism between 1 Thessalonians 5:12+## Rhilippians
4:2-9.

2. Parallelism with Romans 12:9-21

The same kind of parallelism appears in Paul's galions in Romans
12:9-21 too. In the passage Paul gives a serieswfdtipns (mostly in
the patrticipial form) that are basically the samdtase in Philippians
4:2-9 and 1 Thessalonians 5:122¥e may list them, with brief
comments on some of them:

2 Some of the parallels between 1 Thess. 5:12-24Ramd. 12:9-21 have also been
seen by some commentators: e.g. E. B&be First and Second Epistles to the
Thessalonians (BNTC; London: Black, 1972): 241; 1. H. Marshalll and
2 ThessaloniangNCBC; London: Marshall Morgan & Scott, 1983): 146; C. A.
Wanamaker,The Epistles to the ThessaloniafidlGTC; Grand Rapids: Eerdmans,
1990): 191; T. Holtz,Der erste Brief an die Thessalonich@EKK; Neukirchen:
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1.
2.

3.
4.

‘Rejoice’ (12:12a//Phil. 4:4; 1 Thess. 5:16).

‘Be patient [or perseveréropévovrec] in affliction’ (12:12b//Phil.
4:5,émeikég; 1 Thess. 5:14giakpoBupeite).3

‘Be constant in prayer’ (12:12c//Phil. 4:6; 1 Thess. 5:17)

‘Agree [ro aUTo ... ppovoivreg] with one another’ (12:16a//Phil.
4:2: 10 auto ¢poveiv; cf. 1 Thess. 5:12-14). It is obvious that
Romans 12:16a and Philippians 4:2 are close pirallgrst
Thessalonians 5:12-14 also provides a substantiaigh not
verbal, parallel to both passages. The remaining réeadians in
12:16bcd (‘do not be haughty, but associate withloindy; never
be conceited’ — cf. also 12:10b) also share cldfieitees with
those in Philippians 2:2-3 (cf. 1 Thess. 5:12-13).

. ‘Be at peacee]pnvevovreg] with all’ (12:18//Phil. 4:7, 9; 1 Thess.

5:13b [Eipnvevete], 23). Just as in Philippians 4:7, 9 and
1 Thessalonians 5:13, 23, so also in Romans 12:18nNaauh view
the need to live peaceably both with fellow Cheass (cf. Rom.
12:16) and with outsiders (cf. Rom. 12:17, 19-21).

. ‘Repay no one evil for evil ... but overcome evitwgood’ (indevi

KAKOV AvTL KokoU ATroddOVTES ... AANA vika v 1§ ayabd 1o
Kakov, 12:17a, 21//1 Thess. 5:1pdte pr T1g KAKOV AVTL KOKOU
amod®, dAa mavrote 10 ayabov didkere). The close verbal
and substantial parallelism is striking.

. ‘Hate what is evil fo movnpov], hold fast to what is goodr

ayab@] ... take thought for what is nobl&d)\d] in the sight of
all (12:9b, 17b//Phil. 4:8; 1Thess. 5:15, 21b-22). Hahe
parallelism is more substantial than verbal. Howgeweith the
exhortation, ‘Hold fast what is goodd xaAov], abstain from every
form of evil [rrovnpot]’, 1 Thessalonians 5:21b-22 shows some
verbal affinity as well.

‘Love one another with brotherly affectiopihadergia]’ (12:10a;
13:8-10//Phil. 2:1-4; 1 Thess. 4:9-1@iAadelpia). There is a
strong emphasis on this theme throughout Philigpianand in
1 Thessalonians 4:9-10. It is noteworthy that theegadly rare term
pthadelpia appears in the Pauline corpus only in the two amess

Neukirchener, 1990): 266; cf. also E. G. Selwlitst Epistle of St. Petef2nd edn;
London: Macmillan, 1955): 408-409; C. H. Talbeffrddition and Redaction in Rom.
X11.9-21’, NTS16 (1969-70): 84 n. 2; Pipét,ove Your Enemies8-9.

3

For the relatedness gfpoBupia and Utropovr, see J. Horst,pakpoBupict’,

TDNT4:384 (esp. n. 82).
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of Romans 12:10 and 1 Thessalonians 4:9. It applearprecisely
because he has treated with a special emphasimdbeimportant
commandment of neighbour love (cf. Rom. 13:8-10;. G&l4) in
Philippians 2 and 1 Thessalonians 4:9-10, Paul forego&gding it
in the compact list of commands in Philippians 9:4and
1 Thessalonians 5:13-23.
9. ‘Be aglow with the Spirit'" (12:11b//1 Thess. 5:1&; Phil. 2:1;
1 Thess. 4:8).
This list of exhortations in Romans 12 lacks a mafee to the
imminent parousia of the Lord, which is includedRhilippians 4:2-9
(also 3:20-21) and 1 Thessalonians 5:12-24 (al$8-&:11) in order
to provide the readers with both assurance and vatan for
complying with the exhortations that are similar ttiose given in
Romans 12. But it is not really missing. It is only posgubto Romans
13:11-14, where it is given with great emphasis. Pistponement is
caused by the need to expand on the theme of glipeaceably with
all' (Rom. 12:18). Clearly Paul seeks to drill inteethearts of the
Roman Christians the need to maintain such wayvinfg even in the
situation of persecution. Hence he elaborates orthibme at length
with repeated commands for humility, non-retaliatiand enemy love
in Romans 12:14-21, echoing some sayings of Jeshs.immediately
following passage, Romans 13:1-7, is directly reldatethis purposeé.
In that passage, Paul is applying his exhortatiolivihg peaceably
with all'’ to the Roman Christians’ attitude to tR®man governing

4 Some commentators also see a material parallédesmeen 1 Thess. 5:12-13 and
Rom. 12:3-8: e.g. MarshallThessalonians145; Best, Thessalonians223; Holtz,
Thessalonicher266. Romans 12:3-8 could be seen as an exterg#idaion of the
exhortation concerning the appreciation of thesgi#hd ministries of the leaders in
1 Thess. 5:12-13 to the appreciation of the giftd ministries of all the members of
the church. See below p. 132.

5 Cf. Matt 5:38-48/Luke 6:27-36; Mark 9:50/Matt 5:@f. M. ThompsonClothed
with Christ(JSNTSS 59; Sheffield: JSOT, 1991): 90-110; D. Wen}Paul: Follower

of Jesus or Founder of Christianity@rand Rapids: Eerdmans, 1995): 250-52, 260.
6 Cf. J. D. G. DunnRomans 9-1@WBC; Waco: Word, 1988): 759; R. Jewett,
Romans: A CommentaiiHermeneia; Minneapolis: Fortress, 2007): 781s lunfor-
tunate that D. J. MooThe Epistle to the RomaNICNT; Grand Rapids: Eerdmans,
1996): 790, speaks of ‘the loosely connected sefieghortations in 12:9-21’ and sees
no connection between 12:9-12 and 13:1-7. In spitdis recognition of the link
between 12:9-21 and 13:1-7, DuiRomans 9-16/37, also speaks of 12:9-21 as ‘the
most loosely constructed of all the paragraphseé B®o, Romans,791 nn. 3-4, for
those who see 13:1-7 as an ‘alien body’ within £23:14; see also JeweRpmans,
783-84, who rejects the interpolation theory.
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authorities: they are to be subject to them rathen resist them, and
especially they are to pay them tributes and taxes.

This elaboration on the theme of ‘living peaceabith all’ and its
special application here to the Roman Christiartsitude to the
Roman governing authorities clearly seem to refléatl’'s concern
about the Roman Christians’ possible resistanaggtitebellion, to the
menacing Roman authorities. He may be trying toysate the Roman
Christians not to get involved in the unresb(57-58) caused by the
people’s protests about publicans’ corrupt prasticd collecting
indirect taxes (Tacitu®nnales13:50-51). He may also be concerned
about the lingering resentments about the Empertaudius’'s
expulsion of the Jews (Christian Jews includedinfil@ome inAD 49
as well as about the repercussions that their return to Ritena@ 54
is having on both the relationship between the sewommunity and
the Roman authorities and the relationship betwkersynagogue and
the churctt. Or he may even be worried that the rising revohary
fervour among the Jews in Palestine might affeetcturch as well as
the Jewish community in RonieAll or any one of these anxieties or
perhaps even another anxiety like them but unknésvrus would
necessitate Paul’'s extensive treatment of his usxlabrtation to ‘live
peaceably with all' in Romans 12:14-21 as well & s$pecific
application to the actual Roman situation in Romans 13:1-

Then, Paul rounds off his exhortation in Romans -188by
underlining the summary command of 13:7 (‘Pay dllteem their
Opethdg’),1° once more in a generalised formdgtilete no one
anything’, v. 8a)t and emphasising the commandment of neighbour
love (w. 9-10). In this, especially with his statemndrove does no

7 P. Stuhlmachemer Brief and die RomegiNTD; Géttingen: Vandenhoeck, 1989):
179; Dunn,Romans 9-16766, 768; J. A. FitzmyerRomans(AB; New York:
Doubleday, 1993)662.

