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Summary

In this article we explore the uses of yeipoypagov in ancient papyri and
ostraca and conclude that yeipoypapov does not refer to a debt
certificate, contrary to scholars’ consensus (except for Peter Arzt-
Grabner). Instead, yeipoypoapov was used to express various
handwritten declarations including receipts, loans, contracts, and
records of oath in ancient Greek papyri. In particular, yeipoypapov
and its cognate words are used in the formula of declaration (6uoloyd
Koto. 0010 TO Yeiplypopov) and with the expression of oath
(xeipoypopia Sprov). Xeipoypopov in Colossians 2:14 can be
interpreted in this context. Declaration or oath on the observance of
religious regulations was significant in ancient paganism and Judaism.
Thus, yeipoypapov toic ooyuootv in Colossians 2:14 can be read as the
handwritten document which contains the declaration or oath with
regard to the observance of religious regulations.

1. Introduction

There has been a long history of scholarly disputes surrounding the
meaning of the phrase yeipdypagpov toig doyuacty in Colossians 2:14,
but the solutions suggested by interpreters remain unsatisfactory. In
general, most scholars agree that xeipoypagov in Colossians 2:14 refers
to a certificate of indebtedness. In his monumental work Licht vom
Osten' Adolf Deiimann argues that yeipoypagov in Colossians 2:14

1 Adolf Deimann, Licht vom Osten: Das Neue Testament und die neuentdeckten
Texte der hellenistisch-rémischen Welt (Tlibingen: Mohr Siebeck, 1908), 240-41.
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was meant as ‘Schuldhandschrift’ (i.e. an i.0.u.), according to his
papyrological evidence.

Deilmann’s interpretation has been supported by the majority of
scholars,? who maintain that the term in Colossians 2:14 reflects a
Jewish idea that regards God as a heavenly creditor and humanity as a
debtor. Some scholars argue that yepoypagov in Colossians 2:14
symbolises some threats to the soteriological certainty of the Colossian
saints. Eduard Schweizer states that yeipoypagov refers to a private
document which was not certified by a notary and that yeipoypagov in
Colossians 2:14 was meant as a certificate of indebtedness which can
jeopardise the certainty of salvation of the Colossian believers.? In the
same vein, Joram Luttenberger also associates yeipoypagov with

2 E.g. Rudolf Hoppe, Der Triumph des Kreuzes: Studien zum Verhdltnis des

Kolosserbriefes zur paulinischen Kreuzestheologie (Stuttgart: Katholisches Bibelwerk,
1994), 254-55; Michael Diibbers, Christologie und Existenz im Kolosserbrief:
Exegetische und semantische Untersuchungen zur Intention des Kolosserbriefes
(WUNT 1I/191; Tiibingen: Mohr Siebeck, 2005), 257; Nikolaus Walter, ‘Die
Handschrift in Satzungen Kol 2,14, ZNW 70 (1979), 115-18; Joram Luttenberger, ‘Der
gekreuzigte Schuldschein: Ein Aspekt der Deutung des Todes Jesu im Kolosserbrief”,
NTS 51 (2005), 92-93; C. Masson, L Epitre de Saint Paul aux Colossiens (Neuchatel:
Delachaux, 1950), 127-29; T. J. Lang, ‘Disbursing the Account of God: Fiscal
Terminology and the Economy of God in Colossians 1,24-2514’, ZNW 107 (2016),
136; Roy Yates, ‘Colossians 2:14: Metaphor of Forgiveness’, Biblica 71 (1990), 248-
59; Roy Yates, ‘Colossians 2:15: Christ Triumphant’, NTS 37 (1991), 583; J. D. G.
Dunn, Colossians and Philemon (NIGTC; Grand Rapids: Eerdmans, 1996), 164; Peter
T. O’Brien, Colossians, Philemon (WBC; Waco: Word, 1982), 124; Douglas, J. Moo,
The Letters to the Colossians and to Philemon (PNTC; Grand Rapids, 2008), 209; E.
Percy, Die Probleme der Kolosser- und Epheserbriefe (Lund: Gleerup, 1946), 89; Ben
Witherington Il1, The Letters to Philemon, the Colossians, and the Ephesians: A Socio-
Rhetorical Commentary on the Captivity Epistles (Grand Rapids: Eerdmans, 2007),
158; Stephen E. Fowl, The Story of Christ in the Ethics of Paul: An Analysis of the
Function of the Hymnic Material in the Pauline Corpus (JSNTSup 36; Sheffield:
Sheffield Academic Press, 1990), 142-43; Margaret Y. MacDonald, Colossians and
Ephesians (Sacra Pagina 17; Collegeville: Liturgical Press, 2000), 102; T. K. Abbott,
The Epistles to the Ephesians and to the Colossians (Edinburgh: T&T Clark, 1897),
255; Andreas Lindemann, Der Kolosserbrief (Ziirich: Theologischer Verlag, 1983), 44.
In a similar vein, several interpreters identify yeipdypaeov in Col. 2:14 with the
Mosaic Law in respect of the condemnatory force or as the bill of indictment. See
Heinrich J. Holzmann, Kritik der Epheser- und Kolosserbrief auf Grund einer lhres
Verwandtschafisverhdltnisses (Leipzig: Von Wilhelm Engelmann, 1872), 207; B. J.
Oropeza, Jews, Gentiles, and the Opponents of Paul: Apostasy in the New Testament
Communities, vol. 2 (Eugene: Cascade, 2012), 249; Michael F. Bird, Colossians and
Philemon (NCCS 12; Eugene: Cascade, 2009), 80; Murray J. Harris, Colossians and
Philemon (Grand Rapids: Eerdmans, 1991), 107; Markus Barth and Helmut Blanke,
Colossians: A New Translation with Introduction and Commentary (trans. Astrid B.
Beck; New York: Anchor, 1994), 371.

