
crowd at Pentecost from "every nation under heaven " and the detailed 
accounts of the conversion of an Ethiopian statesman: a Jewish religious 
lead�r, and a Roman a_rmy officer, may represent the overriding of natural 
barn�rs as the Gospel 1s carried to "the utermost parts of the earth." It is 
to m1s�d.erstand the �ew Testament outlook to use statements of this kind 
for statistical calculations. Y_et conclusions are drawn (by Harnack) about 
�� stren�� of_ the Church m �ia Minor in Domitian's time from the 
v1s10n of an mnumerable multitude of all races, nations peoples and 
tongu�s _before the thn:me of the Lamb." This prophetic a;surance �f the 
first d1sc1ples was exploited by a later romanticism as the basis for legends of 
t�e apostolic foundation of many loc�l Churches. The extent of the 
C�1;1rch also becam_e a matter of contention between the apologists and the 
c�itics: But al.I this must . be �levated as debating material, not as direct 
h1stonc�l data. So much _1s said out of hatred, fear and anger, that most 
conclusions must be tentative. The overriding consideration is that no one 
had any certain means of knowing the facts of the situation beyond his 
immediate experience. We are left with the impression of a Church that 
!ook _ e_normous encourage!ll�nt . from its own consciousness of steady and
Jrres1stible growth. That 1s m itself a fact of great importance. With the 
�udden access of social respectability and the relaxation of outside pressure 
1� th_e fou�th century, appeared_ a self-consciously Catholic Church dis
tmgmshed itself from groups with only local connections. The idea of 
universality is developed as a stick to beat ecclesiastical opponents with. 
Catholicity is to be the test of orthodoxy. 

The geographical expansion of the Church is no longer a matter of 
strong feeling in any of these ways, at least as far as the early centuries 
go. Its main outlines are agreed upon. But the question of its penetration 
within the framework of society can still become the subject of tendentious 
treatment . A Church with its social shortcomings on its conscience has 
formed the habit of playing up the idea that the first congregations grew up 
among depressed sections of society. There are also people outside the 
Church who have an interest in identifying its impetus with that of social 
discontent. Yet the evidence is by no means unequivocal. Whatever may 
be concluded from Paurs remarks to the Corinthians, they were hardly meant 
as a p)ain description of that Church's social standing. Rather he wishes 
to clear the Gospel of any suspicion of depending for its success on human 
ability and qualifications. His express intention of humiliating them creates 
a strong presumption that in its own estimation and presumably also in that 
of its neighbours the Corinthian Church was anything but a collection of 
not very intelligent nonentities. If it were desirable to show that the 
Early Church was dominated by the prosperous business men of some of the 
leading cities of the Mediterranean world, it would be easy enough to make 
out a case from the New Testament writings. Paul himself has been 
glorified (by Deissmann) as an example of a man of humble status called to· 
leadership. This is to misunderstand his undoubted personal humility. In 
fact, however, he joined the Church as a highly-respected and well-educated 
man with considerable experience in organising religious campaigns. He was 
by birth both a member of the Jewish religious aristocracy and a citizen of 
a Greek city and of the i�perial Roman state. Only a comparatively few 
people in the eastern Mediterranean can have been so well equipped socially. 
a point which he himself makes . more than once. 

The purpose of these remarks is not to establish any particular view of 
the Church's standing in society, but to show on how precarious a basis all 
interpretations must be without the possibility of any full statistical analysis 
either of the contemporary world or of the Church'.s own constituency. 

It may be possible to get the picture into clearer focus in contrasting two 
limited areas for which there is better documentations than usual. To this 
end a detailed geographical index of Greek-speaking Asia Minor and Roman 
North Africa is in preparation, and is being used as the framework for a 
collation of archaeological and literary evidence of all kinds for both 
Church and society. 
King's College, 

Newcastle. 
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E. A. JUDGE. 