8 Cf. E. Bammel, ‘Romans 13’ idesus and the Politics of His Dagd. E. Bammel
and C. F. D. Moule (Cambridge: Cambridge UniverBitgss, 1984): 365-83, here pp.
369-70; J. Moiser, ‘Rethinking Romans 12—-18TS36 (1990): 571-82, here p. 577.

9 Cf. Bammel, ‘Romans 13, 370-71; M. Borg, ‘A Nevotext for Romans XIII,
NTS19 (1972/73): 205-18; FitzmyeRomans662; JewettRomans780-803; also K.
Wengst,Pax Romana and the Peace of Jesus Cfikitladelphia: Fortress, 1987; tr. J.
Bowden): 82-83.

10 13:7 is the concluding command that summariseshellpreceding commands in
13:1-6. So JewetRomans 801, referring to H. SchlieDer Rémerbrie{HThKNT 6;
Freiburg: Herder, 1977): 392.

11 Cf., e.g. DunnRomans 9-16775; JewettRomans783, 805.
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wrong to a neighbour’ (v. 10a), Paul appears to bensarising the
whole theme of his exhortation in Romans 12:14-Q3:1amely,
humility, non-retaliation, and enemy love.

Thus, Romans 12:14-13:10 is really a unit — a lonig im which
Paul drills into the minds of his Roman readersekigortation to ‘live
peaceably with all’ by practising humility, non-rigion, and enemy
love even in the situation of persecution. This |leteporation of the
theme has led Paul to postpone the parousia theme to 13:11-14

Romans 13:11-14 does not actually contain any eafar to the
coming or nearing of ‘the Lord. However, it is cteghat his
statements, ‘the day is neafjyfyikev]’ and ‘salvation is nearer
[éyyutepov] to us now’, do refer to ‘the day of the Lord’ hhess.
5:2), i.e. the day of his coming and the salvatiorishi® bring. With
these statements Paul provides the Roman Christitis both
assurance for their perseverance and motivatiothfgr obedience to
his exhortations, in a way similar to what he daoe®hilippians 4:2-9
(3:20-21) and 1 Thessalonians 5:12-24 (4:13-5:11).

In fact, Romans 13:11-14 shares many parallels Wifhhess-
alonians 5:1-122
e you knowwhathour (kaipdg) it is (Rom. 13:11//1 Thess. 5:1-2)
¢ thedayis at hand (Rom. 13:12//1 Thess. 5:2)

e thenightis far gone, thelayis at hand (13:12; cf. 1 Thess. 5:5, 7-8)
o wake upfromsleep(13:11//1 Thess. 5:6-8)
 conduct ourselvebecomingly(eloynpévawg) as in the dayRom.

13:13//1 Thess. 4:12; 5:5)

e put off the works oflarknessand put on the armour dght (Rom.

13:12//1 Thess. 5:5)
¢ nodrunkennes§iOn/pebuerv) (Rom. 13:13b//1 Thess. 5:7)
¢ put on the armoupf light and the Lord Jesus Christ (Rom. 13:12,

14//1 Thess. 5:8)

e the reference to the imminent or certain salvatoemtnpic) for

motivation for a wakeful life (Rom. 13:11b//1 Thess. 5:9-10
Thus, there are close parallels in both vocabuladythought between
Romans 12-13 and 1 Thessalonians B¥-Especially the parallelism

12 Many of the following parallels are also obsensdA. Vogtle, ‘Paraklese und
Eschatologie nach R6m 13, 11-14'mmensions de la Vie Chrétienne (Rom. 1213)
ed. L. de Lorenzi (Rome: Abbaye de S. Paul, 19¥8%, and Thompsoiglothed with
Christ, 143; cf. also HoltzZThessalonicher238.
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between the exhortations in Romans 12:9-21 andetliwsthe two
passages, Philippians 4:2-9 and 1 Thessalonians?3.1ig very close.
It is true that those in Romans 12:9-21 as a whmenot so compactly
formulated as those of Philippians 4:2-9 and 1 $alemians 5:12-24.
However, it can easily be recognised that Roman8-22:also starts
by listing the exhortations in a compact manned@d Thessalonians
5:16-22 and Philippians 4:4-6, but that from Romagasl4 on that
manner of composition is somewhat diluted with theiltiple
repetition of the four basic, mutually related exhtions: ‘Do not be
haughty’ (v. 16bcd), ‘Do not retaliate against youergecutors’
(vv. 14b, 17a, 19, 21a), ‘Instead, love your enemies’ {¥a, 17b, 20,
21b), and ‘So, live peaceably with all’ (vv. 16a, 18yhags also
v. 15ab). We have already seen above that theseektwartations are
also present in an abbreviated form in the two |rpassages of
1 Thessalonians 5:12-24 and Philippians 4:2-9 (al&s3). Thus, a
comparison of the ways the three parallel pasdigjebe exhortations
reveals no essential difference between them bly tre great
expansion of the theme of ‘living peaceably with lay maintaining a
humble posture, renouncing retaliation, and lovingngies in Romans
12:14-21 (and further in 13:1-16).

3. The Exhortation to Give Thanks to God

When the three passages — Romans 12:9-21; Philppla2-9; and
1 Thessalonians 5:12-24 — are so compared as psyétie absence of
the exhortation to give thanks to God (Phil. 4:6;hk3s. 5:18) in
Romans 12:9-12 becomes quite conspicuous and simgpriBut the
theme is not really missing. As we have found thesing reference to
the parousia of the Lord postponed to Romans 1B4150 we can see
the missing exhortation to give thanks to God ayeacluded in the
exhortation to ‘present your bodies as a livingrifae, holy and
acceptable to God, which is your intelligent worshigom. 12:1).
Having implicitly included the thanksgiving exhditan in the

13 We may see a parallelism also between Rom. 13:84ti0L Thess. 4:9-10. Further,
it may also be possible to see the exhortation ihhéss. 4:11-12 (‘aspire to live
quietly, ... mind your own affairs ... so that you cowt yourselves becomingly
[edoynpévwg] towards the outsiders’) as including the thougiftRom. 13:1-7.

14 1t is the failure to recognise these facts thatifesome commentators to speak of
the ‘loose’ list of exhortations in 12:9-21 (seesrabove).
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summary statement for the whole paraenetic secfi®@omans 12-15,
Paul omits to mention it in the subsequent listeghortations in
Romans 12-13.

This implied thanksgiving exhortatiobecomes clear when we
recognise that the thesis for the redeemed existenRomans 12:1-2
is composed as an antidote to the fallen Adamistentce described in
Romans 1:18-32. A structural analysis of Romans8-BA and
observation of its correspondence with Romans 22ptevides this
recognition.

4. Structural Analysis of Romans 1:18-32

Many commentators recognise the thesis charactererde 1& as
well as the importance of the threefold repetitajrthe phrase ‘God
gave them up’ (vv. 24, 26, Z8)or analysing the structure of Romans
1:18-32. Nevertheless, they diverge in making papydivisions of
the passag¥. It appears best to agree with U. Wilckens and
P. Stuhlmacher in this: verse 18; verses 19-21pge?8-24; verses 25-
27; verses 28-31; and verse132.

A. The Thesis (1:18)

‘For the wrath of God is revealed from heaven agjaati ungodliness

and unrighteousness of humans who suppress the byt their

unrighteousness’ (v. 18)

¢ Humans suppress the truth and so are ungodly arighteous:
human perversion, the fundamental problem.

¢ Against them God'’s wrath is revealed.

B. The Indictment (1:19-21%

e The truth (implicitly stated) is to know God anagfy him as God
or give thanks to him (v. 21a).

15 Cf. E. KdsemannCommentary on Romari&rand Rapids: Eerdmans, 1980): 37;
U. Wilckens,Der Brief and die RomefRom 1-5)YEKK; Neukirchen: Neukirchener,
1978): 95; StuhlmacheR6émer(NTD, 34.

16 Cf. E. Klostermann, ‘Die adaquate Vergeltung imRd, 22-31', ZNW32 (1933):
1-6.

17 Cf. J. A. FitzmyerRomangAB; New York: Doubleday, 1992): 276.

18 Wilckens,R6mer (R6m 1-5P5; StuhimacheiRomer 34.

19 Cf. KasemannRomang37: ‘the guilt of the gentiles’.
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Humans know the truth because God has manifested{pwoev)
himself, his eternal power and deity, to them throtigh whole
creation (vv. 19-20b).

But they did not glorify God or give thanks to hi(a. 21a):
suppression of the truth.

They became futile in their thinking (reason@\oyiopoic), and
their senselessx@ivetog) heart kapdia) was darkened (v. 21b):
the perverted mind.

So they are without excuse (v. 20c): God’s wrath is their teser

C. God’'s Wrath (Judgement): The Thrice-Repeated ‘God gdnaart
up’ (1:22-31y°

1.