3 Eduard Schweizer, The Letter to the Colossians: A Commentary (trans. Andrew
Chester; Minneapolis: Fortress, 1982), 150-51.
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accusation and condemnation, and argues that yepoypopov in
Colossians 2:14 refers to a certificate of debts (Schuldenbelege).* He
discovers his evidence in BGU 664 and BGU 472, and states that
doyuo in Colossians 2:14 formulates the obligation of the debtor
towards the creditor.® Accordingly, yeipdypagpov in Colossians 2:14 is
linked with all transgressions of human beings.”

Whereas Nikolaus Walter maintains that yeipoypagov in Colossians
2:14 undoubtedly refers to the certificate of indebtedness, Walter
suggests that God should not be considered as a heavenly creditor who
calculates human guilt in Colossians 2:14. In his perspective,
YEWPOYpapov is also associated with the confession of indebtedness as
sinners in the given context® and yepodypagov does not merely
symbolise the accusation from God the heavenly creditor, but also the
anxiety for their sins (Stindenangst) by the Colossian believers.® Yet,
while many interpreters agree with the view that yeipdypagov in
Colossians 2:14 was meant as a certificate of indebtedness, this view
does not sufficiently explain the reason why the certificate of
indebtedness is modified by 1oic d0ypactv in Colossians 2:14.

Second, on the basis of the first option (i.e. a debt certificate), some
interpreters argue that yepdypagov in Colossians 2:14 symbolises a
celestial scroll that records human sins.!® For example, Eduard Lohse
appeals to Apocalypse of Zephaniah 3:6-9 and Apocalypse of Paul 17,
where the handwritten document is associated with a heavenly book,
and he argues that, in this sense, yeipoypagov in Colossians 2:14

Luttenberger, ‘Der gekreuzigte Schuldschein’, 88.

Luttenberger, ‘Der gekreuzigte Schuldschein’, 84-85.

Luttenberger, ‘Der gekreuzigte Schuldschein’, 88.

Luttenberger, ‘Der gekreuzigte Schuldschein’, 87. Luttenberger insists that baptism
in Col. 2:14 is considered as the place where sins are remitted. He reaches a conclusion
that Christ crucified is Schuldurkunde des Lebens. Luttenberger, ‘Der gekreuzigte
Schuldschein’, 95.

8 Walter, ‘Die Handschrift in Satzungen Kol 2,14°, 117.

®  Walter, ‘Die Handschrift in Satzungen Kol 2,14°, 118.

10 E.g. Schweizer, Kolosser, 105; Olivia A. Blanchette, ‘Does the Cheirographon of
Col. 2:14 Represent Christ Himself?” CBQ 23 (1961), 306-12; Thomas J. Sappington,
Revelation and Redemption at Colossae (JSNTSup 53; Sheffield: Sheffield Academic
Press, 1991), 100-108; Walter T. Wilson, The Hope of Glory: Education and
Exhortation in the Epistle to the Colossians (NovTSup 88; Leiden: Brill, 1997), 30;
Robert L. Cavin, New Existence and Righteous Living: Colossians and 1 Peter in
Conversation with 4QInstruction and the Hodayot (BZNW 197; Berlin: Walter de
Gruyter, 2013), 140-42. See Sappington, Revelation and Redemption, 100-108,216-
217; lan Smith. Cf. H. Weiss, ‘The Law in the Epistle to the Colossians’, CBQ 34
(1972), 294-314.
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symbolises accusation or condemnation.!! Yet, the term ysipdypagpov
originally refers to a handwritten declaration, so it seems that the usage
of chirographum in this tradition could be figuratively used to stress
the sense of the heavenly book as an official declaration. Moreover, it
is unclear that yeipdypagov in Colossians 2:14 can refer to a heavenly
book without any explicit explanation in the given context.

Thus, NT scholars generally agree that yeipoypogov refers to a debt
certificate. We find an exception in Peter Arzt-Grabner’s commentary
on Philemon, where he briefly observes that ysipdypoapov was not
merely a debt certificate, but the most important document type in the
private law in the second or third century AD.? Yet, we will explore
that yepoypagov was not simply used for a private purpose, but in an
official situation. Some interpreters maintain that yeipoypagov in
Colossians 2:14 1is related to accusation or condemnation, and that
YEWPOYpapov expresses the idea that God is a heavenly creditor who
calculates human transgressions. However, this study will offer an
alternative interpretation of Colossians 2:14. For this purpose, we will
examine the uses of yepdypagpov and its cognate words (i.e.
xewpoypapio and yepoypapeiv) in ancient papyri and ostraca written in
the second century BC to the third century AD.!3

2. Xepoypagov in Ancient Greek Papyri and Ostraca

The majority of NT scholars concur that yeipoypagov in Colossians
2:14 refers to a certificate of indebtedness, as discussed above. Yet, it
should be recognised that the term yeipoypagpov does not refer to a debt
certificate, contrary to Deifmann’s argument, but can be defined as a
main certificate type of ancient private law.'* We will explore this
point in this section. For instance, yeipoypoagpov was used in various
documents such as a lease contract (P.Fouad 40, AD 35), house sale
contract (P.Louvre 1:10, AD 75-99), farm sale contract (P.Mich. 5:272,

11" Lohse, Kolosser, 110-11.

12 Peter Arzt-Grabner, Philemon (Papyrologische Kommentare zum Neuen Testament
Band 1; Géttingen: Vandenhoeck & Ruprecht, 2003), 240-41.

13" The terms yepdypagov and yeipoypagio are interchangeable and synonymous in
many cases. Cf. P.Oxy. 4.719; P.Cair.goodsp. 21,22,24,33,44,47,72,74, etc.

14 Otto Gradenwitz, Einfiihrung in die Papyruskunde (Leipzig: Von S. Hirzel, 1900),
38. Cf. Winfried Trusen, ‘Chirographum und Teilurkunde im Mittelalter’,
Archivalische Zeitschrift 75 (1979), 233-49.
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AD 45-46), and loan contract (P.Gen. 2:1:24, AD 96). So, yeipdypapov
was a general term referring to an official handwritten declaration
between two contractors. !’