MODERN CHRISTOLOGICAL TRENDS 

Reflections on a recent notable book 

The book* provides a discerning and detailed survey of the relation and 
• "The Incarnation: Trends in Modern Anglican Thought," by Lewis B.

Smedes. Kampen. J. H. Kok, 1953. 
accommodation of theological ideas and Christological doctrines to the 
various scientific, psyi;hological and philosophical schools of thought of the 
last sixty years. The writers most quoted are rightly described as "liberal 
Catholic" and "modem Anglo-Catholic," and include C. Gore, R. C. 
Moberly, Wm. Temple, 0. C. Quick, L. S. Thornton, E. L. Mascall, A. G. 
Hebert and A. M. Ramsay. Dr. Smedes' able survey is most revealing in its 
indication of the various governing ideas which inform and inspire Anglo
Catholic faith and worship, and determine Anglo-Catholic views of the 
Cross, the Church, the Sacraments and the way of salvation, or rather of 
human integration and fulfilment. 

Let us make some brief selections from Dr. Smedes' findings. Three 
current movements of thought conditioned the approach of the contributors 
to "Lux Mundi" (1889Hi) natural evolution, (ii) philospophical idealism, 
(iii) higher criticism of the Bible. These writers thought they could have it
both ways, and welcome such current ideas without abandoning Christian 
faith. By resort to a "Kenosis" theory Gore was able to argue that errors 
in matters of fact need not in the least impugn Christ's moral perfection.
This "had the appearance of a theological emergency measure." 

In the thought of Wm. Temple and 0. C. Quick such "Kenosis" ideas 
were superseded by ideas of divine fulfilment. The essence of God is self
realization through self-sacrifice. God did not empty Himself in the Incarna
tion-He took a big jump towards realizing Himself. More recently, in 
the thought of E. L. Mascall and L. S. Thornton, such ideas have been com
plemented by ideas of human elevation and fulfilment through the Incar
nation. In Christ, through its union with God, human nature is super
naturalized or taken up into a higher metaphysical perfection. What is 
needed to complete humanity is perfect filial response. This exists to begin 
with only in the divine Son and is achieved by the organic creation only 
when it is taken up into His activity. This means consummation through the 
Incarnation rather than salvation through atonement. So there has been (to 
quote Wm. Temple) " the development of a theology of the Incarnation 
rather than a theology of Redemption.' 

Men may now share in the achievement of the Incarnation through incor
poration into Christ's human nature. This means a genuine metaphysical 
re-creation, an ontological change, in contrast to the Protestant idea of 
atonement as a "legal fiction," which leaves man essentially what he was. 
The Church provides the sphere of participation. It is the extension of the 
divine human organism started in Christ. Men are saved by incorporation 
into this organism of Incarnation. This means that the Church is the 
"place" where reconciliation with God occurs, the "sphere" info which 
individuals enter in order to share in the divine life. Protestants are 
prevented from thus believing in a real ontological coherence of the Church 
and the humanity of Christ by their doctrine of justification. 

The Cross does not procure the new life. It is rather, on the one hand. 
"a necessary passage through which the Incarnation must go to reach us," 
and, on the other hand, the crowning expression of the governing principle 
of the Incarnation, namely, obedient self-sacrifice. The Church, by being 
baptized into its spirit. and into participation in its self-sacrificing offering, 
gives the Incarnation not only extension but also true and necessary 
completion. 

Christ's humanity is thus manifested under different forms or modes,
through His earthly body, His glorified body, His body the Church and the 
eucharistic body. "They are al)," says E. L. Mascall, "objective forms of 
expression of the manhood of the one Lord.'' (The present writer has tried 
to help his mind to grasp this strange idea by rather distant analogy that 
steam, water and ice are different modes of the same distinctive combinatiori 
of hvdrogen and oxygen.) Christ thus offers Himself now in the humanity 
we share with Him. The eucharist is its externalisation in ritual form. The 
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Church form of the Incarnation thus finds in the eucharist the supreme occa
sion of the expression of its governing life-principle of self-sacrifice. In 
the eucharist "offerers and offered are one, since both are modes of the 
body of Christ. When believers perform the eucharistic rite, they offer them
selves in offering the elements. Further, Christ offers Himself as the 
believers offer the eucharistic sacrifice, since it is His humanity which the 
believers offer in offering themselves and the sacrifice." The eucharist is 
thus a making present in time of what is true in eternity. 