Verses 22-24

e ‘Claiming to be wise, they became fool$pipavbnoav, v. 22 —

restatement of v. 21b: the perverted mind), and exgenéthe glory
of God for the idolatry of creatures (v. 23 — restagnt of v. 21a:
suppression of the truth): the fundamental prob{suppression of
the truth by the perverted mind) stated.

‘ThereforeGod gave them up in the lusts of their hearts to impur
(v. 24a): God’s wrath.

‘to the dishonouring of their bodiesdpara] among themselves’
(v. 24b): human degeneration.

2. Verses 25-27

‘They exchanged the truth about God for a lie aadevated and
worshipped §oefdobnoav kot éAdtpevoav] the creature rather
than the Creator’ (v. 25): a summary restatemetttefundamental
problem stated in verses 21, 22-23.

‘ThereforeGod gave them up to dishonourable passions’ (v.26a
restatement of v. 24a): God's wrath.

20 The thrice-repeated sentence ‘God gave them upaish time preceded by a
statement of the fundamental problem (human peprersuppression of the truth by
the perverted mind), and followed by a statementhef consequent degeneration of
human life. So, it is made clear that the judgenaéidod’s giving them up is a divine
response to human suppression/distortion of thh facknowledging and worshipping
God) by the perverted mind. This threefold scherhéhoman perversion — God's
judgement — human degeneration’ in (1) vv. 22-28 24a — v. 24b; (2) v. 25 — v. 26a
— vv. 26b-27; and (3) v. 28a — v. 28b — vv. 29-81obscured by the paragraph
divisions of Nestle-AlandNovum Testamentum Grae@¥th edn) and several modern
translations that follow it. They also fail to mark32 as the concluding summary.
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o Examples of sexual perversity (vv. 26b-27 — illustra of the
statement of v. 24b): human degeneration.

3. Verses 28-31

e ‘Sincethey did not see fité¢poxipacav — the perverted mind] to
acknowledgedriyvaoet] God' (v. 28a — suppression of the truth):
a summary restatement of the fundamental problatedin vv. 21,
22-23, 25.

e ‘[Thereforé God gave them up to a reprobate mimddkipov
vouv], to do the things that are improper’ (v. 28b): God’s wrath.

e Examples of personal and social evils illustratedsérses 29-31.:
human degeneration.

D. The Concluding Summary: The Fundamental Problem and the
Consequent Judgement of God Restated (v. 32)

¢ they know God or God’s decree: the truth;

e but disobeying it, they practise evils and ‘approve’
(ouveudokoloiv) those who practise them: suppression of the truth
and perversion;

o [therefore, they receive God's judgement of deathf.—2:1-11:
God'’s wrath]?*

This structural analysis lays bare the five main points of #a

argument in 1:18-32:

1. The truth is that God has intended for humanat tthey
acknowledge, glorify, or worship God, the Creator, give thanks
to him.

2. The fundamental problem of humans is that, sigsmg this truth,
they refuse to worship God and instead worship creatures.

3. It is the perverted mind that leads humans fpsess the truth and
fall into idolatry.

21 V. 32, with theta Towalita referring not just to the evils mentioned in v8-21
but to all the evils mentioned in vv. 18-31, ish® seen as the concluding summary of
the whole section 1:18-31: so, e.g. Kdsemd&wmans51; O. Michel,Der Brief an
die RomenKEK; Géttingen: Vandenhoeck, 1978): 107; C. K. i8#l; The Epistle to
the RomangBNTC; 2nd edn; London: Black, 1991): 40; cf. al3oD. G. Dunn,
Romans 1-8WBC; Dallas: Word Books, 1988): 69. In view ofetjudgement
language, ‘God’s decree that those who do suclyshileserve to die’, v. 32 is also to
be recognised as building a transition to 2:1-1d, @sg. KésemannRomans 51;
Barrett, Romans 40; cf. D. J. MooRomans 96). So, although v. 32 does not contain
an explicit statement about God's wrath or judgemeve may see the thought
implicitly present in it, as it is unfolded in 211t.
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4. Therefore God’s wrath is revealed against thigodliness and
unrighteousness of humans, and it is revealed igittisg them up
to their perverted mind and passions, so that thay persist in
them.

5. So they dishonour their bodies in impure sexeahduct and
commit all sorts of personal and social evils.

It is often noted that in Romans 1:18-32 the ‘urigodnd
unrighteous’ humans are described chiefly in teofrthe fall of Adam
in Genesis 1-Z When that fact is kept in mind, we can see a close
schematic correspondence between Romans 1:18-322ah®, which
is supported by extensive common vocabularyli€, edtpevoav/
Aatpeia, aouverog/hoyikn, Sokipdlev/ddokipog, owpata, and
eudpeotog/opyn).2® In fact, virtually every phrase or clause in the
summary statement about tBbaseinsweis®f the redeemed in 12:1-2
can be seen as set in antithesis to the staterbeat theDaseinsweise
of the fallen Adamic humanity in 1:18-32:

e ‘do not be conformed to this age’ (the lifestyle thie Adamic
humanity described in 1:18-32; cf. 5:12-21);

e ‘be transformed’ |etapoppotiole, i.e. conform to the image of
Christ, the Adam of the new age, cf. Romans 8@§ii6ppoug];

1 Corinthians  15:49; 2 Corinthians  3:18uefapoppoipedal;

Philippians 3:21fetaoynpatioet]; cf. Romans 5:12-21);

e ‘by the renewal of the mind’ vpuc) (i.e. the renewal of the
perverted mindyoug or kapdia]? that is described in 1:21-23, 25,
28);

« offer ‘rational/intelligent/sensible worshipAdrpeia]’ to God
(instead of persisting in the ‘foolish’, ‘senselessr irrational
worship EAatpacuoav] of creatures as described in 1:21-23, 25);

e ‘present your bodiesstopara] as a sacrifice, living, holy, and well-
pleasing §udpeotog] to God’ (instead of devoting your ‘bodies’

22 E.g. M. D. Hooker, ‘Adam in Romans INTS 6 (1959/60): 296-306; A. J. M.
Wedderburn, ‘Adam in Paul's Letter to the RomamsStudia Biblica 1978vol. 3:
Papers on Paul and Other NT Authors, ed. E. A.ngsione (JSNTSup, 3; Sheffield:
JSOT Press, 1980): 413-19; DuRgmans 1-83, 72-73, 76; Wilcken®kdmer (R6m
1-5), 107-108; cf. MooRomans109-110, 121; also n. 36 below.

23 Some of these parallels have also been recoghis€d F. Evans, ‘Romans 12:1-2:
The True Worship’ inDimensions de la Vie Chrétienne (Rom. 12+-1). L. de
Lorenzi (Rome: Abbey de S. Paul, 1979): 31; cfodlinn,Romans 9-16708. See
n. 25 below.

24 In 1:21 xapbia refers to the organ that do&sxhoyiopds. So, as an organ of
knowing and thinking, it is synonymous withig in 1:28. Cf. JewetfiRomans159.
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[ocparta] to impure and dishonourable fornication and tbeot
evils, provoking God's displeasure or wratfp{1)], as described in
1:24-31; cf. also 6:12-13, 19);

e ‘discern Poxipalerv] what is the will of God’ (rather than
suppressing God's truth and persisting in the ‘skss’
[douvetog] or ‘reprobate’ fdoxipog] mind of the former Adamic
life as described in 1:19, 21, 28); and

 do ‘what is good, well-pleasing&peotog], and perfect’ (instead
of doing what is evil, impure, and dishonourable, \Whiispleases
God and provokes his wrath, as described in 1:18, 24-31).

This antithetical correspondence of Romans 12dRdmans 1:18-32

reveals that in the former, stating the thesis figr whole paraenetic

section of Romans 12-15, Paul is making a summahngréation for
the redeemed or justified to reverse the sidfateinsweis®f the old

Adamic humanity into theDaseinsweiseof the new justified (or

rightwised) humanity. For this reversal or the rieeg

‘transformation’, ‘the renewal of the mind’ is ciat because it was

the perverted ‘mind’ that led to the suppressiontioé truth of

worshipping God the Creator, to the ‘foolish’ anderiseless
worshipping of creatures, and to the consequent &ty and other
evils. Hence there is the triple emphasis concerrregg mind in

Romans 12:1-2: the needs to offamv Aoywnv Aatpeiav

(‘rational/intelligent/sensible worship) to God d&nto ‘discern

[dokipalev] what is the will of God’, and the fundamental defer

1] avakatvaoet ol voog (‘the renewal of the mind’) to do thefh.