For example, it is stated in a papyrus concerning a house sale
contract (P.Oxy. 3:983) that some property was sold according to
xewpoypagov. In P.Corn. 8 (first century AD), someone makes a
contract and declares according to the contract (6poAOY® KoTd TOOE
70 ye1poypagov). The formula of the declaration of a contract
(Oporoy® katd tOde 1O XEPHYpapov) is widely used in ancient papyri
(e.g. P.Amst. 1:44; BGU 1:50; BGU 1:272; P.Fay. 34; P.Bad. 2:25;
P.Princ. 3:149; P.Stras. 5:370; Stud.Pal. 20:3, etc.). In this case, the
phrase 100 10 YePoOYpapov (this handwritten declaration) indicates
that yepoypoapov was meant as the document that contains a
declaration made by the contractors.

The author of P.Amh. 2:67 (AD 231-237) recorded a judicial
proceeding, and states the following:

. glmov 1t npo 1l MaockovAgivov (mocpacsoog véyovev [.. ]toxn Ko
6t &y uépovg Mpev. o dvvoton 0OV ovvamtsw [...oJuot obte TA
televtoio Tl TPOTEPOLG Uryvival. Enitpeyov O avayvocdijvar avtod
Vv yepoypopiav St Mg Opodoyeiton To yeyevnuéva kol AvEyvo Td
VTOTETOY UV OV BT

.. I said that before the verdict of Markouleinos, he became [...] and
that he ruled on his behalf. Therefore, he cannot join to [...] nor be
united with the seniors at last. Permit to read the handwritten declaration
through which he acknowledges what was decided and he has read what
is subjected from the beginning.

In this papyrus, the council of Alexandria and Aurelius Serenos
Dioskopos hand down a verdict, and yepoypapion refers to the
handwritten declaration of this verdict (dndépacic). In this case, what
was decided in the court is declared (O0poloyeitan) through this
xepoypapia. This case also connotes that ysipoypapia or yepdypapov
is related to the concept of official declaration.

In the following case (BGU 1:272, AD 138), the term yeipdypagpov
is used with the formula of the declaration of a contract (Oporoy® KoTa
0070 TO YEPOYpapov) and the direct payment formula (Exgwv mapd cod
mopoypTie 010 xEpOg €& oikov):

15 E.g. contract (BGU 1.50, P.Oslo. 3.161, O.Claud. 1.156, P.Corn. 8); hiring
document (P.Mich. 11.603); bond (P.Oxy. 75.5052, O.Claud 1.156, P.Col. 10.287,
P.Heid. Gr. 3.239), receipt (BGU 1.104, BGU 1.172, BGU 2.440, BGU 2.441, BGU
2.443, P.Col. 7.145, P.Col. 7.158, P.Aberd. 49), bank document (P.Oxy. 75.5052), etc.
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oporloy®  Exew mopd  cod  katd  TODTO  TO  YEPOYPAPOV
Tapoypfino Ol YEWPOG € oTkov dpyvpiov  Spayubg  yeidiag ékatov
glkoot ...

I declare that I received from you according to this handwritten
document (todt0 10 Yepdypaov) immediately from hand to hand out of
the house, valued at 1120 drachma ...

In this case, yepoypagov refers to a contract document for a house
sale, and is used in the private contract situation with the direct
payment formula which indicates a private contract between two
contractors.'® The direct payment formula was employed in various
contract papyri. For instance, in P.Mich. 5:272, Herakles, son of
Panouris, sells a part of his palm garden as follows:

AméY® TOpO cOD TNV TNV TNV GLVKEYOPNUEVNV TACAY €K TANPOLS

TapoyPTiHo Ol Y1pOG Ekg Drov, kol Pefardon v  mplocw mhon

Befaiwotv amd pev dnpociov OEUANUA TOV TAVTOV Kol ETypae®dV

TOCAOV.

I have received from you the entire price agreed upon, fully immediately

by hand out of the house, and I guarantee this transaction with every
guarantee, from all public debts and all registers.

The direct payment formula is utilised in many cases of a private
contract made immediately between two contractors: the verb of
receiving (&yewv, anéyew or Aapupdvew) + the origin of payment (mopa
cob or map’ avtod) + the adverb to express ‘without an intermediation
of the third party’ (mapaypfjue) + a direct means of payment
(010 xe1pog €€ oikov). We detect similar uses of the direct payment
formula in many ancient contract papyri.!” In his Life of Caius Martius
Coriolanus 2, Plutarch also mentions this formula:
“€00VC &k Toudog o Smha S1dn yepoc eiye’ (He immediately bought the
arms from the servant by direct payment). This formula was also used
in ancient marriage contracts about dowries (e.g. BGU 4:1050; BGU
4:1103; BGU 4:1104, etc.). By contrast, if there is a bank involved, the

16 For similar cases, see BGU 3.800; P.Mich. 9.573; P.Bad. 2.25; P.Diog.27; P.Diog.
31dupl; P.Nyu. 2.23; P.Princ. 3.149; Stud.Pal.20.3.

17 E.g. P.Lond. 2.143; C.Pap.Gr. 1.7; P.Ryl. 2.177; P.Mich 3.188; P.Mich 4.550;
BGU 4.1057; BGU 4.1147; BGU 1.183; BGU 4.1050; P.Fam.Tebt. 10; BGU 4.1145;
BGU 4.1130; BGU 4.1126; BGU 4.1122; BGU 4.1150; BGU 4.1154; BGU 4.1155;
BGU 7.1664; BGU 7.1650; BGU 4.1175; BGU 4.1174; BGU 11.2111; BGU 11.2121;
BGU 13.2330; BGU 15.2476; BGU 15.2477; BGU 15.2478; CPR 1.2; CPR 1.3; CPR
1.28; CPR 1.64; CPR 1.88; CPR 1.90; CPR 1.203; P.Amh, 2.111; P.Atheion 21;
P.Fay.91; P.Louvre. 1.9; P.Hamb.3.218; P.Fam.Tebt. 23; P.Flor. 1.51; P.Fouad 40;
P.Hamb. 3.218; P.Kron. 48; P.Louvre 1.10, etc.