In conclusion, Dr. Smedes offers a criticism of these ideas in the light of 
the Biblical witness. First, the Biblical doctrine of creation leaves us with 
an unavoidable impression that man, created in the image of God, was a 
completed being. So man did not need an Incarnation of God in order to 
fulfil his vocation of total worship. This cancels ciut the prevailing premiss 
of these writers as to the purpose of the Incarnation-that it was required 
by the nature of creation, and would have occurred even had not sin 
entered man's life. Second, according to the Bible, man's relation to God 
has been disrupted by the fall. So man's need of the Incarnation was 
religious, not metaphysical-a need of reconciliation not elevation, of medi
tation not metaphysical completion. This confirms the alternative premiss 
of Dr. Smedes that the Incarnation was solely the divine remedy for the evil 
brought into the world by man's fall into sin. The Biblical presentation of 
the Christ fits perfectly the Biblical presentation of the need. 

Dr. Smedes consequently contends that such "modem Anglican Christ
ology" as he has surveyed "has in common an unbiblical thesis as to the 
purpose of the Incarnation." It is dominated by the "tendency to rationalize 
the Incarnation by taking it out of its Biblical setting of creation, sin and 
redemption and putting it within a semi-speculatve setting of man's meta
physical incompletion." 

Since such Anglo-Catholic thought and teaching are widely prevalent 
and have their own obvious attraction for the religiously and philosophically 
minded, it is of urgent practical importance that their fundamental errors 
should be both properly appreciated and properly answered. Dr. Smedes' 
thesis does both. Although written by an American, and published in 
Holland, it therefore merits particular attention in this country, not least 
by evangelical Anglicans, or by any engaged in work for God among young 
converts who are exposed to the obvious natural fascination of Anglo
Catholic thought and practice. 
Oak Hill College, A. M. STIBBS. 
London, N.14. 

UNP.UBLISHED HYMNS BY CHARLES WESLEY 

Among the autograph manuscripts of hymns by Charles Wesley which 
are in the custody of the Epworth Press, City Road, are five volumes of short 
hymns on the Gospels and the Book of Acts. They vary in length from 
195 pages (Mark) to 555 pages (Acts). 

In search of variant readings, I began to collate the hymns in manu
script with Volume ii of Short Hymns on Select Passages of Holy Scripture, 
first published in 1762, and with the supposedly definitive Poetical Works of 
1868-72. To my surprise, I began to find hymns in manuscript which were 
not included in either publication. Among" the hymns on the Gospel of 
Mark alone, there are 46 unpublished hymns or portions of hymns. 

The Short Hymns are in the nature of brief devotional verse expositions; 
the following is typical, and one cannot help wondering why it was ever 
omitted; the text chosen for exposition is Mark xv, 39. 

Tyndale House, 
Cambridge. 

"How powerful our Redeemer's cries 
Which life in death impart, 

Which open still the sinner's eyes, 
And pierce his echoing heart! 

By faith I hear his speaking blood, 
His mangled form I see, 

And know, This is the Son of God, 
Whose cries converted me." 

THE RIDLEY PRESS, CAMBRIDGE AND ST .. IVES. 

J. DALE. 

Th
e 

Ty
nd

al
e 

H
ou

se
 B

ul
le

tin
 —

 h
tt

ps
:/

/t
yn

da
le

bu
lle

tin
.o

rg
/—

  h
tt

ps
:/

/d
oi

.o
rg

/1
0.

53
75

1/
00

1c
.3

23
21

 