25 Thompson,Clothed with Christ81-86, had already made more or less the same
observations on the correspondence between Ro®-32:-nd 12:1-2 as summarised
here (see also his ‘Romans 12.1-2 and Paul’s VioiWorship’ in A Vision for the
Church: Studies in Early Christian Ecclesiology Honour of J. P. M. Sweeéd.
M. Bockmuehl and M. B. Thompson (Edinburgh: T&T @®la1997]: 124-27), but |
had failed to notice it until it was pointed out &yeviewer of my paper ‘Rom. 12:1-2
as an Antidote to Rom. 1:18-32’ (its substancen@®iporated in this essay, often in a
summary form). May my subsequent ‘independent’ ola®ns (plus some more
supporting observations — see below) be taken adircing the validity of
Thompson’s original observations? Nevertheless, thlse observations on the
correspondence between 1:18-32 and 12:1-2 leadthgd interpret the much debated
word Aoyikdg in 12:1 as ‘rationalfintelligent/sensible’ over aagst ‘senseless’
(Govvetog) / foolish’ (EpwpdvBnoav) / ‘reprobate’ §dokipog) of 1:21, 22, 28, 31,
as well as to hold the phrases Aoyiknv Aatpeiav andtj) dvakaivaoet 1ol vodg

in 12:1-2 together (cf. Thompso@lothed with Christ81-82; Thompson, ‘Romans
12.1-2',125). Thusthe Aoyiknv Aatpeiav upédv is the ‘intelligent worship that you
should offer as the people of the renewed mindropgr sense’, or, to speak in the
OT-Jewish category, ‘as wise peoplerpown]’ (I owe this OT-Jewish category to
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For our present purpose, however, the most impopgairtt that
emerges out of the correspondence between Roma#s82:.and 12:1-
2 is that Paul's exhortation in Romans 12:1 for teedeemed to
‘offer/present your bodies as a sacrifice, liviadholy, and well-
pleasing to God, which is your intelligent worshigp'to be seen as his
comprehensive demand to reverse the Adamic humasityppression
of the truth, i.e. their refusal to do the esseritiadgs that are required
of creatures, namely, to honour and worship God awvel thanks to
him (Rom. 1:18, 21-25). The phrasepaotiioat ... Buoiav ... 16
Oe (‘offer ... sacrifice ... to God’) in 12:1 clearly aées the cultic
sense of worship, and that is confirmed by the dfppoal and
explanatory phrasenv Aoyiknv Aatpeiav.?’ Since in the thesis
statement of 12:1-2 Paul needs to formulate hisogations in a

my OT colleagues John Goldingay and Jim Butler)er&fore, we may render 12:1b
thus: ‘to present your bodies as a living sacrjfibely, and well-pleasing to God,
which isthe intelligent worship you should offer (as peomdeemed with the proper
mind) . Cf. NJB: ‘that is the kind of worship for you, sesnsible people’.

26 In my essay ‘Rom. 12:1-2 as an Antidote to Roni8432’, | have sought to
demonstrate the correspondence of Rom. 12:1-2 . Rdl8-32 further by observing
the close parallels that Rom. 6 (esp. vv. 11-28Wshto both Rom. 1:18-32 and 12:1-2
(cf. Thompson,Clothed with Christ 79-80, who also observes the parallelism of
Rom. 6 with 12:1-2, though not with 1:18-32). Ecimthe description of the Adamic
humanity in 1:18-32 (note esp. such conceptEradupia, adikia, dkabapoia,
avopia, émotoyuvecBat, and odpalpén used to describe the Adamic humanity in
6:11-23) as well as anticipating the exhortationl211-2 (note esp. the five times
repeatedmapiotijvor ta pén updvltautols, the twice repeatedyioopds, and
kawotng in 6:4, 11-23), Rom. 6 (esp. vv. 11-23) forms adbe between the two
passages and shows that the exhortation for théengs existence of the redeemed in
Rom. 12:1-2 is composed as an antidote to thelsaxigtence of fallen humanity in
1:18-32. So it becomes clear that the exhortatpresent our bodies as laving’
(Cdoav) sacrifice in 12:1 reflects the exhortation in 31 ‘present yourselves to God
as those who have been brought from death tb(lifeel éx vekpdv Cdvtag), and
implicitly includes its negative counterpart, namedhunning the Adamic humanity’s
presenting their bodies to sin (6:13a), as our Aliamic humanity (‘our old
avBpwtog’, 6:6) has already died to sin in/with Christ (6:@). Thus, the word
‘living’ (Codoav) in 12:1 stands in opposition to the Adamic existethat is dead in
and through sin (6:23), rather than to dead or dyfoanimal sacrifice (contrary to the
interpretation of many commentators). It meanshase who aréead to sin but alive
to God[C&vrag Té¢) Bed] in Christ Jesus’ (6:11). So similarly Thomps@iothed with
Christ, 79; Thompson, ‘Romans 12.1-2’, 126.

2T mrapaotdvar (Buoiav) is a Hellenistic technical term for cultic offeg (see the
references in C. E. B. Cranfiel@ihe Epistle to the Romaifeol. 2; ICC; Edinburgh:
T&T Clark, 1979]: 598 n. 4; also MicheRdmer 369 n. 10). It is used in Josephus
(Bell. 2.89; Ant 4.113), although not in the LXX. Paul may be gsihis phrase here
instead of the common LXX termpoodyetv or mpoogépetv (cf. Rom. 15:16:
mpoopopd) in order to express alongside the sense of worslso the sense of
placing something at God’s disposal, i.e. to méeat we are to place our ‘bodies’ at
God'’s disposal as our act of ‘worship’ for him.
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compact form, it is possible to see that he emptbgslanguage of
‘worship’ in 12:1 in order to cover not only worpping God but also
honouring him and giving thanks to him, as he hasgtated the three
inseparably interconnected acts as the requiremeftsproper
creaturely existence in 1:21-25.

If we consider what kind of ‘sacrifice’ Paul may trenking of in
giving the metaphorical exhortation, ‘offer your leslas a sacrifice
[Buoiav]’, 28 it becomes clearer that the theme of thanksgiving
included in the exhortation. For among the varioasrifices of the
OT-Jewish cult, 7110 (thanksgiving sacrifice) seems to fit the best
with Paul's metaphor here. Note how H. Gese desctie®ccasion
of 7TIN: ‘When someone is rescued from death, from ansfiper
from persecution that poses threat of death, themitfine deliverance
is celebrated by a worship service built on a thafikring as a new
foundation for the person’s existené&Then, it makes perfect sense
that in Romans 12:1 Paul is exhorting us to offer todies’ as a
‘thanksgiving sacrifice’ for his redemption fromettAdamic sin and
death to a new life in Christ, which he describedRiomans 3:21—
11:36. Writing in the wake of his celebration of Godnarvellous
mercy upon all, his worship and glorification of Gimd ‘the depth of
[his] riches and wisdom and knowledge’, and his pahensive
affirmation, ‘From him and through him and to himeaall things’
(Rom. 11:30-36), surely Paul must be asking us id 1@:offer our
‘bodies’ as a ‘thanksgiving sacrifice’ for the wantul salvation that
he has wrought by his mercy and wisdom.

Then, it becomes clear that having thus includedtih@ksgiving
exhortation already in the all-embracing exhortaiio Romans 12:1-2,
the summary statement for the whole paraenetidgosect Romans
12-15, Paul omits to mention it in the subsequesttaf exhortations
in Romans 12-13.

28 This question was put to me by John Goldingay,wadgreed thal 717 seems to
be the answer.

29 H. Gese, ‘The Origin of the Lord’s Supper Bssays on Biblical Theology
(Minneapolis: Augsburg, 1980): 129.



126 TYNDALE BULLETIN 62.1 (2011)
5. Inclusio between Romans 12:1-2 and 13:11-14

So far we have ascertained that Romans 12:9-21ippihihs 4:2-9,
and 1 Thessalonians 5:13-24 contain essentially sdi@e list of
exhortations: rejoice always, pray unceasingly, ghanks to God for
everything, love one another, bear patiently withratgors or
persecutors rather than resorting to retaliatiore Ppeaceably, shun
what is evil, seek what is good, and so on. Conceasedtiey are with
what we might call spirituality and ethic, these ehtions represent
some of the fundamental characteristics of theg@ian way of life. In
order to motivate the believers to live such a, IFaul adds in the list
the reference to the not-so-distant coming of tbedLJesus Christ and
his salvation as well as giving an assurance thaf $Gpeace will keep
them. With the list of the exhortations in Romar&s9121, we have
also observed that the exhortation to give thank&ad is implicitly
made as a fundamental requirement for redeemedepges in 12:1,
and the reference to the parousia of the Lord is nrmaB@mans 13:11-
14 after a postponement created by the need tondxpeeatly the
theme of living peaceably with all in 12:14-13:10id means that, if
we set Romans 12:3-8 aside for a moment (see beRovhans 12:1—
13:14 forms a unity with a list of exhortations ttlame comparable to
those in Philippians 4:2-9 and 1 Thessalonians 5:13-24
This view is strengthened by the fact that Roma&h&1t14 forms a
partial inclusio with 12:1-2. Above we have ascertained some
significant parallels between Romans 13:11-14 anthéssalonians
5:1-1130 When those parallels are set aside from Romankl113t,
then the following remain in the passage:
1. the list of sexual and social sins in verse 13 (only kkoness’ is in
1 Thess. 5:7);
2. ‘putting on the Lord Jesus Christ' (v. 14a) (cepending to
‘putting off the works of darkness’ in v. 12); and
3. ‘making no provision for the flesh, to gratify itkesires’ (v. 14b)
(referring to the sins listed in v. 13).
In spite of the overall parallelism between Romdsll-14 and
1 Thessalonians 5:1-11, only ‘drunkenness’ is meatioin both
passages as a concrete example of the works oknéss’ that
unbelievers are supposed to do in the ‘night’. lamRns 13:13,