KIM: Xepdypagpov in Colossians 2:14 229

formula of St tfi¢ Tpamélng (by banker’s order) could be used instead
of mopaypfine S1d xepdg €€ oikov (immediately by hand from the
house).!® So, we find that the term yepdypapov was used with the
direct payment formula in BGU 1:272 (6poloy®d &xewv mapd cod Kota
tobto 10 yepodypapov), and it denotes that yepdypagov is a
stereotyped word referring to the document which contains a
declaration made by two contractors.

The term yepdypagov was used in the document of a slave sale
(P.Oxy. 60:4058, AD 158-159):

Katd ypnuotiopov S ypaesiov Tpiueibewg tijg vmd coil ‘Odoewg ...
untpog Toeviolog anod tiig avtiig Tpueifewg dyopacBévia kol v’
aOTOD KOTA (POYPAPOV.

According to the transaction through the record officer of Trimeitheos of

Oasis near to you ... sold from Trimeitheos her son and by him
according to the handwritten declaration (ypoypapov).

The slave is sold according to yipoypagov [i.e. yxeipoypapov] between
the contractors in this papyrus, the transaction is warranted by the
public grapheion (record office), and the sale of the slave is declared by
xepoypagov. In this case, yeipodypapov is also employed in the sense of
the declaration of the contract.

Even when the term yeipoypagov is associated with the certificate of
indebtedness, it was not directly meant as the certificate of
indebtedness or the bond: it simply refers to the document or the
certificate with regard to a handwritten declaration. In P.Mich. 11:614
(AD 256), Aurelius Papontheus’s sons appeal to Aurelius Sarapion,
strategos of the Oxyrhynchite nome, because Aurelius Horos did not
repay his debt for thirty-four years. In this papyrus, the term
xepoypagov refers to the original loan contract with the debtor:

BovAopevol 6¢ amd Tod S1o60D YEPOYPAPOL HOVAYOV EV ONUOGI®
vevécBor odidopev T mOAgL Eveko TOD povoyov Onpoctodgbor Tog
oplofeicog dpaypag if kol 0 VIEP THG ONUOCIOCEMS OPICUEVOVY, Koid
a&odpev avarofovtag odTd TOpd TOD OOMESTAAPEVOL DO’ MUDY
TiBepiov [...Jov Aovvciov vrokexgpoypagnuévov Vo avTod TEPL TOD
glval TNV HETA TOV ypdvov Vmoypaeny iddypoaeov Tod VIEP TOD
Avpniiov  “Qpov  dypappdrtov  dviog  vmoypdwyoviog  AvpnAiov
Av3povikov ...

And we wish that from two copies of the handwritten contract (4o Tod
d16600 yepoypapov), a single copy will be made public, and we submit

18 E.g. P.Oxy. 55.3798; BGU 2.445; BGU 3.702; BGU 8.1156, etc.
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it to the city, because the single copy will be made public, the
determined 12 drachmai and the fee for the publication, and we desire
that you will take it from our representative, Tiberius ... Dionysios,
signed by his hand (bmokeygipoypapnuévov) to the effect that the
subscription after the date is of the illiterate Aurelius Horos’ signatory
Aurelius Andronikos.

Ostensibly, it is likely that yeipdypagov refers to a debt certificate, but
we discover the same formula in SB 24:16265 (approximately AD 259)
as follows:
Bouldopevog 8¢ amd TOoD 016600 YEWPOYPAPOL LOVOYXOV €V OMUOCi
vevécBor Sidmp i moOAel €veka TOD povayov ompoctodcBot Tog
opiobeicog dpaypag 1ff Kol 0 VIEP THG ONUOCIDCEMS MPICUEVOV Kol
afid  avorofoviag adTd  mopd TOD  OlmECTOANEVOL VT ERod
VIOYEPOYPUPOVUEVTV VIO aDTOD ...
And I wish that from two copies of the handwritten contract (4o tod
16600 yepoypdpov), a single copy will be made public, and I submit it
to the city, because the single copy will be made public, the determined

12 drachmai and the fee for the publication, and I desire that you will
take it from my representative signed by his hand ...

In this case, Aurelia Isadora purchased some wine, and paid for it, but
the wine was not delivered. So, she petitioned to the strategos with the
original sale contract (yeipdypoeov) in this papyrus. In this case,
YEWPOYpapov is not related to the certificate of indebtedness, but refers
to the handwritten sale contract in SB 24:16265. Likewise, it is
apparent that yeipoypoeov in the same formula was not also meant as a
debt certificate in P.Mich. 11:614, but as the declaration of the
contract. Thus, yeipoypapov does not refer to a debt certificate itself,
but to a handwritten declaration, even when it is used in respect of a
loan or a bond.

As Ludwig Mitteis already observed, the usage of yeipdypagpov was
not limited to a private contract, but also to public situations.'’
Nonetheless, most NT scholars maintain that yeipdypagpov was used
only in a private situation. For instance, Ernst Lohmeyer associates
xepoypapov with the obligation of indebtedness that the debtor made
by his own hand without the involvement of a notary.?® Luttenberger

19 Ludwig Mitteis, Reichsrecht und Volksrecht in den Jstlichen Provinzen des
rémischen Kaiserreichs, mit Beitrdgen zur kentniss des griechischen Rechts und der
spdtromischen Rechtsentwicklung (Leipzig: Teubner, 1891), 494,

20 Lohmeyer, Kolosser, 100.
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also argues that yeipoypagov refers to a debt certificate in a more
private form.2!

While yepdypagov could be used in private situations, we have
some evidence that yeipoypagov could also be employed with regard to
a public situation. The term yeipdypagpov was also associated with the
receipt of grain and tax:

P.Aberd. 49 (AD 158): ocuwoldyolg  Kopavidog. — Eoyov
TPOGPAOVNCLV YEPOYPAPNCOS  omepudtev kP €tovg  Aviwveivov
Kaiocapog tod kvpiov.

To the collectors of grains in Karanis. I received the hand-written
(xgpoypaopnoag) report about the seeds. In the twenty second year of
Antonius Caesar the Lord.

P.Col. 7:145 (AD 335): yepoypagov citov 0 ivdiktiovog Ovpaviov
Madrov.

The receipt (xepoypagpov) of grains. The 8th indiction of Uranios
Paulus.

In the first case (P.Aberd. 49), tpocpavncv yeipoypapnoag refers to a
handwritten report or a public declaration that grains were received. In
the second case (P.Col. 7:145), yeipdypapov was meant as the tax
receipt about grains. In both cases, yepoypapov and its cognate word
(xewpoypapnoag) are not merely limited to a private contract.??

In an official correspondence (P.Oxy. 10:1252, AD 288-295), the
term ygipOypapov was meant as a document which contains an official
declaration, as follows.

YEWPOYpaoV dmoditewv mpog Ofwvo kol Hpaxdeidny kol Odviov
yvevopévoug Empentag tod €v HAevodm @povpeiov mepi tod  pn
dwoeoeicho  vmo  Duéov €k mpootdEewc TG Myepoviag.
Avpniie Hpaxkeidn €Enyntii Ale€avdpeiog otpony®d ‘O&vpuyyitov
nwapd Adpniiov Owviov kol Hpaxieidov apgotépav Enyntdv kol
O%ovog dpylepéms TOV POV POVAEVTMV THG AUTPAG Kol AQUTPOTATNG
Obvpuyyt®dv mOAE®S yevouévov  EmpeAntdv tod v Hlevodet
epovpeiov. €mi onuepov fTIc €oTiv U pHETEKOAEc® TUOC Kol €l
VTOUVIUATOV  O®V  AvEyvmg  YPOUUOTo TOD  SlOOT|UOTATOL  MUGV
Myepdvoc Ovarepiov IMoummuavod &’ Gv mpocétafev &i pmyv eiuev
dwoelobévieg Yo Déov dp&ovrog AleEovopeiog fikeww peTd TOV

2l Luttenberger, ‘Der gekreuzigte Schuldschein’, 88.

22 The next example shows that xeipdypagov could refer to a document signed in
public: in P.Heid.Gr. 4.325 (AD 215): mepi dnpHOCIOCEMS YEWPOYPAPOV MG KOONKEL
vmoyeypoppévov (a handwritten declaration presently signed concerning a public
affair).
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amodeifewv, €l & un, Kot yOpav uévewy, Kol eBdcavteg pev €mt 1dy
o®V VopvNIaTOV TponveyKaueha pnde delaoiopov teroviEvat Hd To
duéov, GAA’ émel kol Evyphowg NBEANCOg Mubg odtd  TodTO
TPOGE®VAGOL, TOAV Gmep mponveykapuedo onioduev ®G pndev vm’
avtod ceogichot kol a&oduey avtd TadTa EavePO T@ peyourein adTod
yevéobar.

The handwritten declaration (ygpdypagov) of proofs towards Theon and
Herakleides and Thonios, former overseers of the fort in Helensaes
concerning the fact that they experienced no extortion from Phileas
according to the ordinance of the prefect. To Aurelios Herakleides, a
translator of Alexandria, strategos of the Oxyrhynchite nome from
Aurelios Thonios and Herakeides, both translators and Theon a chief
interpreter?? of three senators of the brilliant and the most brilliant city
of Oxyrhynchus, who took charge of guard in Helensaes. Until Today, it
has been 18 years since you summoned us, and in your remembrance
you have read the letter written by the most distinct prefect Oualerios
Pompeianos, through which he commanded to come with the proofs as
to whether we had suffered extortion from Phileas, a former magistrate
of Alexandria, and if not, to stay at home, and we declared in your
remembrance that we did not experience no extortion from Phileas, but
you wanted us to write this statement, and we again make clear of the
former declaration that nothing was extorted by him, and we desire these
to be made known to his highness.

In this papyrus, Aurelios Thonios, Herakeides, and Theon declare that
they were not extorted by Phileas, a former magistrate of Alexandria,
and it is the declaration that ygipdypagov in the first line refers to.2* So,
YEPOYpapov amodiewv (the handwritten declaration of proofs) in this
papyrus is an official declaration of proofs which demonstrates the
guiltlessness of Phileas in his office as a magistrate.

On the other hand, the term yeipoypagpov is employed in the sense of
an official membership report for a guild (collegia). In P.Mich. 5:244
(AD 43), Kronious the son of Herodion is elected as a superintendent
of tax collection for a guild, and he enumerates the names of the guild
members in this papyrus. In the final line of P.Mich. 5:244, Kronious

2 In this case, apyepéng (high priest) seems to be a misspelling of dpygppunvedc
(chief interpreter). First, dpyepéwg does not match well with the given context.
Second, apyepunvedg was used along with é€nyntmg (translator) as a word pair and as a
common official title. For example, an inscription discovered in Colossae (early
second century AD), we find the phrase ‘Mdapkmt Maprkov Kolosonvdv apyepunvel
kol eényntii[l’ (To Markos, Son of Markos, the chief interpreter and translator of
Colossae). For the text of this inscription, see A. H. Cadwallader, ‘A New Inscription,
a Correction, and a Confirmed Sighting from Colossae’, Epigraphica Anatolica 40
(2007), 109-18.

24 For similar cases, see BGU 16.2571; BGU 16.2572.
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finishes his report by his mention ‘yipdypapov Kpoviovog tod
‘Hpwdiwvog (cheirographon of Kronious the son of Herodion)’. In this
case, ypoypagpov (i.e. xepdypapov) does not refer to a private debt
certificate or a private contract, but to an official declaration of guild
membership for public tax.