30 See pp. 117 above.
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besides ‘drunkenness’, Paul further mentiorsopog, «oitn,
doéhyeia, €pig, andCijhog. In 1 Thessalonians 5:1-11 he may be
omitting references to such sexual and social bimsause, having
exhorted the Thessalonians to avaigpveia, émbBupia, akabapoia,
andumepPaivelv kai Aeovekteiv only a few verses earlier (1 Thess.
4:1-8), he is now concerned more to allay the THessms' anxiety
about the date of the Lord’s parousia than to imp@oncrete
exhortations about a sanctified life. But the threlements that
distinguish Romans 13:11-14 from 1 Thessaloniaris1%: clearly
reveal that in Romans 13:11-14 Paul is concernedxoort the
Romans to lead a sanctified life as much as torashiem with the
nearness and certainty of the parousia and theuowonation of
salvation. In Romans 13:11-14, he seems to express therfobncern
by reminding the readers, by means of these theseegits, of what he
has said about the wicked life of the Adamic huryaim Romans
1:24-32 (and 6:11-23; 7:7-8:13) as well as of wimthas said about
the transformed life of the redeemed humanity imBies 12:1-2 (and
6:11-23; 8:3-13).

There are some reasons for thinking that with efeam€l) and (3)
above Paul reminds the readers of what has bednnsRiomans 1:24-
32; 6:11-23; and 8:3-13. First of all, there are tards for vices
(emBupia, €pig, and Cijlog/eB6vocd) common to both Romans
13:11-14 and 1:24-32 (vv. 24, 29), and the vigésgiog, koirn, and
doélyeia in Romans 13:13 may at least be compared withethos
sexual vices mentioned in Romans 1:26-27. Then, the sextialozial
sins in Romans 13:13 are illustrations of the ‘veordf darkness
(oxdtoug) in Romans 13:12, and this fact corresponds tdabethat
the similar sins in Romans 1:26-27, 29-31 are aifteith to the
‘darkened’ (EokoticOn) heart in Romans 1:21. So, when Paul exhorts
in Romans 13:13, ‘Let us conduct oursehMsscomingly/decently
Irespectably[evoynpdvwg] as in the day’, shunning those ‘works of
darkness’, he seems to have in mind his earliedlaeation that
committing those sins is talishonout (&tipaZeoBar) the body as
they are shameless/indecénfaoynpoouvnyv) acts (1:24, 27), ‘the
things of which they are nomshamed{¢maioyiveabe, 6:21).

In Romans 13:14 those vices are seen as the carsezpiof doing
Mg oapkog Tpovotav ... ei¢ embupiag. The word mpovoia is

31 For the synonymous nature of the two words,ifAoc’” and ‘pBSvog’, seeBDAG.
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defined in BDAG as ‘thoughtful planning to meeteed,forethought,
foresight, providenceln his Greek literature survey, J. Behm says that
the word is commonly used ‘in the sense of “pr@nsi or
"forethought”, “intention”, “deliberation”, and addbat ‘the word can
mean “care”, “provision”® If tfic oapkog is taken as a subjective
genitive andei¢ emBupiag as directly connected withiic copkog
mpovoiav, the clause in Romans 13:14w1 tfig capkog TTpovolav

pn) mroteioBe ei¢ émbupiag, would mean: ‘and do not do the intention
of the flesh for desires’, that is, ‘and do not castt the intention of
the flesh which is for (impure) desires’. In thiserpretation, the word
mpovoia is clearly seen as denoting the work of the mind (fititen’).
However, the constructiontpévoiav ToteioBai tivog is usually
treated as an idiomatic expression in Greek fomtke provision for
something, be concerned for or about somettithghd so the clause
in Romans 13:14bkoi tfig copkog Tpovolav pi toteiobe eig
¢mBupia, is usually rendered ‘and make no provision forftesh, to
gratify its desires’ (NRSV). But even this idiomatiaterpretation
implicitly contains the notion of thentention of the flesh, since to
‘make provision for the flesh’ is really to do what the flesints.

That Paul has this implication in mind seems to éwdent
especially in view of what he writes in Romans 83-There he
stresses that those who are in, or dominated bylesie (vv. 5, 8) and
therefore live according to the flesh (8:13) ‘skeéit minds on the
things of the flesh’ {a tfic oapkog ¢povoiowv, v. 5), and he
abbreviates this fact with the phrase ¢povnua tiic capxkog, ‘the
mind(-set) of the flesh’ (vv. 6, 7). Contrasting tliiesh-dominated
existence with the Spirit-dominated existence, Hienad that we, the
redeemed, are no longer ‘debtors to the fléglei\étar i) copki] to
live according to the flesh’ and do ‘the deeds loé tody’ ¢ac
mpaEeis ToU owparog)3 (vw. 12-13). It can hardly be denied that his

32 7, Behm, ttpovéw, tpovora’, TDNT4:1011.

33 ‘mrpévora’, BDAG; Dunn,Romans 9-16791.

34 Apparently Paul writestéig mtpdEeis) Tol owpatog here instead offic oapxdg
that is expected in the context of Rom. 8:3-13wal as in Paul's usual distinction
betweenodpa and odpE, because he is writing here in view of what hed sai
Rom. 1:24, 26-27. In the latter passage, he sadause of the Adamic humanity’'s
fleshly mindset that does not please God but igilea® him (cf. Rom. 8:7-8), God
gave them up ‘to the dishonouring of thbdies[ocpata] among themselves’, so
that they fell into the ‘dishonourable passions’ishhthey satisfy with perverted
practices involving theibodies This view is supported by Rom. 6:12-13, 19, where
speaking in the context of the Adam-Christ contrd@om. 5:12-21) and clearly
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imperative in Romans 13:14bkdi tfic oapkog Tpovolav i
moteiobe eig émbupiag) is based on this teaching that he has already
imparted on the mindset of the flesh in Romansl&as a whole, and
especially on the indicative of Romans 8:12-13. omans 7-8, Paul
explains the predicament of twexpE-dominated existence chiefly in
terms of Adam’s experiences in Genesis 2-8nd thereby develops
further, now in connection with the law and sin, ékplanation of the
fallen humanity which he gave in Romans 1:18-32tiloparaenesis
implicit in the indicative statements in Romans-83is that we, the
redeemed, being in the Spirit and not in the flebbukd not ‘set our
minds on the things of the flesh’ or oblige ourgshto do what the
flesh wants, as Adam did and the Adamic humanity still do. Saay
see that in recapitulating this paraenesis in Rent3i114b Paul is
exhorting the readers to stop following the minel}sof the flesh,
which Adam followed and the Adamic humanity stith,das he has
shown in Romans 1:18-32 and 7:7-8:13.

Thus, with this clause in Romans 13:14b, Paul apptarbe
reminding the readers of the idea repeatedly sideBs Romans 1:18-
32, namely, of the pervertetiind (voi¢) of the Adamic humanity
ending up in the impure and dishonourablesires (¢mriBupia or
aBo¢) for such evils as those mentioned in Romans 222629-31
and recapitulated in Romans 13:13. Then, in Romarigth3aul is in
effect demanding the readers, ‘do not be conforn®dhis age’
(Rom. 12:2a), which follows the intention of the flesr the lifestyle
of the Adamic humanity. If so, Paul's synonymous etdtons in
13:12b and 14b, ‘Put offdfrroBpeba] the works of darkness’ and
‘Make no provision for the flesh, to gratify its des’, are really
elaborations of this exhortation in Romans 12:2a.

This reading makes it quite likely that anotherrpaf Paul's
synonymous exhortations in 13:12c and 14a, ‘Let ug pn
[evduopeba] the armour §rha] of light” and ‘Put on §vduoaobe]
the Lord Jesus Christ’, are really elaborationshisf exhortation in

alluding to what he said of the Adamic existenc&kom. 1:18-32, Paul expresses the
same thought in terms of ‘letting] sin reign in womortal body [c&pa]” and
‘presentfing] your members[péhn, i.e. body parts] to sin, to impurity, and to
wickedness.’

35 For the view that in Romans 7 the predicamenheffieshly ‘I’ is described chiefly
in terms of that of Adam, see, e.g. Kdsemdamans 195-98; DunnRomans 1-8
378-80; esp. H. Lichtenbergddas Ich Adams und das Ich der Mensch@itUNT;
Tubingen: Mohr Siebeck, 2004): 107-86.
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Romans 12:2b: ‘Be transforme®'. This understanding can be
confirmed through a survey of Paul's use of theglmye of ‘putting
on’ and ‘transformation’. In the New Testament oRlgul uses such
terms of ‘transformation’ agierapopgolobat, cuppoppoioba,
petaoynpatiCeobar, andaAldooeobor as soteriological and ethical
concepts, and when he uses them, he always meariseliegers’
being ‘transformed into’ or ‘conformed to’ the in@gikwv) of the
Lord Jesus Christ, the Son of God: The believerspagdestined to
this transformation (Rom. 8:29) and are undergdirig the present (2
Cor. 3:18) until the final consummation at the paiauof the Lord
Jesus Christ (1 Cor. 15:52; Phil. 3:21). Likewise,lia New Testa-
ment only Paul uses the ‘putting off'/’putting onanguage for
soteriological-paraenetical statements (1 Cor. 1544Gal. 3:27; Col.
3:9-10; cf. also Eph. 4:22-24). First Corinthians4#554 shows that
the ‘transformation’ terminology is synonymous whls language of
‘bearing’ (popeiv) the image gikwv) of the heavenly man, the Last
Adam, and of ‘putting on’&dvecBan) the imperishable or immortal
nature of Christ Jesus, the Last Adam. So Paul spedke believers’

36 Note the correspondence between the two pairgnmingmous imperatives set in a
chiastic structure in Rom. 13:12 and 14:

A: ‘put off the works of darkness’

B: ‘put on the armour of light’
B’: ‘put on the Lord Jesus Christ’

A’: ‘make no provision for the flesh, to gratifisidesires’
AA’ correspond to the exhortation, ‘Do not be canfied to this age’, of Rom. 12:2a,
while BB’ correspond to the exhortation, ‘Be trasrsfied by the renewal of the mind’,
of Rom. 12:2b (so similarly Thompsoglothed with Christ 151; cf. also Moo,
Romans 826). Thus we can see a sortimflusio between Rom. 12:2 and 13:12, 14.
AA’ also correspond to the exhortation in Col. 3:put off the old humanity
[&vBpwTrog] with its practices’, while BB’ also correspond the exhortation in Col.
3:10: ‘put on the new [humanity], which is renewedknowledge after the image of its
creator'. For the contrasting pair ‘put off/‘put no Eph. 4:22-24 uses
arotifecBai/évbiecBan, like Rom. 13:12, 14. The parallel passage, Cd-12,
shows the synonymity afiirotiBeoBon and dmexdiecban, using both in contrast to
¢vdueoBot. The exhortation in Col. 3:5, ‘put to death thetldlg members jjékn, i.e.
body parts]' that are involved in committingopveia, dxaBopoia, mdBog, etc., is
reminiscent of the charge in Rom. 1:24-27 agaimst&damic humanity for misuse of
their ‘body’ (cdpa) for those sexual sins, and of the exhortatioRem. 12:1 to offer
our ‘body’ (cdpa) to God as a sacrifice. Similarly the exhortatiorCol. 3:10, ‘put on
the new [humanity], which is renewed in knowledgé&vdkoivoupevov eig
émiyvwotv] after the image of its creator’, is reminisceffitttee exhortation in Rom.
12:2 to ‘be transformed by the renewal of your miéidoxaivadoet Tol vodg].” Thus
Col. 3:5-11 shows significant parallels with Ror2: 12 as well as with Rom. 1:18-32,
and so supports together with Rom. 6:11-23 (segeaho026) and 1 Thess. 4:1-8 (see
below section 6) the view that the two Romans ggessahould be held together.
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‘putting on’ Christ in baptism (Gal. 3:27) and thaitualising in their
ethical life that saving event by ‘putting on’ ‘theew [vBpwog]
which is being renewed in knowledge after the imaféts creator’
(Col. 3:9-10; cf. also Eph. 4:22-24), so that they rfiaglly ‘put on’
the immortal nature of Christ at the consummatibaatvation (1 Cor.
15:53-54). Both 1 Corinthians 15:44-54 and Coloss&BAsl0 make it
clear that all these synonymous terms are part afl'® Adam-
Christology/soteriology.

All these facts confirm (1) that in Romans 12:2d 42:2b Paul is
exhorting the believers not to ‘be conformed’ te tvay of the old
Adamic humanity (1 Cor. 15:44-54; Col. 3:9: ‘put offie old
avBpwog with his practices’) but to ‘be transformed’ irttee image
of Christ Jesus, the Last Adam (Rom. 8:29; 1 Cor. 1544
2 Cor. 3:18; Col. 3:10); (2) that his exhortation ionfans 13:14a, ‘put
on the Lord Jesus Christ’, being synonymous withdRhortation, ‘be
transformed into the image of the Lord Jesus Chisstikely to be an
elaboration of the exhortation in Romans 12:2b; éjdthat as both
the exhortations of Romans 12:2b and 13:14a refReail’'s Adam-
Christology/soteriology, it is likely that Paul issithem bearing in
mind the Daseinsweis®f the fallen Adamic humanity which he has
explained in Romans 1:18-32; 6:11-23; and 7:7-8:13.

Therefore, we can conclude that the two elementsdiséinguish
Romans 13:11-14 from the parallel passage 1 Thmssaks 5:1-11,
namely, the sexual and social sins mentioned astrifitions of the
works of darkness in Romans 13:12-13, and the extiont ‘make no
provision for the flesh, to gratify its desires’ Romans 13:14b, are
reminiscent of what Paul has written of the falfedamic humanity in
Romans 1:18-32; 6:11-23; 7:7-8:13; and 12:2a, wthiie third
element, namely, the exhortation ‘put on the LordugeShrist’ in
Romans 13:14a, is reminiscent of what he has writfehe redeemed
humanity in Romans 6:1-23; 8:1-13; and 12:2b.

Thus, in Romans 13:11-14, Paul refers to the parafsipe Lord
Jesus Christ in order to provide both assurancepdéoseverance and
motivation for obedience to his moral exhortati@isRomans 12:9-
13:10, as he does in the parallel passages of Isdloesans 4-5 and
Philippians 4:2-9 (cf. also Phil. 3:20-21). But henfiolates Romans
13:11-14 bearing in mind what he has said both aloe wicked
existence of the fallen humanity in Romans 1:18&# 6:11-23 and
7:7-8:13) and about the righteous existence ofeédeemed humanity
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in Romans 12:1-2 (and 6:11-23 and 8:1-13). In ofiwnds, in Romans
13:11-14, he rounds off his exhortations in Roma29®-413:10, not
simply referring to the parousia of the Lord JeSlitwist, but also
restating his thesis about tBaseinsweis®f the redeemed humanity
that he stated in Romans 12:1-2 in contrast td@seinsweisef the
fallen humanity that he described in Romans 1:18-32.

If Romans 13:11-14 thus forms a partiadlusiowith Romans 12:1-
2, it must be the conclusion not just to the exhmms in Romans
12:9-13:10, but to those in the whole of Romans 32#ie first part
of Paul's paraenesis, which he states before emigadda the second
part of his paraenesis with the specific issueooidfand the unity of
the church in Romans 14-15. In that case, all of Reni®:1-13:14
should be seen as a unity.

Then the question arises as to how to account éondRs 12:3-8.
This study, which has started from the fundamentakovation of the
parallelism among 1 Thessalonians 5:12-24; Rom&h8-21; and
Philippians 4:2-9 and come to affirm the unity obrRans 12-13,
supports the view held by some scholars that Roman3-8 is an
expansion of the theme of the unity within the chuthat is also
included in the parallel passages 1 Thessalonian2-B! and
Philippians 4:2-3 (1:27-2:133.

37 ThompsonClothed with Christ 151-53, also recognises the partial paralleli§m o
Rom. 13:11-14 with Rom. 12:1-2 (though not with Rdm8-32) and affirms that the
two Romans passages formiaalusio.

38 See n. 4 above. The second part of the paraeneRism. 14:1-15:13 can also be
seen as an extended application of Paul's commoaepasis to the needs of the
Roman church. In exhorting ‘the strong’ and ‘thealWein matters of dietary and
calendar laws to accept one another, Paul strespegially peace and joy. Note how,
having affirmed ‘the kingdom of God is not food addnk but righteousness and
peaceandjoy in the Holy Spirit’ (14:17), Paul exhorts: ‘Let tieen pursue what makes
for peaceand for mutual upbuilding’ (14:19). Note again hbe concludes the whole
paraenetical section of Rom. 14:1-15:13 with thayer. ‘May the God of hope fill
you with all joy and peace in believing' (15:13). These explicit and implicit
exhortations to pursue peace and joy are, on teehand, comparable to the common
exhortations that Paul imparts to the Philippiand dMmessalonian Christians to have
peace and to rejoice by overcoming their commuriabethsion and consequent
communal gloom (see above the discussion on P#i94nd 1 Thess. 5:12-24). On
the other hand, they may be seen as an applicatiBaul’s injunction in Rom. 12:18:
‘live peaceably with all'. Having applied that imjction to an earnest political situation
in Rome (13:1-7) and rounded off the main part isf paraenesis (13:11-14), Paul
makes another application of it to another seripublem of the Roman church, the
communal conflict between ‘the strong’ and ‘the We&ince the latter problem
requires a more extended treatment with more tlggzdb arguments, he dedicates a
new section of his letter to it, and appends hitomain paraenesis that he has rounded
off with theinclusioof 12:1-2 and 13:11-14.
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Thus Romans 12-13 provides a paraenesis in a tinaitys parallel
to those in 1 Thessalonians 4-5 and Philippians94:2mong the
three passages, Philippians 4:2-9 is the most campracl Thess-
alonians 4-5, there is a substantial expansion efpdrousia theme
(4:13-5:11), while in Romans 12-13, there is a sulisiaexpansion
of the theme of living peaceably with all (12:14:2(8 as well as an
expansion of the theme of the unity within the ciur(12:3-8).
Furthermore, in Romans 12-13 the whole paraenesistiwithin the
clearly visible framework of the Adam-Christ antithesis.