Xepodypapov could be employed in the context of the declaration of
the official delegation. In P.Fay. 34 (AD 161), Heron is designated as a
tax collector instead of the two former tax collectors at the village of
Polydeucia, and yeipoypagov refers to the document of the delegation
as a tax collector in this case:

“Hpov "Hpwvog amd xodung Praypidog IMaveovi Qpov kol Mdapmwvt
Amnoloviov Ponboic yewpydv koung IToAvdevkeiog. OHOAOYD KoTA
T0TE 10 YPdHYpapov avO’ dudv v giompav momcochor kai EkddVoL
obupora povodeopiog xoptov Kol GAA@V  €id®dV  vouapyiag TMV
gmpepiofelc®dv vpelv Iolvdevkeiag did @V anod aypidog év TTaATN

Heron, son of Heron from the village of Philagris, to Panes, son of
Horos and Maron, son of Apolonios, assistants of farmers in the village
of Polydeucia. According to this handwritten declaration, I acknowledge
that I will practise the task of the tax collection and that the task for the
collection of the tax of crops (povodeopiag x0ptov) and of other forms
in Nomarkes which was formerly assigned to you will be substituted by
the one from the village of Philagris in Pale.

In this case, ypdypapov (i.e. xepdypapov) is used together with the
formula of declaration (opoAoy®d xotd TOTE TO YPOYPOPOV), and is
associated with some kind of declaration. Heron undertakes the
collection of the tax of crops (povodecuiog y0ptov)? and the other
taxes, and yipdypagov refers to the official document which records his
task and delegation as a tax collector. So, the term yeipoypapov could
be utilised to express public and official declarations, not simply
private contracts.®

25 This tax (yéptov povodeouio) is also found in the following papyri: e.g. BGU
13.2283; P.Mich. 6.388; SB 1.5982; P.Wisc. 1.26. For the specific information, see P.
J. Sijpesteijn, ‘Receipts for ydptov povodeopio and Other Taxes’, ZPE 87 (1991), 263-
67.

26 The following use of xeipdypagov in P.Bodl. 1.31 (AD 169-176) is also related to
appointing a representative: ‘AT0OGUVEGTNGO GE POVTIODVTO OV TAV DTAPYOVIDV ...
€000K® TAoL Toig VO cod EmtehecOncopévols. To yipodypapov todto Kipov E0T®
novtoyf] ®g év dnpocio kato keyopiopévov’ (I appoint you as a representative to
administer my property ... I delight in everything which will be completed by you.
This hand-written declaration. May the Lord [i.e. the Roman emperor] be everywhere
in public as divided). In this case, t0 ypdypagov todto refers to the certificate of
appointment, not a debt certificate.
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The following papyrus (P.Hib. 2:247) contains a priest’s
declaration, and the verb xexepoypaenkévor is associated with an
action of writing a declaration: ‘éypayote NUiv dxnkonval Tovg &v |...]
iepelc keyepoypaenkéval NUiv mept tod onodpov kol tod [...]° (You
wrote us to obey what was written to us by the priests about the sesame
and the [...]). The infinitive keyeipoypapnkévan refers to an action to
record the priests’ declaration about the sesame. So, the handwriting
(xexepoypapnkévar) is associated with the record of the declaration in
this case.

We also detect a formula used in the document containing orders or
directions in the form of the sentence ‘you or he/she received the
order’. P.Oxy. 18:2185 (AD 92) includes a declaration for a grant of
seed, and the phrase map> o0 «koi AdPetorTiv  Kad-
nkovoav yepoypapiov (from him he also received the present
handwritten declaration) is employed after the declaration.?’” In this
case, TV kafnkovcav xepoypapiov refers to the present official
declaration. We observe a similar formula in ancient papyri.

O.Petr. 309 (third century AD): ‘kai Afe map’ aptod xewpdypapov’ (He
also received the present handwritten declaration from him).

BGU 16:2562 (BC 7-8): ‘kai Adfete mop avtod T0G kabnkodoog
yewpoypapiag’ (You also received the present handwritten declaration
from him).
BGU 16:2570 (BC 8-7): ‘ol Aoafe mop ovtod Tag KabnKovcog
yewpoypaoiag’ (You also received the present handwritten declaration
from him).

P.Oxy. 57:3907 (AD 99): ‘map’ o0 koi AdPete TV xabfKovcav
xpoypooiov dwwony’ (You also received two copies of the present
handwritten declaration from him).

So, the term yepdypagov or yepoypapio was not simply applied to a
private document, but also to an official declaration. The term
xepoypapov could be used in the sense of the document which
contains certain declarations, as shown above. Thus, we have sound
fundamental that the term ygipdypagov and its cognate words were not
merely used to refer to a private debt certificate, and could be
employed for various purposes in respect of an official declaration.
Similarly, the term ygipoypoeio could be used to express the
documents which record someone’s oath. For example, we find the

27 See also BGU 16.2565 (BC 3-2): ‘kadnkovcag ysipoypapiog’.
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following mention in P.Ryl. 4:572 (second century BC):
‘émperéotepov Aafe map’ avutdv xepoypapiov dpkov’ (He received a
handwritten declaration of oath from them more carefully). ‘This
xewpoypoeio is the handwritten document which recorded a royal oath
not to perform the following behaviour: ‘un mpd&ewv mopevpécet
Murviodv und’ £tépmt Emrpémety and tod €idovg Tod maparoyeiv’ (not
to practice according to the pretext permitted in the unreasonable
form). So, the term yepoypapio refers to the statement of an oath in
this case. We observe a similar case in P.Oxy. 2:260 (AD 59): ‘©Oéwv
Ovvoeprog Vanpétng EmnkorovOnka Tt oavbevtikijt yipoypapig’
(Theon Onnophrios the servant. I have followed by the original
declaration). In this case, the term yepoypapia is also related to the
promise of attendance in court. A similar usage of ygipoypapia is found
in P.Tebt. 3:801 (134BC): ‘6pkog Ov dpocev 1o’ Ov Ki £xelpoypdonosev
[MoAepdpymt kol otpatny®dl kol &mi T®V TPocOdwV ATOAAMDVIOC
AmoAlwviov ABnvaiog kvPepvitng kovtwtod’ (An oath that I swore
under what I also wrote by hand (éyeipoypaenoev) to Polemarcho and
the leader concerning the income of Apolonios the son of Apolonios,
Athenian, the governor crutched).?® So, yeipoypagio was often used in
the sense of a document on declaration of an oath or a promise.