6. Parallelism of 1 Thessalonians 4:1-8
with Both Romans 1:18-32 and 12:1-2

First Thessalonians 4:1-8 contains several closallpls both to

Romans 1:18-32 and to Romans 12:1-2. This fact gtinens our

views that Romans 12:1-2 should be interpretedomnection with

Romans 1:18-32 and that there is an overall pdisatiebetween

Romans 12-13 and 1 Thessalonians 4-5.

Note in 1 Thessalonians 4:1-8:

1. mopveia (v. 3), m&Bog embupiag (w. 4-5), andakabapoia (v. 7)
are said to be characteristics of the heathen (v. 5).

2. Against the heathen misusea{evoc (‘body’, see n. 42 below) in
maBog émbBupiag, the proper control of it ikyiaopog kat Tipf is
urged (wv. 4-5).

3. The heathen are defined as those ‘who do not know God’ (v. 5).

4. OepPaiverv kai Acovekteiv are also mentioned as heathen
behaviour (v. 6).

5. To those who engage in such acts of heathen atkgrdthe
vengeance of the Lordtgdikog xup1og) is threatened (v. 6).

The parallelism between 1 Thessalonians 4:1-8 amdaRs 1:18-32 in

this description of the heathen is unmistakable, as iratter lalsc®

39 Some of the following parallels between 1 Thes&-8and Rom. 1:18-32 have
also been noted by some commentators: e.g. Hormzgssalonicher 159;
A. J. Malherbe The Letters to the Thessaloniai#B; New York: Doubleday, 2000):
229, 230. Col. 3:5-6 also shows basically the spamallels with 1 Thess. 4:1-8 and
Rom. 1:18-32:mopveia, dkabapoia, mdbog, émbupia, mheovetia, eidwhoatpia,
the misuse of the ‘body'ré péln 1 € tiig yfig) for mopveia, dkoBapoia, etc., and
1 opy1 tol Beol. See n. 36 above for the parallelism of Col. 3t8alth Rom. 12:1-2
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1. emBupia (v. 24), akabapoia (v. 24), frdBog) atipiag (vv. 24,
26a), and fornication (vv. 26b-27) are said to be dtarsstic of the
heathen.

2. The heathen are charged especially with ‘disbhdng’
(dmipaCeoBar) of their ‘body’ (Edpa) in €émbupia and
axabapoia (v. 24).

3. These evils are the consequences of their fator&now God
properly, i.e. to acknowledge and worship him (vv. 19-23).

4. The heathen are also charged wiNzoveEia as well as other social
evils (vv. 29-31).

5. Against their ungodliness and unrighteousnesswtrath of God’ §
opY1) 1ot Beot) is said to be revealed (v. 18; cf. w. 24, 26, 28).

Thus the descriptions of the heathen in 1 Theskgalend:1-8 and

Romans 1:18-32 show close parallels in both theitabulary and

thought?0

Furthermore, observe the parallelism between 1 Thesaak4:1-8
and Romans 12:1-2. In the former Paul says thanetifiad or ‘holy’
life (especially controlling the ‘vessel'/body iy iaopog kai tipi], SO
that it may not fall toraBog eémbupiag, 1 Thessalonians 4:4), is ‘the
will of God’ for the believers (1 Thess. 4:3), andhtthit ‘pleases
[apéokewv] God' (1 Thess. 4:1). In Romans 12:1-2 he says bHgic
the same thing: the believers’ offering of theipdies’ to God as a
living sacrifice is ‘holy’ @yio) and ‘well-pleasing’ {Udpeotov) to
God and that it is to do ‘the will of God'.

Thus 1 Thessalonians 4:1-8 shows parallels with Botinans 1:18-
32 and 12:1-2. This double parallelism together withe
correspondence between the two Romans passagasusdd affirm
that just as in 1 Thessalonians 4:3@w0opos (w. 3, 4, 7), while
associated withiipr (v. 4), is contrasted withropveia (v. 3), mdBog
emBupiag (w. 4-5), andaxkabapoia (v. 7), so also in Romans 12:1
the word ‘holy’ @yio) is employed in contrast to thetiBupia,
axkabopoia, mdbog aripiag, and fornication of Romans 1:18-32.

and 13:12, 14. So, like 1 Thess. 4:1-8, Col. 3:5alsdb shows parallels with both
Rom. 1:18-32 and 12:1-2.

40" This parallelism between 1 Thess. 4:1-8 and Raof8-32 seems to strengthen the
case for interpreting the controversial phrase \assel fketioc]’ of 1 Thess. 4:4 in
the sense of ‘his body’ in its sexual aspect (tHeuse of which is described and
condemned in Rom. 1:26-27), rather than ‘his wif€f. e.g. Wanamaker,
Thessaloniansl51-53; T. Elgvin, “To Master His Own Vessel: h@ss. 4.4 in Light
of New Qumran EvidenceNTS43 (1997): 604-19.
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Therefore, we can say that just as in 1 Thessalseniat-8 the
believers are called to seek sanctificatioiyixopds) by controlling
their ‘body’ in ‘holiness’ fryraopds) in contrast to the heathen use of
their ‘body’ for ropveia, dBog emBupiag, andakabopaoia, so also
in Romans 12:1-2 they are called to offer theirdies’ as a ‘holy’
(ayiav) sacrifice to God in contrast to the heathen lifefégring their
‘bodies’ to émbupia, akabapoia, adbog arpiag, and fornication
which is described in Romans 1:18-32.

So both Romans 12:1-2 and 1 Thessalonians 4:1x8natfiat the
‘holy’ life ‘pleases’ God, while both Romans 1:18-32nd
1 Thessalonians 4:1-8 affirm that the heathen [fféustful passion,
fornication, and impurity angers God, i.e. provokedG wrath’
(Rom. 1:18-32) or his ‘vengeance’ (1 Thess. 4:6).

e 1 Thessalonians 4:1-8 and Romans 1:18-32: Theulustid impure
life of unbelievers angers God (as it defies ‘the will of God
e 1 Thessalonians 4:1-8 and Romans 12:1-2: The ‘hbfg’ of
believers ‘pleases’ God, as it obeys ‘the will of God'.
Thus, with the common vocabulary of ‘holy/holines$he will of
God’, ‘body’/'vessel (= body)’, ‘pleasing/well-plemg’, and God's
‘'vengeance'/‘wrath’, Paul ‘exhortsniapakal®) the believers both in
1 Thessalonians 4:1-8 and in Romans 12:1-2 for a ligap€tification,
in contrast to the heathen life that is descrilveddgsentially the same
way in 1 Thessalonians 4:1-8 and Romans 1:18-Fhese parallels
between 1 Thessalonians 4:1-8 and Romans 12:1-2 gtesngur view
that there is an overall parallelism between 1 $hkmians 4-5 and
Romans 12-13.

4l Note how in 1 Thess. 4:1-8 Paul emphasises thatalneady taught the
Thessalonians about the need for them to live #metdied life (vv. 1-2), warning
about the Lord’s vengeance on the sinful life of theathen (v. 6). Romans is, of
course, a letter that Paul addresses to people wiminas never taught. Hence he
delivers the same teaching in the letter, and hes do, elaborating on the horrors of
the heathen existence in Rom. 1:18-32, much maensixely than in 1 Thess. 4:3-8,
as he might have done orally during his missiormbessalonica. Thus the warning
about God's wrath/vengeance on the sinful life leé hieathen and the call for the
sanctified life of the redeemed that 1 Thess. 4ah& Rom. 1:18-32/ 12:1-2 represent
may have been part of the staple diet of Paul'siongry preaching to the Gentiles.
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7. Parallelism of Philippians 3:17-21
with 1 Thessalonians 4-5 and Romans 12-13
(and Its Related Texts)

The exhortation for a holy, God-pleasing life in tast to the heathen
life of idolatry and immorality is implicitly madalso in Philippians
3:17-19: ‘[Imitate me, and not the] many ... [who]dias enemies of
the cross, whose end is destruction, their god isb#ily, and they
glory in their shame, with minds segdovoivteg] on earthly things.’