In brief, we have explored many pieces of evidence that, contrary to
Deilmann’s definition and the present consensus, except for Arzt-
Grabner, yepdypagov does not simply refer to a private debt
certificate, but was used to express various handwritten declarations
and contracts including receipts, loans, contracts, and records of oath in
ancient Greek papyri. The formula of declaration is often used with the
term yepdypapov (e.g. OLOAOYD KaTO TOdE TO XEWPOYpapov), and this
shows that yeipoypagov is associated with a document that contains
some declaration. Xepoypoeov and its cognate words could be
employed with the expression of oath (e.g. xgpoypapio 6pkov), and
refers to the document which contains someone’s oath or promise in
that case. Thus, yepoypagov can be defined as a handwritten contract
or declaration used in both private and public situations.?’

28 For this usage, see Chr.Wilck. 181 (BC 259-258); P.Tebt. 3.1.815 (BC 223-222);
SB 5.8008 (BC 77); SB 5.8754 (BC 78), etc.

29 The compound verb vroysipoypageiv (to sign by hand) could be used in similar
situations. For example, in SB 24.16265, ‘Omoyeipoypagovpéviy vmd avtod mepi 100
glvau THY Vroypagny id1dypagov tiig Avpniiog Towdpag’ (signed by him just as her
document signed by Aurelia Isidora). In this case, Vmoyeipoypopeiv refers to signing on
XEPOYPAPOV.
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3. Xepoypagov toig d6ypaoty in Colossians 2:14

If xewpoypagpov does not refer to a debt certificate, it is unlikely that
Paul expected his readers to understand this term as the bond between
God and humanity. Moreover, it should be noted that there is no
expression concerining a debt in Colossians 2. Instead, it is more
probable that the Colossian believers read yepdypagov as a
handwritten document relating to a declaration, promise, or oath. The
modifier toic d6ypaocw can be considered as the dative case of
respect.’? If so, yepdypagov 1oig doypacty refers to yeipdypagpov with
respect to the religious regulations.

Scholars diverge as to the meaning of d6ypo in Colossians 2:14.
Some interpreters understand the background of d6yua in Colossians
2:14 in terms of Hellenistic philosophy.?! Eduard Schweizer maintains
that 86ypa in Colossians 2:14 contains the religious features of the
Pythagorean and Platonic idea.3? R. E. DeMaris contends that the false
teaching is related to a sort of Middle Platonism.?3 Yet, other scholars
maintain that d6ypo in Colossians 2:14 is associated with the Jewish
ritual law.34

30 Walter, ‘Die Handschrift in Satzungen Kol 2,14°, 118. Cf. Stanley E. Porter, Idioms
of the Greek New Testament (Sheffield: Sheffield Academic Press, 1992), 97-98.

31 Morna Hooker argues that there was no false or heretical teacher over whom Paul
is fighting in Colossians and that he is not correcting a particular error of the Colossian
church. See Morna Hooker, ‘Were There False Teachers in Colossae?’ in From Adam
to Christ: Essays on Paul (Cambridge: Cambridge University Press, 1990), 121-36.
Yet Hooker’s argument has not been accepted by the majority of scholars. The
majority view is that false teachers or errorists existed behind the Colossian church.
First, pronouns 11 (2:8,16) and pundeig (2:18) were probably used with reference to a
definite group in the Colossian church. Second, tfjg @ilocogpiog in 2:8 also highly
likely refers to a specific philosophy. Third, the present verb ‘doypotiCecfe’ in 2:20
also implies that some specific error is being made in Colossian church at present.
Fourth, in 2:8-23 (the so-called polemical core), the author of Colossians intensively
delineates specific features of the teachings he objects to, which highly likely suggest
that 2:8-23 reflects the actual errors of some Colossian believers. In addition, the
following phrases seem to allude to slogans of the false teachings: 1) ‘mdv 10
anpopa’ in 2:9 (cf. 1:19); 2) ‘0éhov &v tamewoppocvvn kol Opnokeiq TV
ayyérov’ in 2:18; 3) ‘4 é6pakev EuPatevmv’ in 2:18; ‘pun Gyn pnde yedon unoe
0iyng’ in 2:21; and 4) ‘é0ehoBpnoxkie’, ‘Tomewoppocvvy’, and ‘aeedig codpatog’ in
2:23. The false teaching must be connected to regulations on food, drink, festivals, and
calendric observance as in 2:16,20-21.

32 Schweizer, The Letter to the Colossians, 90.

33 Richard E. DeMaris, The Colossian Controversy: Wisdom in Dispute at Colossae
(JSNTSS 96; Sheffield: Sheffield University Press, 1994), 58, 112.

34 Dunn, Colossians, 29-35; Wright, Colossians, 23-30; Allan Bevere, Sharing in the
Inheritance, 53-59; Markus Bockmuehl, Revelation and Mystery in Ancient Judaism
and Pauline Christianity (Tibingen: Mohr Siebeck, 1990), 179-80; Marianne
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Whether the false teaching contains Jewish features or not, it seems
obvious that d6yuo in Colossians 2:14 refers to the religious
regulations required to the Colossian believers, and that it is related to
ascetic regulations. It should be noted that a religious declaration or an
oath to obey certain regulations was common in initiation rituals of
ancient cults. For example, a papyrus which records a declaration or an
oath in an initiation ritual of Mithras mysticism deserves attention:3

“Oprog Vo KNPLVKOS Ouvdm Katd ToD dAcavTog Kol Kpivavtog Ty yijv
4’ ovpovoD Kol 6KOTOC GO PMOTOG Kol NUEPAY €K VOKTOG KOl OVATOATV
amo 6voemg kol {onv anod Bavatov kai yéveoty and eBopdg ...

An oath under the messenger. I swear according to the one who

distinguished the earth from heaven, darkness from light, day from
night, and sun-rising from sunset, life from death, birth from destruction.

This oath was declared in the initiation ritual, and the one who swears
requests a protection by Mithras according to the oath. We also detect
oaths with regard to Mithras in ancient literature. For instance,
Claudianus writes that a Persian king swore towards Mithras (De
Consulatu Stilichonis 1:61-63). Xenophon also records an oath towards
Mithras (Oeconomicus 4:24).

An oath in the initiation ritual was also significant in ancient
Pythagoreanism. In Pseudo-Plutarch, Placita Philosophorum 1:3, we
discover an oath sworn in the initiation ritual.

o0 Kol €pBéyyovto ol [MuBayodpelol, d¢ peyiotov Opkov 6VTog THG
TETPASOG, OV UA TOV AUETEPQ WYUYE TAPASOVTO TETPAKTHV, ALYV GEVAOV
@Voe0g Piopa T Exovoav.

Therefore, Pythagoreans declared that there is the number four as the

greatest oath, swearing towards the one who gave our mind tetractys
(tetpaktig), source and root of eternal nature.

According to the citation above, we find that Pythagoreans take an oath
with regard to tetractys (a Pythagorean triangular figure consisting of
ten points) in their initiation ceremonies. In Pythagorean Golden
Verses 2, we find Pythagoreans’ emphasis on the significance of oath:

Thomson, Colossians and Philemon (Grand Rapids: Eerdmans, 2005), 6-9; Wilson,
The Hope of Glory, 34-40; Bird, Colossians, 15-26; Andrew Bandstra, ‘Did the
Colossian Errorists Need a Mediator?” New Dimensions in New Testament Study, ed.
R. N. Longenecker and M. C. Tenney (Grand Rapids: Zondervan, 1974), 329-43.

35 Vittorio Bartoletti, ‘Frammenti di un rituale d’iniziazione ai misteri’, Annali della
R. Scuoli Normale Superiore de Pisa 6 (1937), 143-52. As for similar contents, see PSI
10.1162.
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‘First, admire the immortal gods in the order determined by the law
(vépog), and revere oath.” Isocrates also writes that the sacrifice is an
external expression of piety, but keeping an oath is an expression of
nobleness in Demonicus 13.3¢

The significance of declaration or oath in initiation rituals is also
emphasised by some Jewish groups. In the Damascus Document, an
oath is a precondition for entering the covenantal relationship with
God, and this oath is related to the observance of the Jewish law (CD
XV 5-8). In 1QH VII 17, the oath of the Qumran community is linked
with entering the covenantal relationship and abiding by the Jewish
law. The oath of the Qumran community is a part of the initiation
ceremonies for the candidates and includes their declaration about
obeying the Jewish law. Taking an oath occupies an important position
in the initiation ceremony of the Essenes. Josephus writes that those
who want to enter the Essene community have an obligation to take a
solemn oath relating to the rules of the community (J.W. 2:142). Thus,
we observe that the religious oath in respect of the community rules or
the Jewish law was significant in some Jewish groups.

We already observed that yeipdypoapov and yeipoypopeiv are
respectively employed to express the document and the action related
to a declaration or an oath in the previous section. If so, yeipdypapov
used in Colossians 2:14 can be related to the document which recorded
the declaration to observe the religious regulations taught by the false
teaching. Removing yeipoypagpov in Colossians 2:14, then, reflects the
reason why the Colossian believers do not have to adhere to the
regulations. Thus, Christ nullified the validity of their previous
declaration on the regulations through his crucifixion in Colossians
2:14.

We can consider the verb é€aleipm (Col. 2:14) in this context. The
verb é€aleipo refers to an action of erasing a papyrus and is associated
with the concept of freedom in the next papyrus (BGU 2:388):

VeeMOpEVOL avT®V TG ... TaPéAlog Tiig éhevbepdoemg kol £répav

tapérlay peta v 100 Ehevbepwbévtog TelevTnv Kol EEalelyovteg €k
TOV TOVTOV TAREAADV.

After the completion of manumission, the manumission document was
removed, and erased (¢€aieiyavteg) from these documents.

36 As Cicero states, ‘whoever, therefore, violates his oath violates the faith® (Qui ius
igitur iurandum violat is fidem violat). De Officiis 3.104.
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The verb é€olieipm is used in the sense of erasing taféAla (a written
note) and is related to manumission in this case. In BGU 2:388,
manumission is not only freedom from slavery, but also accompanies
erasing a written note on slavery. So, manumission means a freedom
from the legal foundation of slavery in this case. We have already
discussed that yeipdypagov in Colossians 2:14 can be linked with some
Colossian believers’ declaration or oath on religious regulations. Some
Colossian believers were required to obey religious regulations, but the
cross of Christ offers the foundation that the Colossian believers are
free from these. Thus, Christ has set the Colossian believers from their
previous declaration or oath to observe religious regulations through
his crucifixion.

In summary, we do not find any proper reason we should read
xepoypapov as certificate of debt in the synchronic context of
Colossians 2. There is no explicit mention of indebtedness and of the
condemnatory function of the Law in Colossians 2. Alternatively, it
seems that yeipdypagpov refers to the handwritten document which
contains the declaration by the Colossians believers with regard to the
observance of specific religious regulations.

4. Conclusion

We have explored the uses of yepdypagov in ancient papyri and
ostraca and have concluded that yeipoypagov does not refer to a debt
certificate, contrary to Adolf Deilmann’s view and the consensus
ofsubsequent scholars (except for Arzt-Grabner). Xepdypagpov can be
redefined in the sense of the handwritten document which contains a
private or public declaration or oath. We have also observed that
yepdypagov and its cognate words are used in the formula of
declaration (e.g. 6poroy®d xotd TodTO TO YEWPOYPOoV) and with the
expression of oath (e.g. yewpoypagia OEpkov). Xepdypapov in
Colossians 2:14 can be interpreted in this context. Declaration or oath
on the observance of the religious regulations was important in ancient
paganism or Judaism. Thus, yeipoypapov toig ddypacty in Colossians
2:14 can be read as a handwritten document containing the declaration
or oath regarding the observance of religious regulations.