This starkly abbreviated formulation reminds us muof the

exhortations in 1 Thessalonians 4:1-8 and Roman$-2/23:11-14

(//Rom. 1:18-32; 6:11-23; 8:3-13) against the heatloe Adamic

humanity's lifestyle. Note especially the followingchoes in

Philippians 3:17-19:

¢ ‘live as enemies of the cross’ — provoking God'saithr(Rom. 1:18-
32; 8:7-8) and ‘pleasing to God’ (Rom. 12:1; 1 Thess. 4:1)

o ‘belly’ — ‘body’ (Rom. 1:24; 6:12-19; 8:13) and ‘v&' (1 Thess.
4:4)

¢ idolatry (of belly) — idolatry (Rom. 1:23, 25) anchirance of God
(1 Thess. 4:5)

e ‘their god is the belly’ — passions and lusts (Rdn24, 26; 13:14;
6:12; 13:14; 1 Thess. 4:5)

e ‘they glory in their shame’ — ‘dishonouring’ (Rom.24, 26),
‘shameless’ (Rom. 1:27), ‘approve those who pract{geproper
deeds, Rom. 1:28), ‘ashamed’ (Rom. 6:21), ‘conduct bawagy
(Rom. 13:13), and ‘holiness and honour’ (1 Thess. 4:4)

¢ ‘mind’ — mind (Rom. 1:21-22, 28; 8:5-7; 12:1-2)

e ‘minds set on earthly things’ — ‘lusts of heart'qfR. 1:24) and
‘minds set on the flesh’ (Rom. 8:5-7; 13:14)

e ‘their end is destruction’ — God’s wrath or judgeméRom. 1:18,
32; 6:21; 8:6; 1 Thess. 4:6)

¢ the contrast between those who imitate Paul andntiiey who live
in the heathen way — the contrast between thetylées of the
redeemed and the Adamic humanity (Rom. 12:1-2; 32,86:11-
23; 8:3-13; 13:11-14; 1 Thess. 4:1-8)

o further, reference to the Lord’s parousia and comsation of our
salvation for assurance for perseverance and niiativafor
sanctification (Phil. 3:20-21) — parallels in Rom&al&11-14 and
1 Thessalonians 4:13-5:11
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Thus there are many close parallels between Philip@dns21 on the
one hand and 1 Thessalonians 4-5 and Romans 1ard3t$ related
passages in Rom. 1:18-32; 6:11-23; 8:3-13) on therdtand. So, if
we add Philippians 3:17-19 to Philippians 4:2-9, st of the

exhortations in the Philippians passages is bdgita¢ same as the
lists in Romans 12-13 and 1 Thessalonians “3-&though the
exhortations are presented in a compact form infehmer and are
much enlarged and elaborated in the latter two lists.

8. Conclusion

This study started with an observation of closeal@s among
1 Thessalonians 5:12-24; Romans 12:9-21; and Plaligp4:2-9, and
has ascertained a substantial parallelism amorig wheder contexts,
namely 1 Thessalonians 4-5; Romans 12-13; andpPpiailis 3:17—
4:9. It has also ascertained the unity of Romand3zs a whole, in
which Romans 12:1-2 and 13:11-14 form iaclusio and Romans
12:14-13:10 a subunit for the theme of ‘living peaceabtiz ail'.

The parallelism among 1 Thessalonians 5:12-24; Reni2:9-21;
and Philippians 4:2-9 suggests that Paul had a set of exdrartations
for all the churches, as he implies in 1 Corinthidris/. This view is
further supported by the fact that there is a ckisglarity between the
virtues commended in those passages and the dfuite Spirit’ in
Galatians 5:22-25 (‘love, joy, peace, longsuffering,ndkiess,
goodness, faithfulness, gentleness, self-control’;atdo the list of
vices as ‘the works of the flesh’ in Gal. 5:19-21hefefore we may
conclude that the exhortations in 1 Thessaloniad2-84; Romans
12:9-21; Philippians 4:2-9; and Galatians 5:22-Zpresent the
common paraenesisf Paul, or what he considered the fundamental
way of Christian existenc®.This conclusion is supported by the fact

42 The exhortation in Rom. 12:13 (‘Contribute to theeds of the saints, practise
hospitality’) is apparently missing both in Philipps and 1 Thessalonians. Paul seems
to omit it in 1 Thessalonians because the Thesgalddhristians are already practising
hospitality so well (1 Thess. 4:9-10; cf. 5:12-E3)d the common fund created out of
hospitality is abused by some idlers (1 Thess.;%fl£ Thess. 3:6-15). In Philippians
Paul seems to omit it because he is about to asldhes delicate subject of the
Philippian church’s contribution to his needs ih@+20.

43 In view of some partial parallels between thesealiRa texts and 1 Pet. 3:8-12
(cf. Selwyn, First Peter, 408-410), some scholars think that Paul is dravdngthe
common Christian tradition for his paraenesis. Hmvethe view of Talbert that in
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that the paraenesis of Romans 12:9-21 (and itsisixte in 13:1-10) is
framed by thenclusioof Romans 12:1-2 and Romans 13:11-14, which
are, respectively, the thesis statement and the wding statement
about theDaseinsweisef the redeemed in contrast to that of the fallen
humanity in Romans 1:18-21.

Although the three passages, 1 Thessalonians 5:1Ra@rhans
12:9-21; and Philippians 4:2-9, and their wider eatg contain
essentially the same exhortations, there is variameng them in
stressing certain exhortations. Clearly Paul is n@kadaptations to
the differing needs of the three churches for whitbse passages are
written. For example, with his expansion of the ¢ifexhortations in
1 Thessalonians 5:19-22 with those that are spatiificconcerned
with the question of the spiritual gift of prophe@nd his application
of the concepts ‘good’ and ‘evil' specifically tdha question of
examining prophecy, Paul is clearly addressing sataé concerns of
the Thessalonian church. In the case of his expansidhe parousia
theme in 1 Thessalonians 4:13-5:11, he explicitlferee to that
church’s concerns (1 Thess. 4:13; 5:1). Paul's adiot of his
common paraenesis to the specific needs of thebte is addressing
is also clearly seen in his expansion of the etian to ‘live
peaceably with all' (Rom. 12:18) with further extairons to forsake
retaliation, exercise enemy love, submit to the gower authorities
and pay taxes to them, and so on in Romans 12:18843cf. also
Rom. 14:1-15:7). In Romans 12:14-21 Paul is clegoing out of his
way to repeat several times and in various ways fthe related
exhortations ‘Exercise humility’, ‘Live peaceablyitiv all’, ‘Do not
retaliate against your persecutors’, and ‘Love yengmies’. And then
he proceeds with the highly political exhortatidgnsRomans 13:1-7.
These particular features of Romans 12:14-13:1@edlsas the unity
of this long passage come into sharper relief wtien passage is
compared with the parallel passages of 1 Thessalerb:12-24 and
Philippians 4:2-9.

Thus, the comparison helps us better see refleacte®amans
12:14-13:10 a very critical socio-political situati of the Roman

Rom. 12:9-21 Paul is reproducing the Jewish Clanstethical code with some
Hellenistic Christian redactional additions in \W-21 (‘Tradition and Redaction’, 83-
94), seems to go too far. Against this view, s@eRiLove Your Enemiés15-16.

44 Thus, the unity of Rom. 12:14-13:10 ascertainethig study has some significant
implications for the interpretation of the contresial passage Rom. 13:1-7.
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Christians and Paul's serious attempt to preveamtlirom getting
involved in the movement of resistance and reialiain Rome#®

Thus, by a careful comparison of the lists of exuosns in
1 Thessalonians 5:12-24; Romans 12:9-21; and Pladligp4:2-9 in a
manner analogous to the redaction-critical comparisf the Synoptic
Gospels, we can more sharply define the needs &f @aach or the
intent of Paul for each of these churches.

By way of a postscript we may state two further eptitl
contributions of this study: (1) Our observation thfe basically
common paraenetical teaching in the three letters,early (if not the
earliest) letter (1 Thessalonians) and two latétete (Romans and
Philippians), could have implications for the dissios about
‘development’ in Pauline theology. (2) The corregtemce between
Romans 1:18-32 and 12:1-2 that has first been wbdethrough a
direct comparison between the two passages and resatedly
reaffirmed through further comparisons of those twassages with
other passages within Romans itself (6:11-23; 71/3;813:11-14) as
well as with Philippians 3:17-21; Colossians 3:5-1hnd
1 Thessalonians 4:1-8 reveals the consistent linaof’s thinking in
Romans, running from his explanation of the fallhoimanity (1:18—
3:20), through his proclamation of the gospel (3839 or 11:36), to
his exhortation for the righteous living of thetjisd (12:1-15:13), a
consistent line that is sustained through his Adwist antithesis
(5:12-21). This finding militates against Douglasnpdell’s recent
attempt to attribute Romans 1:18-32 to Paul’s oppbiand to base his
novel theses on Romans and Paul’s theology officeiion partly on
that assumptioff

45 Thus this study strengthens the view that in RaRawul is not simply summing up
his theology, but he also wants to help solve sofithe actual problems of the Roman
Christians.

46 The Deliverance of God: An Apocalyptic Rereadingusdtification in Pau(Grand
Rapids: Eerdmans, 2009): esp. 519-600.



